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ABSTRACT 
PROPHETIC PREACHING THAT TRANSFORMS 
A CONGREGATION TO THE 
PROPHETIC CHURCH 
by 
William Zachery 


United Theological Seminary, 2015 


Mentors 
William H. Curtis, D.Min. 
Gina Stewart, D.Min. 
The focus of the research was to motivate the participants to a move towards reflecting 
and representing the image of God. The methodology used to achieve this was a 
qualitative research design using a phenomenology study. The results of the project 
showed a change in attitudes by the participants moving them towards a more prophetic 
role society. The conclusions that were drawn is when preaching 1s prophetic, using the 
methodology in this study, the hearers of the Word of God become doers of the Word of 


God, in this the participants are representing God and acting as a prophetic witness. 
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PREFACE 


This project springs forth from an age-old question. This question relate to what 
the Triune God says about humanity in Genesis 1:26. This work tries to address this issue 
by stating the image of God is relational to the work of the Church. This study seeks to 
delineate the nature of God and the mission of God. It also responds by putting forth a 
thesis: the members of the Vermont Baptist Church receive the gift of God’s nature in the 
person of the Spirit of Christ. This empowerment by the Holy Spirit enables the members 
not only to live in the nature of God, but to carry out the mission of God. It is this nature 
and mission of the members, which the work has deemed as prophetic. 

The idea of the project was received through revelations from God. In the earlier 
years, a study of what consummates prophetic preaching was done. In this study an 
article entitled “Would That All the Lord’s People Where Prophets” was encountered. In 
this article this statement taken from Moses (Nm 11:26-30) hit hard. This prophecy of 
Moses was fulfilled on the Day of Pentecost as the article concludes. The article extends 
the prophetic call to the professional proclaimers and laity of the Church. This current 
work seeks to see the full scope of Moses’ prophecy and not limit the prophetic role just 
to the pulpit ministry. This study seeks to extend this ministry to the laity. The laity 
enacts this prophetic ministry not just by merely words or speech, but through direct 


action in the society, culture, environment, and context where the members congregate. 
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A spiritual autobiography was completed. A context Analysis of the Vermont 
Baptist Church was done as well. The result was a synergy around two subjects. These 
subjects are Christian education and Christian piety. The previous work around Moses’ 
statement fit the synergy of the two works mentioned. It is from these three (the previous 
study of Moses’ statement, the spiritual autobiography, and the context analysis) the 
project gets its origin. 

It is believed this work will encourage the reader to a move of Christian piety. 
This piety is not a ceremonial or ritualistic modality. It is a living piety. This is the piety 
of Jesus Christ. The work expects a responds to God by the reader, which 1s a life of 
altruism. This work seeks to move the reader to an understanding of the nature and 
mission of God, which 1s a selfless nature and mission. This lifestyle is the end of the 
project. This way of living is beneficial for all. First, it is beneficial for God, because His 
end, purpose, or will 1s done in the world through this new manner of lifestyle. Second, it 
is beneficial for humanity, because the practitioner of this methodology seeks the benefit 
of the other. Think of a community where all regarded the other before the self. 

This project was targeted towards the academic sphere. It is written as a 
requirement to confer the Doctor of Ministry degree. However, this is not the only hoped 
for audience. This work seeks to enter the dialogue of Christian concerns for society. It 
has as an aim not only academia, but practical ministry and its practitioners. It also seeks 
to aid others who are concerned about the social deterioration of our societies within and 
without the church. 

This subject has been on the writer’s heart most recently. The Black church has 


hit hard times in the northeastern part of America. Church attendance is down 
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dramatically. One hypothesis for this 1s the Black church has 1n some sense lost its call to 
minster to the least of these. This group does not always have to be the impoverished. 
The least of these can be middle and upper class families as well. The Black church has 
to get back to biblical living. Interest grew pertaining to the manner a Christian should 
live. In other words, what is the good the Black Church can do for society? 

The work 1s not a total comprehensive work. Yet, 1t gives a guide for those who 
wish to move more forward with the subject. It is pleasing to see the finished product of 
the study. The results of this study were startling, yet at the same time not all that 
surprising. The lessons of this work show the state of humanity prior to recreation by the 
Spirit of God. It shows the new life and new possibilities for those who are in Christ 
Jesus. In Christ there is the incarnation. His incarnational ministry 1s now in the hands of 
humanity towards each other. To be called the church or a member of the Church carries 
this huge responsibility. 

The work is structured in a systematic manner. Chapter one relates to the contexts 
of this project. Chapter two gives a review of the literature. Chapter three speaks to the 
foundations of the work. Chapter four tells of the methodology. Chapter five gives the 
field experience. Chapter six gives some concluding remarks. 

Finally, this work has given some great experiences with the context for ministry. 
In this work both the researcher and the context for ministry have grown more spiritually 
mature. The final arrival or state of completion for the Christian has not been fully met. A 
desire to be more like Christ has been planted in the souls of all who played a part. It is in 


the trusting of the trrune God who will water these seeds and bring about good fruit. 
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DEDICATION 


This work 1s dedicated to the two individuals who the project aspires to imitate; 


Deacon William Zachery, Sr. and Deaconess Mattie Mae Zachery. 
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INTRODUCTION 


To start this work, let us hear first from the Apostle Paul in his letter to the 
Philippians. “If then there is any encouragement in Christ, any consolation from love, any 
sharing 1n the Spirit, any compassion and sympathy, make my joy complete: be of the 
same mind, having the same love, being in full accord and of one mind. Do nothing from 
selfish ambition or conceit, but in humility regard others as better than you. Let each of 
you look not to your own interests, but to the interests of others (Phil 2:1-4 NRSV).” 

This 1s the end or aim of this study. This end 1s to create 1n the participants a 
move towards what this study calls the Prophetic Church. Just as the Apostle Paul 
encourages his community to be others-centered, this study calls for a change in mind 
concerning the other. A new relationship with humanity 1s the desired end. This new 
relationship springs forth through a more comprehensive understanding of the 
participants’ relationship to the Triune God. 

The prophetic church has been discussed at numerous times 1n Christian history. 
Johnson says, “The Church must live 1n her prophetic role similar to Jesus’ prophetic 
character.” It is this theological and practical thrust this study seeks to interpret. 
Johnsons says the Church has a prophetic role to play in contemporary life. He seeks to 
enjoin the contemporary Church to her first century roots. He says, ““The Church 1n the 


Luke account of Acts was prophetic in their lifestyle. It was a lifestyle centered on the 





‘Luke Timothy Johnson, Prophetic Jesus, Prophetic Church: The Challenge of Luke-Acts to 
Contemporary Christians (Grand Rapids, MI: William B. Eerdmans Publishing Company, 2011), 109. 


Apostle’s teaching, the working of signs and miracles, and the sharing of possessions, the 
practice of prayer, and the simplicity of heart.’” 

The end or the prophetic witness by the participants will be founded on a 
theological idea. This idea 1s humanity being created 1n the image of God (Godlikeness) 
or the image of Christ (Christlikeness). This basic framework is the aim of the study. This 
is a theological move by the participants. This move progresses the participants from 
theology to practice. This study 1s meant to motivate the participants to a life similar to 
the life of Jesus. This prophetic witness will show through the participants’ action more 
than their words. The desired end result 1s more non-verbal than verbal. The fruit of this 
labor by the participants will show through acts of love towards the other in them being 
more merciful, gracious, and socially active, a right kind of Christian piety, and altruism. 

Love as the image of God 1s not a new idea. Scholars have debated the rationale 
for this understanding as the Jmago Dei. In line with this thought of love as the image of 
God Al Fragola says, “We should not try to change our physical image to make 1t more 
God-like. We can, however, change and improve the way we live our lives to show more 
grace and love and establish more communions with creation around us, making our 
image and likeness more and more like God.”” It is in this intentional move towards a 
more faithful Christian morality this statement and this project aspires to create in the 


lives of the participants. Fragola goes on to say, “If we are indeed created in the image 


and likeness of God, then our graciousness to those around us should exhibit the same 


"Ibid., 111. 


*Al Fragola, “In the Image and Likeness of God,” The Self-ruled Antiochian Orthodox Christian 
Archdiocese of North America, accessed August 28, 2014, http://www.antiochian.org/image-and-likeness. 


qualities of love, generosity, spontaneity, and giving without questioning the worthiness 
of the recipient.” 

Definitions must be given of the above characteristics. Mercy by the participants 
can simply be stated as those individuals not rendering what people deserve when being 
treated in an aggressive or evil manner. The response 1s not evil for evil, but goodness as 
a response. Not reciprocal treatment but love. In other words, not giving one what they 
justly deserve as retribution. The second trait 1s grace. This 1s giving individuals what 
they do not deserve. This is rendering good to those who do not deserve goodness. It 1s 
giving what people do not deserve. There are similarities regarding mercy and grace. This 
study seeks to see both grace and mercy actively in the lives of the participants. When 
these traits appear, a social move will emerge. It 1s allowing God’s love to flow from the 
participants to the other or community. The study deems this as one kind of social action. 
The third movement, this action 1s a right kind of Christian piety. It 1s not ceremonial or 
ritualistic in nature. It is organic and flows from the heart in a non-legalistic modality. 
When all of this has been implanted into the hearts and minds of the participants, altruism 
can flourish. 

The means of accomplishing this task 1s through prophetic proclamation. This 
study will develop a specific homiletic strategy. This strategy 1s designed to move the 
participants to a new outlook as it pertains to the other. This homiletic will use the 
disciplines of theology, anthropology, psychology, and sociology. The succeeding 
chapters will give greater detail to this movement. 

The project 1s entitled, “Prophetic Preaching that Transforms a Congregation into 


the Prophetic Church.” The project seeks to answer a question. This question can be 


“Ibid. 


stated as: What is a right or reasonable response to the mercy and grace of God. The 
answer this study provides is a right or reasonable response to God that reflects God’s 
image in one’s life. This image is seen in the manner a life of mercy, grace, social action, 
Christian piety, and altruism 1s lived out. 

This 1s the project in summary. These verses from the apostle are integrated in the 
work. Chapter one relates to the focus of the project. The dialogue renders the discussion 
of the modern and post-modern world. It places an emphasis on the hunger of 
postmodernity for something new. This desire is for something to replace the old ideas of 
the modern period and progressively move humanity to a more fulfilled existence. This 
chapter also speaks of the glory of God. It 1s the glory of God, which should shine in the 
lives of the context for ministry. This context is the Vermont Baptist Church 
membership. As the glory of God shine in their lives, the image of God 1s formed. It is 
living in this image where the work of the Holy Spirit activates the love of God for the 
participants to the other. It is the Spirit of God that moves the participants to this love in 
action. This project originated in my personal experiences and the experience of the 
context for ministry. The synergetic harmony of these two entities showed a strong desire 
towards Christian education and Christian piety. This is the foundational work of the 
project. If the participants are going to live in the image of God they must be aware of the 
high standards and requirements of Christian ethics. This speaks to the integrity of those 
who will participate. This chapter speaks of the ethical issues. This lifestyle 1s not easy. 
There 1s a cross to carry with this kind of living. It is living out the biblical record. It also 
speaks of eschatology. This living of the life of Jesus by the participants is the sign of the 


end times and the Christ’s soon Second Advent. 


In Chapter two an analysis of the literature will lead the discussion. This provides 
an analytical tool for measurement of data. It provides a measure to find out if the 
participants have fallen in line with the literature. 

Chapter three provides the theoretical foundations. This begins with a biblical 
foundation. The Bible 1s the authority for the project. The Old Testament text 1s Hosea 
6:4-11. This text speaks to the nation of Israel. It encourages and warns them to return 
back to God through covenantal faithfulness. Israel showed a lack of mercy towards one 
another. This angered God because it stemmed from a broken relationship with Him. The 
people in breaking the God to human relationship regressed to a broken human-to-human 
relationship. God in anguish tries to pull His people back. The New Testament text is 2 
Corinthians 5:14-21. Here the idea carried from the Old Testament renders the believers 
as God’s representative of the New Covenant of reconciliation. This continuity, which 
started with the prophets empowered by the Spirit, has now been transferred to the 
believer who is also empowered by the Spirit as God’s representatives. 

The discussion moves from the biblical to what the theological community has to 
say regarding this desired end by the participants. The theological community 1s 1n line 
with this idea. The literature says regarding Christology, the incarnation 1s the first hope 
of humanity 1n living in the image of God. It 1s a focus on the God-Man of Jesus Christ 
that spring hope eternal for humanity existing 1n a new or renewed way. This newness 
provides humanity with the power to maintain a Jifestyle in the image of God. The 
literature regarding soteriology renders this new lifestyle in the manner of sanctification. 
This theology says life 1s not gained instantaneously. It 1s a lifelong process where the 


believer learns to live like Christ. This 1s accomplished through the power of the Holy 


Spirit. The literature speaks of pneumatology as the modality whereby God enable the 
participants to share in union with Christ and incarnate his life and ministry for the 
betterment of others. This is the Church’s responsibility. The literature says ecclesiology 
works for the other. The Church represents God in the world and ministers in the 
incamate work of Christ. This 1s a true eschatology. The Church in her missionary thrust 
is the sign that Jesus 1s soon to come. 

The next progression of this chapter speaks or asks what the historical community 
of the church has to say concerning this study. John Wesley’s Social Holiness movement 
gave a foundation. Wesley understood the sanctifying work of the Spirit of Christ pulls 
the believer to a life of incarnate ministry. 

From the historical, the move was made to the theoretical. This looked at 
anthropology, Psychology, and sociology. Anthropology asked what is the purpose of 
human existence and how should humanity exist. This was answered with a biblical 
response of being 1n the image of God. Psychology spoke to the nature of altruism and 
the deep impact it can have on the life of the believer. In terms of sociology, the 
sociological call of the gospel makes clear the mandate of social activism through 
evangelism. 

The next chapter reveals the methodology. It gives the hypothesis for the study 
which is: The non-directional hypothesis is preaching 1s prophetic when aided by the 
Holy Spirit and utilizes the disciplines of theology, anthropology, psychology, and 
sociology. The understanding of the hearers of this method will move them towards 
transformation. In this chapter, the research design 1s given. It 1s a qualitative research 


design using a phenomenological study. Here the data will be triangulated. There will be 


a pre and post-test given. The second part will be a focus group session. Lastly, there will 
be personal interviews. All questions used as data will be in the form of open-ended 
questions. The data will be analyzed using a coding method for the pre and post-test. 
These codes will form themes coming from this data. These themes will point to positive 
or negative knowledge gained from the six-week sermon series. 

Chapter five speaks to the field experience. Here, an explanation was given of 
how the data was collected. The context associates accomplished this by handing out and 
collecting the tests. They did this for the focus groups and personal interviews. The 
analysis of the data, which has been discussed above was done as well. Lastly, the 
outcome of the work ended this chapter’s discussion. 

Lastly, reflections, a summary, and conclusions, end this work. The reflection will 
speak to the study’s impact in a personal manner. The work will briefly relate what has 
been gained through the study. A summary will render the work that has been done. 


Lastly, concluding remarks will finish the dialogue. 


CHAPTER ONE 


MINSTRY FOCUS 


This work is for the benefit of the church at large. It also has a specific target, the 
Vermont Baptist Church. It is the latter, which was used as the specific context. This 
work 1s to ascertain the degree of Doctor of Ministry. This degree, namely, the Doctor of 
Ministry 1s a practical degree. It 1s meant to provide the participants of the program with 
tools to establish and incorporate a meaningful ministry in the contexts the participants 
finds themselves currently ministering. 

This work, which will be defined and expounded upon, will seek to utilize and 
engage some theological practices and disciplines. These disciplines will provide a 
specific praxis, offer a suggestive manner for further thought, and study. The specific 
theological disciplines this work will utilize for implementation are: homiletics, “which 1s 
the art of preaching; the branch of practical theology that treats homilies or sermons.” It 
is through the preaching of the word of God that this work will explicate the necessary 
means for the desired end. A second stream utilized 1s practical theology. This can be 
defined as, “The study of theology in a way that is intended to make it useful or 


applicable. Another way of saying it is that it is the study of theology so that it can be 


'“Homiletics,” Dictionary.com. Collins English Dictionary - Complete & Unabridged 10th 
dition. HarperCollins Publishers, accessed, May 23, 2014, http://dictionary.reference. com /browse 
/homiletics. 


used and is relevant to everyday concerns.”” This is the end of this work, namely, to 
enhance the biblical understanding of the specific context. Through the establishment and 
implementation of this work, the results should show a move towards a fuller 
understanding of what the Triune God requires. This should lead to a transformed attitude 
by the specific context, which should prompt a change 1n mind leading to transformed 
behavior. 

It is this foundation whereby this work 1s pulled together to create a cohesive plan 
for revitalization and renewal of the Spirit. This chapter will first seek to understand the 
foundation from which the work springs. Two contexts will be discussed 1n this 
beginning. The first context to enter the dialogue is the postmodern culture. The second 
context, which will be discussed later, 1s the context for ministry, the Vermont Baptist 
Church. This former context provides the underlying theme. The modern and postmodern 
cultural picture will briefly be explicated. This 1s to show where the participants or 
context for ministry finds themselves and where the study will receive its soil for 
planting. 

In the next phase of the work, attention 1s given to the Triune God and why this 
work is necessary. Throughout this chapter a focus will be aligned in regards to the 
desired end. In any theological work, God must be the primary focus. This section will 
connect the God-centered focus of the work as it relates to the participants or context for 
ministry. 

Thirdly, a theology of God 1s relevant for the project. Therefore, the image of God 
will be clarified and its relevancy to this work. The theological question of the image of 


*“Practical Theology,” Gotquestions.org. accessed, May 23, 2014, http://www.gotquestions 
.org/practical-theology.html. 
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God has been studied since the early church fathers. This work seeks to add to the 
conversation among pastors and theologians. A New Testament perspective will be 
utilized to ascertain an understanding of this image that God so graciously provides for 
humanity. 

Fourthly, a New Testament description of the Image of God will be provided. 
This project seeks to gain a contemporary perspective and understanding. The New 
Testament is an appropriate place to gain wisdom and knowledge related to this topic of 
the image of God. Theologically, the role of the prophet from the Old Testament and the 
New Testament will help in deciphering the theme of the image of God. 

Fifthly, the interconnectedness of this work/project will be explained. This will 
use the spiritual autobiography and the context analysis as a foundation. The synergy of 
the two will show how the work/project was conceived. The title of the work will be 
given. Definitions will explain the meaning of the title. The problem the work 1s trying to 
address will be related. 

Next, the foundation and substance of the work will be described. This is meant to 
lead the reader to a better understanding of the question, Why this work/project? It is 
through this understanding that the research and context benefits. 

The role of Christian ethics will further the conversation. As the work is explained 
as stated above, the role of Christian ethics must be elucidated. Christian ethics will play 
a major part in the desired end of the work. This is one of the fundamental grounds of this 
work. This particular ground 1s the aim for the practicality of the theological thought. 

A Christian understanding of the implications for living out these Christian ethical 


roles must be given. It is a look at the reality of the godly images the context for ministry 


la 


must undertake. This undertaking carries along with it a function of the Lord Jesus Christ 
that most Christians shun. “This function 1s the humbling of ourselves in self-denial, the 
carrying of our cross daily, and following the Christ.’”” 

Lastly, will be an argument of how this work impacts the context for ministry 
eschatologically. This work 1s believed to be the end time effort of the church. It is 


necessary for this chapter to end on this note to highlight the practical theology of this 


work as it relates to the will of Triune God and His desire for humanity. 
The Modern and Postmodern World 


The debate of whether the modern world has fallen and the postmodern world has 
arrive 1s not the subject of this talk. It has been well documented that some feel very 
optimistic regarding this new era of the postmodem world. Yet, there are others who are 
not so optimistic, but very pessimistic when it comes to the changing of the day. This 
brief chat will render its judgment as to which view is significant for the work/project. 

Diogenes Allen takes the optimistic view in his work entitled, Christian Belief in 
a Postmodern World: The Full Wealth of Conviction.” Allen’s optimism 1s based on the 
new work being done in some related and unrelated fields of science. Allen explains that, 
“on the basis of physics, biology, philosophy, psychology, sociology, and anthropology, 


994 


people have claimed again and again that Christianity’s day is over.’”’ It 1s this pessimism 


by some on the more conservative side of the disciplines outside of Christian theology 


7Mt 16:24. 


“Diogenes Allen, Christian Belief in a Postmodern World: The Full Wealth of Conviction 
(Louisville, KY: Westminster John Knox Press, 1989), 2. 


ie 


that has a problem seeing a far better picture and outlook for the world as it relates to 
Christian ideology. 

Allen points to current prospects that show an easing or relinquish of the denial of 
a supreme deity by academia. There is new evidence that is convincing that the order of 
the world is so constructed and consistent that it is likely there 1s a grand designer. Allen 
states, “There are fundamental developments in philosophy and cosmology that actually 
point towards God.”” These and other developments have moved the conscience away 
from modernity towards a postmodem world. 

This optimistic view makes it a remarkable time for individuals to receive 
knowledge of this divine designer whose aim 1s to save sinners. This work/project finds 
itself in this postmodern context. Accomplished pastors have prepared the context for 
ministry. These pastors have nourished the souls of the congregants with the spiritual 
fiber of the Word of the Triune God. It is the benefit of the greater society who will 
receive the fruits of the context for ministry. If Allen is right, God has tilled the field or 
ground of the hearts of this postmodem culture. It is a right time to sow and reap. Jesus 
says, “The harvest is plentiful, but the laborers are few (NRSV).’” Understanding that 
laborers are few ignites the context for ministry in the work of the Kingdom of God. This 
action, which the project spurs, should be the aim of the universal Church. 

The enlightenment and the age of reason locked out a great portion of the 
Church’s previous influence on the culture. This 1s especially true in North America or 


the western culture as a whole. “Western Christians went to sleep in a modern world 


"Ibid., 3. 


Mt 9:37. 


Is 


governed by the gods of reason and observation. It has awakened to a postmodern world 
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open to revelation and hungry for experience.”’ This awakening could be one of the 


greatest seasons Western culture has ever experienced. 

Like the first and second Great Awakenings of the eighteenth and nineteenth 
century, the twenty-first century has the potential to shake the very foundations of this 
maddening and sadistic current western culture. The church must allow God to infuse the 
power of the resurrected Lord Jesus Christ into the minds and hearts of the culture. This 
calls for the Church to allow the Triune God to transform her into what He has willed in 
His Word. However, there 1s a tragedy while in the midst of this great transitional 
experience. “In the midst of one of the greatest transitions in history from modern to 
postmodern, Christian churches are owned lock, stock, and barrel by modernity.”® For the 
context for ministry, this work/project aims a transformational ministry that starts from 
the inside out. The participants who seek more from the Triune God will see 1n this 
work/project an opportunity to reclaim the church’s nghtful place as agents of 
transformation. It 1s the transformation of the participants under the progressive work of 
the Spirit of Jesus Christ (a self-transformation) that moves them towards a fuller 
engagement of the culture or society (a cultural transformation). This touching of society 
by the context participants 1s the initiation of the work of transforming this postmodern 


culture in which Brother Allen 1s so optimistic about. 


"Leonard I. Sweet, Post-modern Pilgrims: First Century Passion For the 21st Century World 
(Nashville, TN: Broadman & Holman Publishers, 2000), 29. 


“David Lehman, The Answering Stranger, Operation Memory (Princeton, NJ: Princeton 
University Press, 1990), 20. Quoted in Leonard I. Sweet, Post-modern Pilgrims: First Century Passion For 
the 21st Century World (Nashville, TN: Broadman & Holman Publishers, 2000), 29. 
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This is the first context the work/project finds itself in. This is the new dynamic 
for ministry. This is the new postmodern culture with all its questions and seeker 
friendliness. “Let the context for ministry work while it 1s still day, for night comes when 
no one can work.” 


Doxa Gloria 


God desires that humanity glorify Him. Humanity glorifies the Lord because He 
has done great things. It has been said numerous times, we worship God for who He 1s, 
and we praise Him for what He has done. This work seeks to glorify God through direct 
Christian action. It 1s essentially love or the love of God moving and working actively 
through the lives of the context for ministry. 

This is the chief end of humanity. The Westminster Shorter Catechism asks, 
“What is the Chief aim of man? The answer given 1s to glorify God and enjoy him 
forever.” It is through God showing humanity how to live, which is in a life of agape 
(ove). God initiates fellowship with humanity. It is in this merciful and gracious act of 
the Triune God, whereby, he actively seeks relationship with humanity. 

The gulf that once separated God from His human creation 1s now destroyed by 
the work of the Lord and true God Jesus the Christ. This loving act by the Triune God 
empowers humanity to glorify God not just in word, but also in deed. The love shed 
abroad on humanity from God 1s to be spread abroad from humanity to humanity. It 1s in 


this act of love for neighbor that God 1s glorified on the earth. 


"In 9:4, 


'“Westminster Shorter Cetachism,” Reformed.org. accessed, May 23, 2014, http://www. 
reformed. org/documents/WSC.html. 
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Karl Barth explains that God has a specific purpose for His entire creation. To be 
more specific for the work/project, Barth says God desires this worship and praise from 
humanity. In our participation with the Lord Jesus Christ, we live a renewed existence 
that brings pleasure to God. Barth says, ““God’s goal of creation, the object of heaven and 
earth and all of creation, I can only say that it is to be the theatre of God’s glory. Doxa 
Gloria means quite simply to become manifest; God will is to be visible in the world; and 
to the extant creation is a significant action of God.” 

The work/project seeks to have human agents for God 1n relation to other human 
beings. This transaction of love by the agents of God is meant for the transformation of 
other human beings. It is in the work of love by which God 1s glorified. This is Christian 
ministry. It is work for the Kingdom of God. Dr. Andrew Purves explains this qualifying 
work as ministry. He says, “The basic orientation for everything in Christian faith and 
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ministry is the praise of God’s glory” “ As the preachers/prophets of old continue to say 


from the past, which rings even now in the present and will forever be held as a mantra 
ae 


for the Triune God of our salvation, ““To God be the Glory for the things He has done. 


This glory is the intentions of the project. It 1s the chief end of the context for ministry. 
Imago Dei 


To get to practical theology one must pass through the gate of systematic and 


biblical theology. One would do well, if practical theology is the end result, to have some 


Karl Barth, Dogmatics in Outline (New York, NY: Harper and Row Publishers Inc., 1959), 58. 


‘Andrew Purves, The Resurrection of Ministry: Serving in the Hope of the Risen Lord (Downers 
Grove, IL: Intervarsity Press, 2010), 138. 


'Hymnal.net, “To God Be The Glory, Great Things He Hath Done,” accessed July 24, 2014, 
http://www.hymnal.net/en/hymn/h/39#1. 
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kind of systematic and biblical theological thought. In order for theology to be practical, 
there must be a dialogue with theology that 1s systematic and biblical. In terms of Old 
Testament theology, the debate has been carried on from the church fathers till recent 
times regarding the thought coming from God’s declaration, “Then God said, let us make 
humankind in our image, according to our likeness; and let them have dominion over the 
fish of the sea, and over the birds of the air, and over the cattle, and over all the wild 
animals of the earth, and over every creeping thing that creeps upon the earth (NRSV).”"" 

What is this image and likeness humanity has in common with God? Or could it 
even be stated had in common with God? This image has been debated and some have 
followed the different schools of thought. If the creation of humanity was established in 
the image and likeness of God (Gn 1-2), and tarnished or disfigured in the Fall of 
Humanity (Gn 3), but was re-established in the person of Jesus Christ and imputed to His 
followers or disciples. It is of utmost urgency this image of God be delineated for the 
betterment of the context for ministry. 

It is the goal of Christianity to live in this renewed state of revived fellowship 
with the Triune God. It 1s in this reinstated reality of what true humanity is and 
resembles, which makes the discussion of the 1mago dei of key importance. 

This chapter would like to make mention of at least two who have made a 
significant contribution to this debate. They are respectively, John Chrysostom and St. 
Augustine. The use of these two 1s not to support the work/project, but to show the 
variances of the debate. Once these two have been discussed, the project will add to the 
debate its understanding of the image of God. This image, which has been stated above is 
necessary for understanding the project’s goal or end. 


4Gn 1:26. 
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John Chrysostom uses the text of Genesis 1:26 as a ground for his exegetical 
understanding. It is clear how he has conceived his views and his rationality. Chrysostom 
says, “The image and likeness is a matter of control.” 

It is the authority God gives humanity. The New Revised Standard Version of the 
Bible uses the term dominion. This control, authority, and dominion are relational. The 
control, authority, and dominion all originate from the Triune God. It 1s God who 
delegates His control, authority, and dominion to humanity. 

This 1s a very viable answer to the dilemma of this specific image and likeness 
humanity has or had received from the Divine God. The text clearly moves one to see 
how Chrysostom has found his answer. However, the work/project 1s not satisfied with 
this interpretation completely, although there 1s some validity to this interpretation. What 
does St. Augustine have to say regarding the matter? 

St. Augustine finds the matter is answered in humanity’s ability to carry out the 
grace of God. Namely, humanity is able or has the capacity to control, be the authority, 
and have dominion. “Augustine finds the image and likeness in humanity’s ability to 
reason.” ° It is found in the ability to know and understand rationally. Augustine makes a 
claim in this statement, which says God 1s a rational God who controls all. God’s grace to 
humanity is the ability of rational thought, which allows humanity to govern the creation. 

Both John Chrysostom and St. Augustine have very valid points. This 


work/project would agree with them both. However, this work/project sees an underlying 


St. Bertoni: 13 Meditations On Genesis Genesis 1—Meditation 7, “St. John Chrysostom’s Eight 
Sermons on Genesis: Preached by St. Gaspar Bertoni To the Seminarians of Verona,” accessed July 24, 
2014, http://www.st-bertoni.com/writings works _files/gen_1.pdf. 


‘John Hammond Taylor, trans., The Literal Meaning of Genesis/ St. Augustine (New York, NY: 
Newman Press, 1982), 96. 
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foundation for both of the proposals Chrysostom and Augustine put forth. This 
underlying theme of what is the image and likeness has been a theme throughout biblical 
history. The work/project would like to interject another viable option and opinion to the 
image and likeness of the Triune God. This answer is grounded in what the New 
Testament writer’s conceptualization is of God. He states, “God is love (NRSV).”" 

This is what the work/project visualizes as the imago dei. It is reflecting God’s 
image in humanity through love. This is the New Testament exegesis and hermeneutic for 
this work/project. This is not a new novelty. God has always been seen as the very 
essence of love. Humanity’s control, authority, and dominion over the earth were to be 
tempered by love. Humanity’s ability to reason and think was to be tempered by love. 

This work/project proposes to project love in a postmodern society that is hung up 
on self-centeredness. This project calls for the context for ministry to remove the clothing 
of death (selfishness) and replace them with the righteous garments of the Lord Jesus 
Christ, the robes of love (selflessness). 

With this perspective, humanity must regain this image of God. The Lord Jesus 
Christ has made this possible through his teaching, life, death, burial, and resurrection. 


Humanity must live in the newness of the gift of God, which is the Holy Spirit. 
Love in Action 


The projection thus far has moved towards the aspect of love. This work/project 
seeks to allow the Spirit of Christ to move on the hearts and minds of the context for 
ministry. This invigoration by the Spirit of God is meant for the betterment of the 


participants and the neighbor. This movement by the Spirit 1s an intentional act, which 


1 Jn 4:8. 
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should arouse authentic humanity. It is not until a human being learns to love as God 
loves; the human being is freed from shackles and 1s allowed to freely live in the presence 
of the almighty triune God. 

This life of love is the image of God. Once humanity learns to live in this manner 
under the power of the Holy Spirit, the true nature of humanity springs forth. In saying 
this, to live without the Spirit who empowers to love as God desires, all other forms of 
human existence is false. To not know the love of God and not live in this love is an 
existence in a false reality. 

“Barth says that creation 1s a grace of God.” Itis a grace of God that He would 
share life, which is such a great expression for humanity. Therefore, it is the duty of 
humanity to reciprocate this love one to another. The new birth experience speaks of a 
new human being recreated. The New Testament expression of this recreation 1s Jesus 
Christ. His expressed love for humanity 1s shown through His person and His work. “For 
by grace you have been saved through faith, and this 1s not your own doing; it is the gift 
of God—not the result of works, so that no one may boast. For we are what he has made 
us, created in Christ Jesus for good works, which God prepared beforehand to be our way 
of life (NRSV).”!® 

Living in this love is living out the Gospel. It is the torch by which the world is to 
be led from darkness to light. It is commonly sung in numerous Christian denominations; 
the song “This Little Light of Mine.”’” God is calling on the context for ministry to 


motivate the lives of those now lost in this new postmodern era. “The Christian life 


'SEph 2:8-10. 


Hymnlyrics.org., “This Little Light of Mine,” accessed July 24, 2014, http://www.hymnlyrics. 
org/newlyrics t/this little light of mine.php. 
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properly conceived and experienced is simply a reproduction and reliving of the life of 
Jesus.’”” There is a song sung at the context for ministry, 1n whom the composer is 
unknown, the verse says, “The Jesus in me love the Jesus in you.” This is motivation for 
the spreading of Godly love towards our neighbors. 

Author Kelvin G. Friebel has a work, which will be reference later, partly entitled, 
“Rhetorical Nonverbal Communication.” This best describes the essence of the work 
sought from the context for ministry. This nonverbal communication 1s what Jesus was 
doing at Calvary. It is in line with prophets such as Jeremiah, Ezekiel, and Hosea. This 
form of nonverbal communication is missing from the context for ministry. It 1s the 
context sharing in the life of Christ in this nonverbal modality. One author states, 
“Ministry involves a sharing in the life of the resurrected Jesus, our ways of thinking 
about ministry must be adjusted accordingly. This calls for a true metanoio, a real change 
of mind.”*' Ministering to this new postmodern culture means the context for ministry 
must be more intentional in not only her words, but understanding, more importantly her 
actions. 

There has to be a changing of the mind. Another word that comes to mind for the 
phrase, “changing of the mind,” is repentance. If the context for ministry 1s to live out the 
Gospel mandate, she must live her life in a life of repentance. This is the purpose of God 
in Jesus Christ. His teachings, miracles, death, burial, and resurrection where meant to 


change humanity’s mind. God called humanity to be transformed; this transformation, 


Leonard Sweet and Frank Viola, Jesus Manifesto: Restoring the Supremacy and Sovereignty of 
Jesus Christ (Nashville, TN: Thomas Nelson, 2010), 43. 


*! Andrew Purves, The Resurrection of Ministry: Serving in the Hope of the Risen Lord, 143. 
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change of mind, and repentance is a lifelong process for the context. This will be made 


clearer in few more chapters. 
Nexus of This Project 


What has led to this discovery? Most preachers will admit that preaching has a 
biographical nature to it. The spiritual autobiography showed some mountain top 
experiences. It also displayed valley experiences as well. It is these experiences mixed or 
synergized with the analysis of the context for ministry that has made this work/project 
possible. 

The synergy of the spiritual autobiography and the analysis of the context for 
ministry (which will now be referred to as the context analysis) showed two poignant 
themes. The first is the thread of education, and as the conversation will lead, more 
specifically Christian education. The second theme is that of Christian piety. Christian 
piety has received a bruised eye because of the lack of concern for what truly is Christian 
piety. This work/project seeks to utilize these two synergetic strands to move the context 
for ministry along in her journey of spiritual maturity. 

Reflecting on the spiritual autobiography, one cannot help but see the hand of 
God in His encountering fashion. God is present in the world with all of His 
omnipresence, omnipotence, and omniscient. Dr. Andrew Purves and Dr. Charles Partee 
have written an excellent book entitled, Encountering God. In it they say, “With one 
voice, the Bible and Christian tradition affirm that God encounters us.””* The gracious 
aspect about the Triune God is He does not encounter us just once, but along life’s 


journey. He comes time after time, interacting with His creation. Sometimes He does this 


*” Andrew Purves and Charles Partee, Encountering God (Louisville, KY: Westminster John Knox 
Press, 2000), 2. 
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communally or with the community or humanity. Other times He encounters us privately 
and intimately. 

These intimate encounters are seen throughout the spiritual autobiography. 
Starting at a transitional point in the spiritual autobiography, a choice needed to be made. 
Either continue in the private educational realm, entering junior high or move into the 
public system. One of the reasons my father wanted his children to have a private school 
education was because of the quality of that education verses public education. Another 
reason was to ensure his offspring would be in a disciplined environment where no 
nonsense was tolerated. 

As the spiritual autobiography states, it was the private educational system that 
nurtured me until it was time to enter the seventh grade. A clear decision had to be made. 
Either stay in the private system or matriculate to the public system. The God inspired 
choice, even though it seemed like the wrong choice looking back these years later, was 
to matriculate to the public school system. 

There was no need for the creation of a new circle of friend. My upbringing was 
very familiar with the neighborhood and small town youth. Community football was big 
in the area and I excelled in the sport. The very same youth from the league were now my 
classmates. 

The first year was a smooth transition. But the eighth grade was another 
transitioning point. During this time, the notion of being a cool male cn who attracted 
female counterparts was introduced. God was encountering me in a very real and tangible 


way. By the end of that year, I lad had lost my virginity. This was the start of a sharp 
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decline in my life that would continue through the first two years of college, which began 
right after high school. 

Until this point of the journey, I was still attending church at one of the local 
Baptist fellowships. Samuel D. Proctor explained the relationship the Black church has 
with the Black community. He says, “When I wonder about the substance of things hoped 
for, I look within and remember the source of our hope for the future. It was Sunday and 
it was church time, and faith would be rekindled.” Here, I was exposed to strong 
Christian men who were major role models and Black men who could be looked up to. 
One of the most influential of these men was my father who was chairperson of the 
Deacon Board. Yet, with all these strong Black male role models to look up to, I drifted 
further away from the fellowship. Even though this seems like a bleak time in my life, 
God was still encountering; but I was too ignorant to see the hand of God beckoning me 
His way. 

By the time senior high had arrived, alcohol had creep slowly into the plethora of 
my depraved acts. By the end of the senior year of high school my grades were just good 
enough to make it into the college of second choice. A football grant was given as a small 
stipend for participation at this college. Even though I graduated from high school, I was 
still an e1ghteen-year old boy. The emphasis 1s on boy not an adult. This 1s because I had 
not yet learned what it meant to be a responsible person. However, the grace of God was 
still upon me and God was moving. 

That freshman year was another transitional year. The first semester was dismal. 
It was nothing but self-destructive behavior. The zeitgeist of the campus party life was 


Samuel Dewitt Proctor, The Substance of Things Hoped For (New York, NY: G. P. Putnam’s 
Sons, 1995), 15. 
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hard to resist. It was hoped after my freshman year there would be a transfer to a more 
prominent university. The second semester would need to pick up the slack from the 
dismal] first semester. 

It was at this point two very important individuals appeared. They were two 
Caucasian students who were very sincere 1n their relationship with the Lord Jesus Christ. 
They had noticed my destructive behavior and sought to allow God to use them in 
rearranging my life. Purves and Partee explain, “God meets us where we need to be 
met." I was a self-destructive young person who needed the healing touch and 
connection of the Lord Jesus Christ. These two individuals witnessed to me and 
convinced me to start attending Bible study. Soon I was attending church at the local 
fellowship where the college was located. 

The encounter of God miraculously transformed my mind at least for that part of 
the journey. Yet, there was not a full turn around. Because church life was back 1n my 
situation, some, not all of the depravity ceased. By the end of the second semester, my 
grades where revived. Going through that process, I could remember my childhood pastor 
of the local gathering at the Baptist church near my house. The discipline the pastor 
preached and expected from all who were members of that fellowship all came back to 
remembrance. It was this discipline in education for that second semester that enabled my 
grades to rise because of study and hard work. Yet, it still was not time to call me a 
responsible adult; there were still childish ways left in me. 

The Apostle Paul speaking to the Corinthian Church says, “When I was a child, I 


spoke like a child, I thought like a child, I reasoned like a child; when I became an adult, 


“Purves and Partee, Encountering God, 6. 
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I put an end to childish ways (NRSV).””° That second semester allowed me to take 
advantage of a transfer to a more prominent university. Yet, that summer break would 
prove the boyish tendencies where still a part of me. 

During that summer, drugs had infested the old neighborhood. Crack cocaine was 
readily available. A close childhood friend was the biggest dealer in the local area. Out of 
stupidity and a self-destructive nature I tried selling crack. However, this was 
unsuccessful. In order to succeed in selling crack, one had to be brash and stand on the 
busy hustling corners of the neighborhood to make money. I knew and had two good 
reasons why I could not stand on the comer. The first, my parents would have heard from 
a church member or someone that their son was standing on the comer selling drugs. It 
was a small town where everyone’s business got around. The second reason was fear of 
being in the open so that the local police knew you were a drug dealer. I did not want to 
go to jail, even though I did not fully understand the consequences and having a shaming 
non-violent felony on record. 

The summer ended and it was time to go back to school. The new university was 
tougher than first thought. There was not much studying going on and by the end of my 
first semester as a Sophomore, my grades where atrocious. Instead of buckling down and 
doing the hard work, I received an insane revelation that was not of God to sell marijuana 
at fraternity parties. To make things worse, my high school sweetheart was pregnant; was 
this boy ready to be a father? 

Yet, this was another of those encounters with God. All along this journey, God 
had been there with his arms ready to receive me. The school year ended and the child 
had a delivery date of July. A friend’s mother told me the local utility company was 
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hiring. I applied, took the entrance exam, and was hired. The job was only temporary. 
The baby was born July 31, 1991. The job lasted for a few more months and when all the 
campaigns where over, I was laid off, but only for a little while. 

During the birth of my child, an encounter with the living God touched me. The 
experience of new life and the miracle of childbirth was a sure sign that God was real. 
After the birth of the child, now fiancé, our child, and me began attending church 
regularly along with midweek services and extra Bible studies. 

The utility company called me back for a different job. This time it was as a 
permanent employee. This came with extra benefits. God was blessing. We married on 
July 24, 1993 and had our second child on July 5, 1995. It was around this time problems 
started to arrive on the job. But, there was a determination to trust God and try to stay in 
His will. Eventually the season God had granted at the utility company ended. A new 
transition would spring forth. 

In the year 2005, I began taking classes at the community college graduating in 
2007 with an Associate in Science degree in General studies. I moved on to a Christian 
college and in 2009 received a Bachelor degree 1n science with a concentration in 
community ministry. I then went to seminary and received a Master of Divinity degree in 
2012. Currently, work related to a Doctor of ministry degree is being sought. 

The encounter with God throughout this journey had been one of exceeding great 
blessings. The lessons learned this far has proved to be extremely valuable and a price 
could not be put on it. All 1s not totally well, but it is well with my soul. Learning from 


Drs. Purves and Partee who say, “Each encounter with God is unique, and each encounter 
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with God is both disordering and reordering because it is the same God who acts and to 
the same end, our salvation and lives are to become holy through faithfulness.””° 

Moving from the spiritual autobiography to the context analysis, the intersection 
of these two entities creates the sustainability. The context for ministry is the Vermont 
Baptist Church, which is located in the Creighton area of Pennsylvania. It sits in between 
the towns of New Kensington and Tarentum. 

It is a pleasure serving as the pastor of this small, but power group of Christian 
individuals. These individuals take seriously their individuality. Yet, they come together 
to form a community of saints who are free to share. No, the fellowship is not perfect. No 
church is perfect. However, there is a feeling of togetherness, love, and joy. The Church 
motto is, “We are the little church with the big welcome.” The fellowship 1s a family 
church. A majority of the membership is related in some manner. The more senior 
membership can find their roots in some of the eight original charter members. 

There is a strong work ethic within this fellowship. This work ethic is entrenched 
in the fabric of these families because of the secular work of the grandparents and 
parents. The history of employment of the matriarchs and patriarchs of these families 
show the fields of mining and millwork. There were some who were professionals, but 
the majority of the more senior folk find their history of employment in these fields 
where it was a necessity to work hard. The motto, “An honest day’s work for an honest 
day’s pay,” was prevalent. This hard work ethic was transmitted to their Christian duty. It 


is important to emphasize that the early pioneers of the church are making these remarks. 
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One of the strengths of the fellowship was a rich history of strong leadership and 
strong preaching and teaching. The trustees, along with the deacons, and the pastors 
ensured the strictest measures of maintaining Christian piety. Sunday morning worship 
was at the center of the life for the fellowship. Sunday school was adapted for a special 
time of instruction by laity. There was also a vibrant vacation Bible school, which was 
focused not only on the children, but for the edification of the entire body of the 
fellowship. 

The call to the pastorate at this great church began in May of 2010. The normal 
Baptist process of pastoral selection was carried out. The installation was in August of 
2010. This was a grand time. It was also another transitional and historical mark for the 
church. 

Who exactly are the current members who make up this great fellowship of born 
again, baptized, Holy Spirit filled believers? Who are these individuals? One author 
explains, “The culture or social makeup 1s who the people are and all the way in which 
they reinforce and recreate who they are.””’ 

The majority of this great group falls along the line of seniors. These are widowed 
and some married. All are on pension and social security. This group makes up the bulk 
of the giving in terms of monetary donations to the church. The smallest of the groups in 
terms of age are those in their twenties. With this group, there 1s a diverse set of single 
mothers with small children and a few (3-4) teens. African Americans make up the 


largest race distinction. There are a small band of Caucasian members who come from 


time to time. 
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The younger individuals, those in their twenties and thirties are mostly employed. 
Those that are unemployed are sustained through govemment programs. The range of 
those employed range from supervisory roles 1n business to health care workers. A 
majority of these young individuals have some college experience. At least one of these 
individuals has completed a four-year degree. 

It was made mention of the majority of the membership being the seniors. It was 
put forth that these senior are the major contributors to the fellowship in terms of giving 
and monetary donations. Yet, there is a sharing in the political aspects of the church. 
Church decisions or equally shared as each member has a designated right. The church 1s 
governed by the Baptist tradition which states all members are entitle to a voice and a 
vote in all Church matters. 

In this context analysis, lastly, it 1s indispensable to have a discussion of the 
theology of this fellowship. The age-old question of what is the good or good life 1s 
fundamental to this fellowship. What is the duty of humanity or specifically what is the 
duty for the individual who is a member of the fellowship called the Vermont Baptist 
Church. 

The Church has historically represented the traditional belief and doctrine of the 
universal Christian church. There has always been an emphasis on a personal relationship 
with the Lord Jesus Christ. Integrated with this thought is the necessity to have a born 
again experience. This understanding was meant to reciprocate in the individual’s 
personal and corporate life. Right living was the prominent theme. This led to a certain 


kind of piety. This Christian piety was equated to a strong foundation in the activities of 
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the fellowship. It was thought, if the attendance of the worship and teaching services 
offered at the church were on a regular basis, this would transform the lives of the people. 

It became a piety based on ritual. This false sense of piety led to a strong biblical 
illiteracy in the fellowship. The strong emphasis on preachment and teaching gave the 
individual a false sense of acquired knowledge that did not required individual personal 
time with the Triune God and His word. The corporate time with God was adequate. 

This has led to a synergy 1n the two (spiritual autobiography and the context 
analysis). This synergy 1s one of Christian education and a right kind of Christian piety. 
These two ideas form the basis and locale for the work/project. ““What we believe about 
God, said the late A. W. Tozer is the most important thing about us. Our belief or lack of 


°° This work/project is design to 


it inevitably translates into our actions and attitudes. 
transform the understanding of the Triune God by the context for ministry. It seeks to 
correct a false understanding of right worship and right conduct. In this nght conduct, 
there is a renewing of the relationship the context has with the living God, themselves, 
and the other or neighbor. Little explains, “Faith in Hebrews 11 1s illustrated by what 
people did rather than what they said or professed.””” It is through the effort of Christian 
education, namely, the preached word that a right understanding creates a right kind of 
Christian piety. 

The educational synergy is the connection of Christian preaching in the Black 


traditions of the spiritual autobiography and the context analysis. Preaching 1s an 


educational event. It is the transference of knowledge from one to another. It is this 
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specific knowledge of what Christian piety is truly. It is aimed at proclaiming who is 
God. 

The work/project has a means and an end. The means 1s to prophetically preach 
(through the means of Christian education or preaching in general which has been labeled 
prophetic preaching) in order to create a change in the minds of the individuals 
(repentance) towards what 1s a right kind of Christian piety (the end or a right 
understanding of what is true devotion to the Lord Jesus Christ through action). The 
approach will seek to reintroduce or introduce the ideas of transformative learning. 

Author Patricia Cranton states, “Transformative learning, critical reflection, and 
emancipatory knowledge emphasized by the educator will lead or should lead to a 
transformation of the social atmosphere in which humanity finds themselves.””” This is 
the end of what true Christian piety must and should do. It is meant not just for the 
transformation of the individual. It is also meant for the transformation of all who 
encounter this individual. 

It has been mentioned above regarding the transforming relevancy of meeting 
God. This work/project seeks to transform the congregants in order that they may be able 
to minister to the wider society with the goal of evangelization. It also seeks the 
transformation of the culture, this postmodern culture. In this work, it is unshakable that 


the individual benefits from this process as well as the greater good for society. 


**Patricia Cranton, Professional Development as Transformative Learning: New Perspectives for 
Teachers of Adults (San Francisco, CA: Jossey-Bass, 1996), 24. 
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The Foundation and Substance 


The title for the work/project is, “Prophetic Preaching that Transforms a 
Congregation into the Prophetic Church.” This work/project has a means and an end. The 
means is the prophetic proclamation. The end is the transformation of the context for 
ministry into a more prophetic role in their daily lives. This understanding of what 
prophetic preaching is and what can be considered as a prophetic role for the context for 
ministry will be defined below. 

There is a danger to the kingdom of evil when one has the ability to explain the 
revelations of God to humanity. It is in the receptivity of the message of Jesus Christ one 
receives faith. The Apostle Paul says to the church at Roman, “For, everyone who calls 
on the name of the Lord shall be saved. But how are they to call on one in whom they 
have not believed? And how are they to believe in one of whom they have never heard? 
And how are they to hear without someone to proclaim him? And how are they to 
proclaim him unless they are sent? As it 1s written, how beautiful are the feet of those 
who bring good news! But not all have obeyed the good news; for Isaiah says, Lord, who 
has believed our message? So faith comes from what is heard, and what is heard comes 
through the word of Christ (NRSV).””' In this reception, there is a transformation of the 
human person. This transformation starts from the inside and moves to the outside. It is 
the result of a change in mind if properly received. This repentance allows for the work 
of the Holy Spirit to reside in the heart and mind of the individual. It is in this sanctifying 


work of the Spirit of God that creates the end of this ministry or work/project. 


1Rom 10:13-17. 


oe, 


“Plato was afraid of the orators because he knew that a properly constructed 


eee 
°*“” This proper sequence 


sequence of words has the inherent power of compelling ascent. 
of words, which has been carefully thought out and presented in the proclamation of 
Jesus Christ, renders the context for ministry to take a retrospective look at them and deal 
with the issues of humanness. This retrospective look begins the enlightenment of the 
soul. It is at this point where faith 1s able to transform the individual. 

The means as stated 1s “prophetic preaching.” What exactly 1s this manner of 
rhetoric? Black preaching 1n most cases has tried to address the needs of the community 
in a prophetic manner. Yet, the degree to which one can label all Black preaching in one 
tradition or a singular spectrum of being prophetic 1s a difficult task. Samuel Dewitt 
Proctor gives a take on the diversity of the African American tradition of Black 
preaching. Cleophis LaRue regarding Proctors understanding illuminates, “In regards to 
Black preaching, though he 1s not against Black preaching, he simply believed there was 
too much diversity within the tradition historically or as presently constructed to make an 


°° This diversity makes it hard to pinpoint what exactly is 


accurate generalization. 
prophetic preaching. It has come by experience that prophetic preaching depends on the 
individual and his or her personal experience. A large swath of African American 
preaching, that is consider prophetic, deals with the socio-economic-political position of 


them that are the least of these. This 1s a very important style or practice of this particular 


strain of prophetic proclamation. 


Richard Lischer, The Preacher King: Martin Luther King and the Word that Moved America 
(New York, NY: Oxford Press, 1995), 39. 


*Cleophis J. LaRue, J Believe I'll Testify: The Art of African American Preaching (Louisville, 
KY: Westminster John Knox Press, 2011), 32. 
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However, is it possible to be prophetic 1n the proclamation of the Word of God 
without touching upon such topics as been stated above? William H. Curtis in his 
discourse on what is prophetic preaching explains, “I don’t think prophetic preaching 1s 
social commentary, necessarily. I do not think it is afro-centricity, necessarily. I do not 
think it is the wedding of the two. I see prophetic preaching as heralding the necessity for 
the centrality of the sovereignty of God in the life of a believer, that culture, and context. 
Whether that includes racial issues, social issues, and gender specific issues: I think we 
have watered prophetic preaching down to our cultural issues and that is not necessarily 
for me prophetic preaching. So then, postmodern prophetic preaching would be how does 
that look 1n post modernity? How do you now deal with racial issues with a Black 
president, an what now would be prophetic when as Barbara Amos said, which I thought 
was ingenious, this election (2012) was won on the solidarity of those on the periphery. 
Does prophetic in the future now mean not just Black solidarity but does it mean Black 
and Latino solidarity?” This is where the struggle of the definition lies. 

This work/project is meant to also get in on the conversation of what is prophetic 
preaching. “Preaching, in whatever modality, is meant for the people.” It is for the 
edification of the church and the salvation of the sinner. In this study, it is for the context 
for ministry. Prophetic preaching 1s not design to gratify the worldly desires of the 
context. This seems to be extremely prevalent in some charismatic movements. 


“Preaching should not appeal to the listener’s self-interest.”’° There is a danger in 


** William H. Curtis, “Prophetic Preaching,” (Lecture, Ellis-Jones Convocation Virginia Union 
University, Virginia, November 14, 2012). 


*°H. Grady Davis, Design for Preaching, (Philadelphia, PA: Fortress Press, 1958), 215-217, 
quoted in Lowell O. Erdahl, Preaching for the People (Nashville, TN: Abingdon Press, 1976), 11. 
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preaching which drives the proclaimer to preach what the people want, rather than what 
they need. 

It was mentioned above regarding the social commentary nature of some 
prophetic preaching. There 1s agreement in this area, however the full plethora of the 
prophetic proclamation, as Dr. Curtis has stated, cannot depend totally on these social 
issues. It 1s true that there needs to be proclamation regarding these targeted topics. The 
church needs to voice the concerns of those who are oppressed. McElvaney says, 


“Beginning with the notion of prophetic preaching on controversial issues, we are 


»37 Tt must 


inevitably drawn into pastoral concerns for the life situations of human beings. 
be a priority to proclaim and be a voice for the context. It 1s clear that this will entail at 
times voicing those concerns which press down upon the people from those of more 
prominent positions and power. 

Yet, it must be clear that this 1s not the full breathe of prophetic proclamation. 
There is yet another burden of the people in which there must be clarity. In fact, this 
burden 1s the origin of all controversies. It is the oppressive nature of the human 
experience resulting from sin in the world. “For our struggle is not against enemies of 
flesh and blood, but against the rulers, against the authorities, against the cosmic powers 
of this present darkness, against the spiritual forces of evil in the heavenly places 
(NRSV).”” * It is this reality where the gospel can find a renewed hope through prophetic 


proclamation. There 1s a great work being done towards the elimination of racial, social, 


gender, economic, and political disparities. This work/project seeks to move not 





William K. McElvaney, Preaching from Camelot to Covenant: Announcing God’s Action in the 
World (Nashville, TN: Abingdon Press, 1989), 56. 


*SEph. 6:12. 
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necessarily away from this normative model of the prophetic proclamation, but towards 
the heart of these evils, namely, a self-centered agenda. Therefore, the work/project seeks 
not to ignore the plight of the social/psychological realities of the context for ministry. It 
seeks to define them in terms of the spiritual reality. This reality 1s the fight against good 
and evil, love and hate. “Prophetic ministry 1s too often identified with spasms of protest. 
Prophetic ministry does not necessarily imply spectacular social crusades or abrasive 
measures of indignation. The prophetic instinct 1s normative for our entire ministry.””” 

This work/project seeks to use the perspective of the prophetic from an African 
American position. Black preaching has never really received its just approval from the 
academy. However, lately there have been some positive insights into the true nature of 
the Black proclamation of the Gospel. David Buttrick says, “I have been influenced by 
the Black homiletic tradition. All things considered, it is probable the finest preaching in 
America today is Black.” 

This work/project, as it relates to the Black prophetic proclamation, sets its feet in 
the ocean of scripture. The prophetic proclamation 1s not preaching unless the basis or 
foundation for what 1s preached and taught 1s found 1n the scriptures. The context for 
ministry, which 1s a Baptist church, stands firm 1n her insistence of a sermonic discourse 


based on the Bible. Scripture is the foundation which the prophetic proclamation finds its 


setting. 


*’McElvaney, Preaching from Camelot to Covenant, 57. 


“David Buttrick, Homiletic (Philadelphia, PA: Fortress Press, 1987), 469, quoted in Cleophis J. 
LaRue, / Believe I'll Testify: The Art of African American Preaching (Louisville, KY: Westminster John 
Knox Press, 2011), 19. 
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“Protestant emphasis is on the supremacy of the Bible, tradition stated using the 
Latin slogan sola scriptura. While this scripture principle is not intended to exclude other 
theological sources, it makes absolutely clear that scripture is the ultimate foundation and 


41 Tt is this belief in the inerrant 


final court of appeals for protestant belief and action. 
Word of God that is the driving force behind the work/project. The interpretation of 
God’s holy Word is an accurate description of what this work/project seeks to 
accomplish. This is a distinguishing mark of prophetic preaching. 

In order for the proclaimer to reach within the recesses of the human heart and 
mind, the Bible must reach these places where the Spirit of the Lord Jesus Christ can 
begin His sanctifying grace. Scholar Do-Hwa Hun says, “Prophetic preaching 1s biblical 
preaching.” It is of the utmost importance for this work/project that the implementation 
be based in the scriptures. 

It was mentioned above, a definition would be given for the term “prophetic 
preaching.” According to a past understanding, the following definition can be given: 
“Black prophetic preaching is initiated by the call of God whereby the proclaimer is 
exhorted to take the message of the Bible (biblical preaching) to the entire society, both 
rich and poor regardless of color and creed. Secondly, in the proclaimer’s response to 
God’s call, there must be an understanding of the variances of models, form, and 
rhetorical-dialectical sounds. Thirdly, with these sounds there 1s an engagement with the 


social ills that encompass a community in which all benefit from the eradication of such 


*' Alister E. McGrath, Christ Dangerous Idea: The Protestant Revolution-A History from the 16 
CE to the 21 (New York, NY: HarperOne, 2007), 243-44. 


“Do-Hwa-Hun, “4 New Understanding of Prophetic Preaching,” Evangel 23, no 2 (2005):42, 
accessed May 26, 2014, http://0-web.a.ebscohost.com.innovative.pts.edu/ehost/results?sid=b29f07b 1 -0d63- 
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ills. Finally, the proclamation is done as a community. The church is called to be a 
prophetic witness to the power and majesty of the triune God.”” This definition was 
gained through a study of a few writers who collectively formed the underlying themes of 
this definition. 

Lastly, in regards to a defined account of prophetic preaching the work/project 
has initiated a simplistic approach to the definition. Preaching that is biblically based 
using the disciplines of theology which gives the understanding of who is God and who is 
humanity. The discipline of anthropology, or more specifically, biblical anthropology, 
helps define this relational question of God and humanity. Next, psychology is introduced 
in the prophetic proclamation, which gets to the question of a changed mind or 
repentance on the part of the listener. Also, the psychological effects on the mind 
resulting in a biological reward system the brain has when the individual renders acts of 
love. Lastly, sociology is incorporated to show the societal need for the proclamation. 
These approaches are meant to encourage the context for ministry to action. This leads to 
an understanding of the prophetic church. 

In order to gain an understanding of what is the prophetic church, an engagement 
of the prophets is necessary, specifically, the major and minor prophets of the Bible. It 
was the prophet’s job to represent God to the people. In relation to God and Israel the 
prophet’s representation of God was in leading the children of Israel back to the Mount 
Sinai Covenant (the Mosaic Covenant, Ex 20:1-17). Here commandments 1-4 dealt with 
the people relationship with God. Commandments 5-10 dealt with their relationship with 
others. The prophets foretold the people what they needed to do in order to be in right 


“William Zachery, Jr., “Prophetic Preaching,” (Independent Study Paper, Pittsburgh Theological 
Seminary, Pittsburgh, PA, April 10, 2012). 
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standings with God. The prophets also used forth telling to warn the people (Israel) of 
impending danger for not keeping their end of covenantal faithfulness. This foretelling 
and forth telling was accomplished by verbal communication and nonverbal 
communication. 

It is the latter from which this work/project seeks to inject action over words in 
love. This nonverbal communication 1s also known as a “sign act.” Steven Tuell says, 
‘The sign act from the prophet was a lived metaphor which was more than just object 
lessons.” It was the prophet living the very message he was called to proclaim. This 
meant, as God’s representative, the prophet felt the aches and pains cause by the people 
who in disobedience caused God pain. 

Just like preachers today use all manner of verbal and nonverbal communication 
in the sermon such as body language, the prophets of old communicated in this manner as 
well. The lived experiences of the prophets correlated to the lived experience of God. “In 
biblical studies these kind of prophetic gesture and actions have been often labeled 
symbolic actions. Friebel uses the term sign act in reference to the nonverbal prophetic 
behavior.” 

It was the job of the Old Testament prophets (Major-Minor) to speak on God’s 
behalf as His witness, spokes-person, mouthpiece, and representative. The call from God 
was to bring all of Israel back to covenantal faithfulness (the Ten Commandments). In 
similar fashion, the New Testament prophets were entrusted as God’s representative to 


call the people backs to a covenant that was established on a mountain as well. As the 


“Steven Tuell, Ezekiel (Peabody, MA: Hendrickson Publishers, 2009), 24. 


“Kelvin G. Friebel, Jeremiah’s and Ezekiel’s Sign Acts (England: Sheffield Academic Press, 
1999), 12. 
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Old Testament prophetic words recalled the people back to Mt. Sinai. The New 
Testament prophets called the people back to Mt. Calvary. It is here on Mt. Calvary 
where Jesus initiated the New Covenant of grace. This covenant is far superior to the old, 
yet is still incorporates the old. The old has not been abolished. Jesus has fulfilled these 
requirements 1n order that all may enjoy the blessings of God. “Jesus sternly warns of this 
understanding that the commandments have not been abolished in his discourse on the 
mount.’””° 

Jesus makes sure that the hearers understand the old has a renewing power under 
His name. It is by His Spirit that one can now truly understand the importance of the 
foundation God gave Moses for the commandments. “This foundation was love of God 
and the other.””’ This love is the image of God and the mission of God. It was the image 
the Old Testament prophets were to be and portray in like manner with the New 
Testament prophets. This 1s also the prophetic call of the context for ministry as New 
Testament believers. 

The context for ministry, in her prophetic role, 1s to display the agape of God 
through personal interaction with the other. “This image of God and mission of God is 
the new creation in Christ Jesus. The Apostle Paul speaks regarding the 
regenerated/sanctified life of the believer.’”* This new creation in the image of God is 
shown not so much by what one says, but more so by what one does. “Jesus had the 


ability to match words with actions. One of the greatest tragedies of life is that man 


nit 5:17-18. 
IN| E 22-37-38. 


Corsi li: 
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seldom bridges the gulf between practices and profession between doing and saying.” 


This is the very aim and end of the project. It 1s to establish the understanding of the 
biblical teaching of love in action. This is the prophetic role of the Church. It is the sign 
act by the believers living the metaphor for God. St. Francis of Assisi says, “Preach the 


°° The New Testament biblical record 


Gospel at all times and when necessary use words. 
shines light on action over words in the following text: Matthew 7:21, 24-27; Ephesians 
2:8-1; James 1:22-25; 1 John 3:18 just to name a few. This is necessary for the Bible to 
come alive in this postmodern era. People are looking for something they can hold on to. 
The context for ministry must understand that a large part of the population regards 
church members as hypocrites. They hear the congregant say one thing and yet see them 
do the total opposite of the very thing they espouse. 

Roman Catholic Arch Bishop Fisichella comments on a new kind of evangelism 
and says, “The concept 1s to present the ancient faith in new ways to people who have 
heard it all before and have not bought in. Many people lack and experience of God’s 
goodness. Are we to yield to the pressure of secularization by watering down the faith? It 
is not by watering down the faith but by living in its fullness.””’ This relates to the 
creative power of the Holy Spirit in using the sign act as a new way of evangelizing. This 


tool does allow for the fullness of experiencing the Christian life. The context for 


ministry must value this way of proclamation which js in line with the Old Testament 


“Martin Luther King, Jr., Strength to Love (Philadelphia, PA: Fortress Press, 1981), 40. 


"St. Francis of Assisi, “Francis of Assisi Quotes,” Brainy Quote, accessed May 26, 2014, 
http://www. brainyquote.com/quotes/authors/f/francis_of_assisi.html. 


*!Peter Smith, “Catholics Urged to Evangelize,” Pittsburgh Post-Gazette, February 19, 2014. 


42 


prophetic mode of life. This will result in an experience of living in fellowship with the 
triune God. 

How does this type of prophetic witness look? How is the gospel made tangible 
for the believer and the other? This work/project has made known the desired end, chiefly 
to transform the community by God sanctifying grace into the image of Jesus Christ. This 
is the true imago dei and the true missio dei. The context for ministry can live in the 
image and mission of God through intentional acts of love towards the other regardless of 
situation. These acts of love are displayed in the Godly characteristics of mercy, grace, 
social action, Christian piety, and altruism. “All righteousness/justification comes from 
God, is sustained by faith, and finds its fulfillment in a life distinguished by good works 
(or fruits of the Spirit if the language is easier on your ears.” 

The problem this study is trying to address is what is a right or reasonable 
response to the grace of the triune God. The answer is found in those five characteristics. 
A right or reasonable response to what God has done for us is to transmit these 
characteristics God displays towards us to others. This is how an interpretation can be 
gained of what St. Francis of Assisi has been quoted of saying above. It also gives a fuller 
meaning to the scriptural texts mentioned regarding action. Finally, it renders what the 
Arch Bishop has so adequately and articulately stated in the Post-Gazette article. 

This has shown a definition of what the study deems as prophetic preaching. It 
has also explained the role of the context for ministry as a prophetic church. The dialogue 


has rendered its judgment as to what the context for ministry should resemble. This is the 


**Barbara Brown Taylor, Speaking of Sin: The Lost Language of Salvation (Cambridge, MA: 
Cowley Publications, 2000), 70. 
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image of God, according to the study. It is also the mission of God, according to the 


study. It is the image reflected by the context and the mission that is ordained for her. 
Christian Ethics 


This work/project is an exercise in discipleship. It is also natural for the disciple 
of Jesus Christ. It is for the current context, namely, the Vermont Baptist Church 
congregants. The root of the words disciple and discipleship is discipline. Discipline can 
be defined as, “Training to act in accordance with rules; drill: military discipline; 
activity, exercise, or a regimen that develops or improves a skill; training: A daily stint at 
the typewriter is excellent discipline for a writer; punishment inflicted by way of 
correction and training; the rigor or training effect of experience, adversity, etc.: The 
harsh discipline of poverty; behavior in accord with rules of conduct; behavior and order 
maintained by training and control: good discipline in an army.””’ Through experience it 
has been understood this kind of living, as described above, in the image of God 1s not an 
easy task. It takes discipline. One of the great revelations is humanity cannot live this 
disciplined life of their own accord. However, thanks to the sanctifying grace of an 
Almighty God, His Spirit is given to the believer for power and strength. This power and 
strength is meant for the ability to live this disciplined life. 

In this work/project there is an emphasis on a strong Christian ethic. It deals with 
the moral judgments and decisions of the context for ministry. Reverend Dr. Martin 
Luther King, Jr. speaks in regards to morality, “Expediency asks the question, 1s it 


politic? Vanity asks the question, is 1t popular? But, conscience asks the question, is it 


“Discipline,” Dictionary.com, accessed May 27, 2014, http://dictionary.reference.com/ browse 
/discipline?s=t. 


right? And there comes a time when one must take a position that 1s neither safe, nor 
politic, nor popular, but one must take it because one's conscience tells one that it is 
right.”>” This work/project is a matter of right verses wrong from the worldview of the 
Triune God of the Christian Bible. This 1s a matter of ethics. In the same line of 
understanding, this is a matter of being human. “To be human 1s to have a moral 
sensitivity. To be moral is the ability to make decisions on the basis of nght and 
wrong.” Yes, the context for ministry will be stretched and called to go out of the 
comfort zone for the sake of Christ and the other. This 1s the meaning of carrying our 
cross. It 1s true discipleship. It is a new way of life created by the 
justifying/regenerating/sanctifying work of the triune God. It is all for His pleasure and 
glory. 

Christian ethic has had a hard time of acceptance from the philosophical world. 
Philosophers and ethicist have argued the viability of a concept of ethics deriving its 
genesis from theological thought. “Most moral philosophies have felt free to dismiss 
religious ethics as fallacious and therefore not worthy of serious philosophical study. It 


was possible for many years to defend this merely by citing famous arguments from 
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Plato, Hume, Kant, and G. E. Moore. These arguments demonstrated most philosophical 


thought, that religion must depend logically on morality, rather than the other way 


around, and that attempts to derive moral judgments from theological] judgments or to 


“Find Quotes,” Goodreads, accessed May 27, 2014, http://www.goodreads.com/ quotes/search? 


utf8=%E2%9IC%93 &q=vanityt+ask+is+it+popular&commit=Search. 
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MN: Augsburg Publishing House, 1982), 37. 
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define moral concepts in theological terms could not possibly succeed.””° It has been 
experienced by some, that theology has proved 1n recent years to provide a sound 
structure and foundation for ethics. The Church Fathers have been consistent 1n their 
understanding of Christian duty. This duty springs from the fountain of the love of God in 
Christ Jesus. Tradition of the Church explains this was the rationale for the First Century 
Church. This was the ability to love in the face of trial, which 1s the tradition. Christ 
handed down this tradition. Jesus in His “Sermon on the Mount or Beatitudes” presents 
this ethical call. Jesus throughout His life has proved the ability to form ethics from a 
starting point of an all-benevolent God. 

It 1s the tradition of the church stemming from her theological foundation or 
understanding of God that created the ethical mannerisms of the church. Theologically, 
the church had a grounded understand of the nature of the Triune God. In this 
understanding of who 1s God, the church came to a sobering conclusion of whom they 
were and what nature they had received from being the progeny of Adam and Eve. In the 
resurrecting of the church to her new status and nature because of the perfect sacrifice 
made once and for all by the Lord Jesus Christ, the church could now walk 1n their 
newness. Ronald Niebur in his understanding says, “Christianity itself needed to be 
regarded as an ellipse with two foci, rather than a circle with one center. One focus was 
justification or the forgiveness of sins; the other, ethical striving for the attainment of the 


perfect society of persons.””’ 


Jeffrey Stout, Ethic After Babel: The Language of Morals and Their Discontent (Boston, MA: 


Beacon Press, 1988), 109. 
>’Ronald Niebur, Christ and Culture (New York, NY: Harper and Row Publishers, Inc., 1951), 97. 
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Carrying the Cross 


With the theological implication for a practical ministry, which this work/project 
espouses, the context and the reader must understand the brevity of this kind of lifestyle. 
This 1s by no means 1s an easy way of living. In the contextual reality of this project, the 
reader and context must understand this 1s a Via Delorosa lifestyle. It calls for the context 
to take on the life of Jesus Christ through the empowerment of the Spirit of the Lord God. 
It was mentioned above in regards to nonverbal communication. This modality in the life 
of the contextual congregant calls for a living out of the scriptures. It is giving life to the 
biblical record. 

This is a task that can only be accomplished with the help of the Tnune God. It is 
a hard life that becomes beautiful and fulfilling as the disciple lives 1n the discipline of 
the Holy Spirit. Concerning Israel, Thomas Torrance says, “The fact that Israel was 
called to be the people entrusted with the oracles of God, which it could not be without 
embodying those oracles in its way of life, brought upon Israel intense suffering, physical 


»°§ The call of God coming from this 


and mental, in its relations with other peoples. 
ministry/work/project is for the context of ministry to live the recreated life of the Bible. 
It is in order that the Bible lives and breathes through the context of ministry. This is 
Christian discipleship as Torrance has stated and in collaboration with the Christ. “Jesus 
in the gospels tells the Church that following Him would lead to a cross.” This is 
authentic Christianity. It is also the authentic life of humanity as decreed by the sovereign 


God. 


*®Thomas F. Torrance, The Mediation of Christ (Grand Rapids, MI: William B. Eerdmans 
Publishing Company, 1983), 18. 
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The Eschatological Reality 


In this work/project’s understanding this kind of life 1s the eschatological reality 
God intends and intended for humanity. It 1s the Trrune God’s people living 1n the image 
of God for the sake of the other, which testify to God’s love (agape) for humanity. This 
sign act by the Church 1s the reign and rule of God on the earth. “The coming of the 
Kingdom of God represents a final stage of cosmic redemption, in which God and God’s 
creatures dwell together in harmony, righteousness, and delight.” It is the coming of the 
Holy Spirit that creates the Kingdom of God on the earth. 

This Kingdom of God has been inaugurated, but not fully consummated. The 
Kingdom of God 1s already established, but not fully completed on the earth. The hope 
for humanity 1s 1n the already, but not yet. These last and few days are meant for the 
church to work. This work has been described above and bases its theological ground on 
the image baring nature of the triune God. “This is the Micah 6:8 lifestyle of justice, 
mercy, and humility.’°! This work/project is necessary, according to the research, for the 
uplifting of humanity to the place of God’s intentions until the final advent of the Lord 


Jesus Christ. 


°Cormelius Plantinga, Jr., Engaging God’s World: A Christian Vision of Faith, Learning, and 
Living (Grand Rapids, MI: William B. Eerdmans Publishing Company, 2000), 103. 
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CHAPTER TWO 


THE STATE OF THE ART IN THIS MINISTRY MODEL 
The Reality of Postmodernity 


The following will show insight pertaining to the literature related to this project. 
The sources chosen for this work 1s built upon the foundation of love. In the following, 
the reader will see a systematic approach to this literature as it relates to the project. The 
material used for the support of the work will be analyzed 1n this section. 

This project seeks to inquire and study the actualization of love 1n action through 
homiletics and practical theology. The first part 1s to use the kerygma in a prophetic 
manner. This kerygma in itself 1s a practical theological move. It 1s through the prophetic 
kerygma that practical theology (the second part of the project) moves and integrates into 
the lives of the participants. 

When most Americans are asked their religious affiliation, most would claim 
Christianity as their distinct method of choice for worship. However, what about daily 
living? What 1s the answer for this question? Most would not know how to answer this 
question. It 1s in the daily living where Christianity 1s authentic. Therefore, it 1s putting 


into practice the ideas learn from the preaching and teaching of the church. “Practical 
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theology, as its name implies, is the study of theology that comes alive in the life of the 


; 1 
believer." 


The scriptures will be incorporated in this process. It is the Bible that gives the 
homiletic and the practice at the same time. This specific study seeks to create a change 
of mind of the participants. “This function 1s the humbling of ourselves in self-denial, the 


992 


carrying of our cross daily, and following the Christ.’ It 1s this scriptural text, which has 


been stated by Jesus that is the prophetic move of the participants. One cannot carry out 
this project in a reasonable manner unless this concept of cross carrying and self-denial 
are implanted in the hearts and minds of the participants. 

The concept of the prophetic church looms over this work. Someone has said, 
“The church must duplicate the prophetic character of Jesus Christ.’”” It is this mode of 
living that the project wants to emphasize. The study has deemed this recreated modality 
as living in the image and likeness of God. One has said there must be a re-gathering of 
the church. The church, as stated by this person, “Must get back to her first century 
roots.”” This root is the love ethic displayed from the Christ. 

This study seeks to redirect the current day’s ideology. This ideology finds as its 
context the postmodern ere. Allen in his book entitled, “Christian Belief in a Postmodern 


World: The Full Wealth of Conviction,” turns what seems to be a pessimistic view of 


“Practical theology,” Gotquestions.org. accessed: May 23, 2014, http://www.gotquestions. 
org/practical-theology.html. 
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Christianity coming from postmodernity to an optimistic assessment. He says, “There are 
fundamental developments in philosophy and cosmology that actually point towards 
God.” This optimism received its genesis from a new worldview. This new view comes 
from some in the academic world moving towards a push from the reality of God. This 
study is totally convinced that the general public is close to a point of agreement with 
Allen. It seems the door has been opened for a new missionary thrust. However, Allen’s 
synopsis 1s an intriguing one because of the context it 1s fashioned 1n; the post-modern 
world. This postmodernity 1s the fertile ground in which the participants find their 
locality. If Allen is right and the acceptance of religion 1s becoming popular with 
academia, then it should not be too long before these understandings will find root in the 
Western culture of today. This culture is the context for the participants. If the project 1s 
successful, the participants can be a catalyst to spread and create a new movement or 
better to revive an old movement that has disappeared in the Western context. This in 
actuality will begin a revival. The very nature of revival is to revive what has been 
dormant. The idea or theory of the project 1s not a new entity. It does use some unique 
language. This will prove trustworthy below. 

The resuscitation of the dormant activity has been described 1n this wise, 
“Western Christians went to sleep because of the Enlightenment. It is awakening to a 
postmodern world open to revelation and hungry for experience.’° Sweet in this work 
moves the church to a new possibility. This possibility is framed in the ministry of the 


church as a group that can make a positive gain. This 1s similar to what Allen is trying to 


Diogenes Allen, Christian Belief in a Postmodern World: The Full Wealth of Conviction 
(Louisville, KY: Westminster John Knox Press, 1989), 3. 


“Leonard I. Sweet, Post-modern Pilgrims: First Century Passion For the 21st Century World 
(Nashville, TN: Broadman & Holman Publishers, 2000), 29. 
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say in his work. It appears to some that this anthropic ideology has failed. This anthropic 
ideology really is not a new idea. It has existed since the start of human existence. It was 
made more poignant in the Enlightenment era. The two sources suggest a move away 
from this anthropological ideology to a theological worldview. Concerning the work at 
hand, this foundational idea of the community of humanity in the Western hemisphere 
moving to a more theocentric world allows the practicality of the project to blossom. 
This project calls for a change in mind. The literature speaks of the death of the 
church in regards to her calling. The question 1s can the church be called out of her 
dormant state. Lehman says, “The influence of modernity has rendered the Christian 
churches ineffective.”’ Lehman in his discourse sees the reality of an ineffective church. 
He sees as Sweet and Allen sees. Yet, there 1s still hope according to Allen. This is true. 
This project sees in this answer a possibility for God to work 1n the lives of the 
participants and create a movement that can spread globally. It is in this revival of charity 
where the church receives her calling. The literature thus far has shown a living hope for 
restoration of the church’s calling. It also shows a restoration for the conviction and 


return of humanity to the God of creation. 
The Reason Behind the Project 


All that is done by humanity should be for the glory of God. The question 1s 
asked, “What is the Chief aim of man? The answer given is to glorify God and enjoy him 


forever.” God is the Supreme Being. All that was, is, and shall be 1s because of Him. It is 


"David Lehman, The Answering Stranger, Operation Memory (Princeton, NJ: Princeton 
University Press, 1990), 20. Quoted in Leonard I. Sweet, Post-modern Pilgrims: First Century Passion For 
the 21st Century World (Nashville, TN: Broadman & Holman Publishers, 2000), 29. 
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because of His sovereignty over all things, which cause praise for and to Him. He is the 
only object of humanity’s loyalty. From His high and lofty position all other relationships 
has its movements. Barth talks about this end of God in his book. He says, “God’s goal of 
creation is the theatre of God’s glory. Doxa Gloria means God’s will is to be visible in 


»” This study is in agreement with 


the world. Creation 1s a significant action of God. 
Barth. This understanding 1s the end of the project. This end 1s for God to be imminent in 
a post-modern world skeptical of Christianity. It is through the testimonies of the 
participants in daily Christian living that the imminence of God 1s manifested. This 
prophetic witness by the participants is the awakening of humanity from a slumber of 
degradation, depravity, and spiritual deprivation. Barth’s work encourages the church 
because of the works Christological center. 

This kind of living is authentic humanity. It 1s also authentic Christianity. Purves 
says ministry 1s in need of an awakening. He says, “Everything 1n Christian faith and 


10 ae ; ec : 
>’ Purves sees the start or initiation in ministry 1s 


ministry is the praise of God’s glory. 
the praise of God. This brings glory to God not to the self because putting love in action 
is a selfless movement. It is through a selfless theology of humanity where the reality of 
this project comes to fruition. The idea is to minister for God to the other, rejecting 


selfish impulses and creating new relationships based on the agape of God. In this, God 1s 


glorified. 


Karl Barth, Dogmatics in Outline (New York, NY: Harper and Row Publishers Inc., 1959), 58. 


‘Andrew Purves, The Resurrection of Ministry: Serving in the Hope of the Risen Lord (Downers 
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Theological Insight from the Literature 


The literature at this point moves the understanding of the project to a new reality. 
The literature speaks of bringing glory to God. It also showed the practical means of 
giving glory to God. The literature explains the theology of this practical living. 

One church father believed a proper perspective of this question lies in the 
mystery of what it means to reflect God’s image and likeness. He takes his consideration 
from the Genesis narrative. He interprets the text and considers a right manner of living 
that brings God glory is found in Genesis 1:26. Chrysostom says God 1s glorified in 
humanity by the fact of humanity living in her call to be like God. This call is to reflect 
the glory of God in the exercise of God’s likeness. Therefore, Chrysostom says, “The 
image and likeness is a matter of control.’””’' Chrysostom believes God is glorified by 
humanity given the command by God to have authority over the earth. However, this 
study is not satisfied with this answer alone. There must be something deeper. 

The literature concerning Augustine’s answer to humanity bringing glory to God 
was quite different than Chrysostom. “Augustine finds the image and likeness in 
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humanity’s ability to reason.” “ The study wanted a deeper answer than these two 


possibilities. Again, there was agreement of the viability of both answers coming from 
Chrysostom and Augustine. Yet, it seems the Bible has more to say concerning the image 


of God. 


"St. Bertoni, 13 Meditations On Genesis Genesis I — Meditation 7, “St. John Chrysostom’s Eight 
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If living in the image of God brings glory, then a question arises. What is the 
nature of God, which He desires humanity to imitate or reflect? The Old and New 
Testament gives a clear and straight answer to this question. If humanity is to imitate or 
reflect the image of God, and bring Him glory, the nature of humanity must change. This 
is the meaning of the Apostle Paul’s new creation in 2 Corinthians 5:17. This newness of 
life, which brings glory to God, is a life of love. The scriptures declare, “God 1s love 
(NRSV).”'° The Old Testament describes God’s love in terms of His ability to have 
patience with His people as found in Exodus 34:6-7. 

This project understands that God 1s what God does. The opposite of this 1s true 
too. God does in consistency as He 1s. If 1 John 4:8 is true, then God 1s love and His 
mission 1s love. Therefore, if the people of God are to be fashioned in the image of God 
they must be a people whose new nature is now controlled by the agape of God. If this 
new or recreated nature is love in humanity, then the mission of humanity 1s a mission of 
love. Love is not something meant for selfish gain. It 1s an others-centered existence 


where the love for the other 1s of the utmost importance. 
The Work or Mission in the Image 


Grace can simply be defined as love in action. This love 1n action 1s a move by 
one whereby the other who does not deserve this love has this love lavishly applied to 
them. This is the work or mission of God. Even in His negative judgments, God always 
acts in love. Barth commenting on creation says, “Creation is a grace of God.””* This 


love of God is displayed in the very existence of the world. The world was created out of 


nas. 


Barth, Dogmatic in Outline, 54. 
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the love of God. The New Testament Epistles then says, God’s creation finds it duty to 
continue 1n this love. “Humanity is to minister 1n their love in service to God and each 
other.”’°This is the call to the church. She is called to spread the love of God, which was 
in Christ Jesus. 

Sweet and Viola explains in their work this nature of the church. What does it 
mean to be in the image of God? What does it mean to carry out the mission of God? 
Sweet and Viola says, “The Christian life 1s simply a reproduction and reliving of the life 
of Jesus.”’° In this, the church gives Glory to God. In this, the image of God is 


manifested as the church carries on the mission of God. 
The Creation of the Project from the Lenses of the Literature 


Purves says, “Ministry involves a sharing 1n the life of the resurrected Jesus, our 
ways of thinking about ministry must be adjusted accordingly. This calls for a true 
metanoio, a real change of mind.”'’ God’s call to missionary work cannot properly be 
carried out with a dysfunctional mind. The repentance of the individual is a humbling 
quality that moves Christian piety in the correct direction. The participants must have this 
attitude that repentance 1s not just a first act of faith, but is an ongoing act of faith. This 
sanctification gives the resolve for the participants to carry out the missionary call of God 


even in the midst of difficulty. 


Eph 2:8-10. 
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This repentance 1s validated each time by God’s imminence. Purves and Partee 
say, “With one voice the Bible and Christian tradition affirm that God encounters us.’”””® 
Purves and Partee also say in their work, God also imparts the gift of ministry for the 
believer. In the actual encounter of the living Triune God, there is a confirmation that the 
sanctifying process 1s a reality, which gives substance to the life of the individual. 

Samuel Dewitt Proctor speaks of the African American Christian experience. He 
says, “Church was a time of refreshing, a time to be with the family of God and to 
experience God’s presence.””” The relationship of the church to the African American 
community was at one point in history a monumental component to the life of this 
community. 

Somewhere along life’s journey, the African American community as a whole has 
lost this uniqueness of the Black church. In this downturn, the community has splintered 
and this brokenness has proved to be disastrous for Black America. Proctor is correct in 
his analysis of the special place of the church. It 1s to be reserved in the hearts and minds 
of all humanity. This move towards a revival of the sacredness of the faith 1s only capable 
of success from a sincere person who loves God and the other. 

Ammerman et al. says, “The culture or social makeup 1s who the people are and 
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all the way in which they reinforce and recreate who they are.” Ammerman’s work on 


transformative learning is crucial to this project. It says the transformative learning 


'8 Andrew Purves and Charles Partee, Encountering God (Louisville, KY: Westminster John Knox 
Press. 2000)).-2. 
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experience moves the learner to action. To understand the context in which the project is 
to be implemented, the literature says culture and social fabrics are necessary tools for 
reliability in postmodernity. What the culture believes gives a hint into the culture and its 
socialization. 

The literature shows that culture is not static. It is ever changing. Technology has 
increased the pace of life to a reality that could not be imagined in the past. Beliefs are 
essential for understanding the post-modern mind. Scholar A. W. Tozar says, “What we 
believe about God is the most important thing about us. Our belief or lack of it inevitably 
translates into our actions and attitudes.””' Little expresses the traditional doctrines of the 
church. He systematically goes over the foundational teachings. The book implies to 
know God is to act accordingly. To understand why people in postmodemity act the way 
they do, find out their attitudes. It is the attitude of the heart of the individual, which 
motivates the mind. The motivation of the mind creates behavior. This 1s the reason 
behind the necessary influence of repentance. The effect should not only be for the 
participants, but also by the individuals those participants encounter. 

This repentance is true transformation. In the process of sanctification, repentance 
moves through its life long course. This is a move towards true spiritual maturity. A 
special type of creative learning can accomplish this maturity. Cranton argues 1n the 
literature, “Transformative learning, critical reflection, and emancipatory knowledge 


emphasized by the educator will lead or should lead to a transformation of the social 


“Paul E. Little, Know What You Believe (Wheaton, IL: Scripture Press Publications, Inc., 1977), 
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22 This kind of learning 1s a sociological 


atmosphere in which humanity finds them. 
understanding. It reflects the movement necessary by the participants as they learn how to 


carry out this missionary work, which the project aims at producing. 
The Prophetic Witness 


There is the person who 1s the prophetic witness. The other 1s the individual who 
this witness targets. This is the model displayed by God in the Old Testament. He spoke. 
His aim or target was Israel. He used this model with the prophets. They preached and its 
hopes were that those who heard were changed. This model was continued in the New 
Testament. Jesus preached and the people were to listen. The people passed this on to the 
apostolic ministry who used the kerygma in hopes of a change 1n mind. Finally, the 
people were called to prophetically witness to others in hope that they would receive the 
message of God. In all these transactions of prophet, Christ, Apostles, and believers, they 
all stood as God’s representative. Jesus 1s seen as the ultimate and most desired example 
of being a prophetic witness. 

Romans 10, is emphatic about this model of kerygma and participant. It speaks to 
the importance of verbal communication. Romans 10, says, “For, everyone who calls on 
the name of the Lord shall be saved. But how are they to call on one in whom they have 
not believed? And how are they to believe in one of whom they have never heard? And 
how are they to hear without someone to proclaim him? And how are they to proclaim 
him unless they are sent? As it 1s written, how beautiful are the feet of those who bring 
good news! But not all have obeyed the good news; for Isaiah says, Lord, who has 


believed our message? So faith comes from what is heard, and what 1s heard comes 


“Patricia Cranton, Professional Development as Transformative Learning: New Perspectives for 
Teachers of Adults (California: Jossey-Bass, 1996), 24. 
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through the word of Christ (NRSV).””° Without the prophetic kerygma the prophetic 
witness 1s not possible. Verbal and non-verbal communication has been means of 
influence. 

In terms of prophetic witness through verbal communication the literature speaks 
of the massive influence of the spoken word. One speaking on behalf of Plato says, 
“Plato was afraid of the orators because of the power of the spoken word.“ Lischer’s 
book explains the powerfulness of the spoken word. He uses King as the subject. The 
book relays the importance of rhetoric. He speaks to the effectiveness of King’s rhetorical 
canon. According to the literature, a well-constructed sequence of sentences will 
effectively or should effectively motivate the participants to the desired end. The 
modality of the prophetic kerygma is this tool. This understanding of language will be 
discussed later in the dialogue. 

How can one define such a large scope such as prophetic preaching? LaRue 
commentates on Proctor and his interpretation of what is the Black kerygma? He explains 
Proctor’s view on Black preaching as witness defined. He says, “There was too much 
diversity within the tradition historically or as presently constructed to make an accurate 
generalization.” This leaves a dilemma for the project at hand. The project is to use 
prophetic preaching as a tool. It is to create a desired outcome. What manner or how is 


the preaching going to be defined as prophetic, to move along this cause? 


2Rom 10:13-17. 
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One has mentioned the prophetic witness of the preacher in the kerygma as 
follows: “I don’t think prophetic preaching is social commentary, necessarily. I do not 
think it is afro-centricity, necessarily. I do not think it 1s the wedding of the two. I see 
prophetic preaching as heralding the necessity for the centrality of the sovereignty of God 
in the life of a believer, that culture, and context. Whether that includes racial issues, 
social issues, and gender specific issues: I think we have watered prophetic preaching 
down to our cultural issues and that 1s not necessarily for me prophetic preaching. So 
then, how does that look in post modernity? How do you now deal with racial issues with 
a Black president. an what now would be prophetic when as Barbara Amos said, which I 
thought was ingenious, this election (2012) was won on the solidarity of those on the 
periphery. Does prophetic in the future mean not just Black solidarity but means Black 
and Latino solidarity?””° 

If prophetic preaching is to have impact on the world’s stage, both now and in the 
future, the prophetic proclamation must reach beyond Black and Brown. It must have 
attractiveness for White, Eastern, Middle Eastern, and Native American. There must be a 
universality built into the prophetic message that unites all under the banner of God’s 
sovereignty. Davis highlights this point and says, “Preaching is for the people.””’ The 
content of the prophetic word must be palatable for all. This palatability is not expressed 
in a watered down message to make all feel comfortable. The prophetic word and witness 


should always convict the heart as part of its mission. It not only confirms, but it also 


*°William H. Curtis, “Prophetic Preaching,” (Lecture, Ellis-Jones Convocation Virginia Union 
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moves the individual further along in their walk with the Christ. Sometimes this prophetic 
message cuts like a knife. 

To be prophetic in witness one must be pastoral. This seems like a hard 
undertaking for the general church laity. This seems hard for the regular congregant to 
grasp. This effort by the universal church 1s a calling by God. To portray the image and to 
do the mission of God 1s imitating God’s pastoral heart. Therefore, all of God’s people 
are His representatives. It is in their ministry of reflecting the glory of God through His 
image and mission. This image and mission is worked out in their daily lives. This is the 
sanctifying work of God. This sanctification 1s a lifelong process. 

McElvaney says, “Prophetic preaching draws one into pastoral concerns for the 


°° The prophetic witness as a method is in itself a 


life situations of human beings. 
pastoral move. He weds the two conditions, namely, non-controversial and controversial 
issues. In the uniting of these two issues as it pertains to the pastoral role of prophetic 
witness by the church he says, “Prophetic ministry 1s too often identified with spasms of 
protest. Prophetic ministry does not necessarily imply spectacular social crusades or 
abrasive measures of indignation. The prophetic instinct 1s normative for our entire 


2? The prophetic must maintain a consistent movement towards God. 


ministry. 
This consistency 1s a quality or characteristic found in the African American 
Baptist preaching tradition. The prophetic as understood by the study has a natural role in 


the Black Church because of its pastoral dimensions. “David Buttrick says he has been 


influenced by the Black homiletic tradition and thinks it 1s probable the finest preaching 


*$William K. McElvaney, Preaching from Camelot to Covenant: Announcing God's Action in the 
World (Nashville, TN: Abingdon Press, 1989), 56. 
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in America today.” This outstanding commentary gives validity to the Black homiletic. 
This validity should produce fruit 1f 1t maintains momentum in the academic sphere. It 
has not received it due honor in academia. If this understanding 1s accepted universally, 
this should lead to a movement of grand proportions. This movement 1s not just for the 
Black Church, but also for the benefit of the entire universal church. 

This foundational understanding of the authority of the Bible is a necessary move 
for the participants to be a prophetic witness. It is in the biblical record the witness 
confesses. This prophetic proclamation is rooted in the fabric of the Christian experience 
of the participants. “Prophetic preaching is biblical preaching.” The Bible is the only 
authority for the prophetic. Many have attempted to go beyond these bounds, but those 
attempts have been futile in the project’s assessment. 

Based upon the literature and the research for this project, the research has shown 
a pattern of discemment for a unique approach to defining prophetic preaching. The study 
uses the word unique because the issue of prophetic preaching does not necessarily 
require a universal definition. Prophetic preaching is a diverse methodology. For some 
prophetic preaching 1s social, political, and cultural commentary. This kind of prophetic 
preaching 1s constantly looking for consistency in the actions of all. This consistency 1s 
based on the justice of God. It takes a very critical and analytical look at those who are 


responsible for the least of these. 
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This study sees prophetic preaching as a verbal or non-verbal dialogue between at 
least two individuals. This prophetic action is manifested in the transmitting of 
knowledge, which provides an understanding of what it means to be recreated in the 
image of God. It also seeks not only to understand the image, which is reflected by the 
prophetic proclamation or witness, but seeks the mission of God, which 1s reflected as 
well. The prophetic witness is created by the agape of God. This agape 1s translated in the 
proclaimer’s message and the hearer’s interpretation of this message, which should lead 
into the image and mission of love. This 1s seen in both individuals’ and their 
proclamation (verbal and non-verbal). This verbal and non-verbal action 1s seen in a life 
which is merciful, gracious, socially active, shows a right kind of Christian piety, and is 
altruistic in their new or recreated nature. 

This transformation is a lifelong exercise. It is accomplished by the sanctifying 
work of the Holy Spirit. For both the hearers and the proclaimers this work can be verbal 
and non-verbal as identified above. Normal circumstances produce the opposite effect of 
this movement. It is usually the verbal communication, which goes before the action. 
However, it has become popular in the Christian community to say and not do. This is 
due to a lack of discipline. The theory behind non-verbal action allows a validity and 
gateway into enacting verbal communication. 

One Old Testament prophetic non-verbal action 1s called a sign act. Steven Tuell 


32 : 
°°“ Tn his commentary on 


says, “The sign act from the prophet was a lived metaphor. 
Hosea, he shows the courage of the prophet in allowing God to speak through him 
without having to use a word. Tuell understands the necessity of verbal communication; 


however, in this particular section of Hosea, he emphasizes the work of the prophet 


**Steven Tuell, Ezekiel (Peabody, MA: Hendrickson Publishers, 2009), 24. 
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without the use of words. Living this modality of God 1s significant. There are some in 
society who may never read the Bible. However, it 1s believed by this project that the best 
way to convey biblical truth is through the illustrative lifestyle of the believer. This non- 
verbal communication enforces a tangible picture for the one viewing the message and 
brings the Bible to life. 

Another terminology for this kind of modality is taken from the work of Kelvin 
G. Friebel. Friebel says, “In biblical studies, these kind of prophetic gesture and actions 
have been often labeled symbolic actions. Friebel uses the term sign act in reference to 


3 This work by Friebel sees the symbolic acts as lived 


the nonverbal prophetic behavior. 
experiences by the prophetic witness. This project seeks to infuse this modality of non- 
verbal communication as described by Friebel. 

The prophets in their use of the sign act proclaimed a message of return to 
covenantal faithfulness. The non-verbal communication was meant to create a message 
by illustrating from the prophets life. This message was return back to the Sinai 
Covenant. This was the case for at least Jeremiah, Ezekiel, and Hosea. It was through the 
sign act God was speaking through the prophet calling the Children back home. In like 
manner, Jesus in the New Testament used this message of non-verbal communication. 
His acts of power through signs and wonders were a part of His masterful teaching 
ministry. In like manner, the Apostles continued in the signs and acts of power to convey 
the message of the Lord Jesus Christ. It must be noted that the sign and acts where in 


conjunction of verbal communication. The non-verbal communications by Jesus and His 


followers validated their verbal claims. 
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Martin Luther King explains Jesus’ uniqueness of teaching. He says, “Jesus 
maintained a verbal ministry 1n the proclamation and a non-verbal ministry 1n his action. 
It seems a discomfort for some to live like this, from speaking to acting upon what was 
said.”*" In this work by King his emphasis is on the work of ministry. The book 
composes several of his sermons. They motivate the hearer towards action. This 
statement by King 1s a reason for the project. It seeks like Jesus and King to promote love 
in action as a modality of prophetic witness. This love is never self-centered. It 1s always 
others focused. In humility it sets to right wrongs by the power of love. 

In regards to this methodology Saint Francis of Assisi says, “Preach by mostly 
doing.””” This heavily Catholic method is not in the same fashion as used by the great 
Catholic Church. This mode of action finds its origin in a right or reasonable response to 
the mercy and grace God has shown towards all of humanity. Paul in his writings to the 
Church at Rome tells the people in the twelfth chapter, “I appeal to you therefore, 
brothers and sisters, by the mercies of God, to present your bodies as a living sacrifice, 
holy and acceptable to God, which is your spiritual worship. Do not be conformed to this 
world, but be transformed by the renewing of your minds, so that you may discern what 
the will of God—what is good and acceptable and perfect (NRSV).””° It is important to 
have this discussion on the Apostle’s writing to the Church at Rome. You cannot 
understand what the Apostle means by his appeal based on the mercy of God unless you 


have read the chapters that lead up to chapter twelve. Chapters one through eleven speaks 


“Martin Luther King, Jr., Strength to Love (Philadelphia, PA: Fortress Press, 1981), 40. 
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to all that God has done something great for humanity. It is the restoration to their 
authentic place. He talks about salvation and its soteriological themes. Then in chapter 
twelve he says, based on what God has done for humanity in chapters one through 
eleven, humanity’s right or reasonable response is to present themselves to God for His 
sanctified purposes. The rest of the book, chapters twelve through sixteen he gives 
practical ways of carry out this right response to what God has done. This is the 
reasoning behind Ephesians 2:8-10. 

Romans and this Ephesians text display how God understands the relationship 
between Him and humanity. This question of what is a right response to God’s mercy and 
grace also is portrayed in the Old Testament. Moses uses this same method Paul uses in 
Romans and Ephesians 1n His introduction to the Decalogue. Right before He gives the 
commandments, he gives the reasoning of why the commandments should be followed. 
He says in this twentieth chapter of Exodus, “I am the Lord your God, who brought you 
out of the land of Egypt, out of the house of slavery (NRSV).””’ It is this verse that 
justifies God for His insistence of Israel’s covenantal faithfulness. Israel was to never 
forget it was the powerful hand of God that they received their freedom. God’s request 
was that they respond to his mercy and grace in a right or reasonable manner. This right 
and reasonable manner was through obedience to the covenant. 

God maintained this thought in and throughout the New Testament. Jesus and the 
Apostles proclaimed humanity owed allegiance to God because of the victory of Christ’s 
brutal suffering, death, and resurrection. Because of this ail of humanity in a right or 


reasonable response to this mercy and grace was and still is to covenantal faithfulness 


37Rx 20:2. 
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(the Decalogue). However, now because of Christ’s person and work the punishment for 
unfaithfulness is rebuked and abolished. It is this reasoning that provokes this project. 
“Jesus says these commandments of Moses’ Law can be easily remembered by loving 
God and the other.’”® This is the work of the Church. This is the motivation behind love 
in action. This is the incarnational work of the participants. 

An Arch Bishop of the Roman Catholic Church urges his constituents to move 
towards a different model of evangelism in an article in the Pittsburgh Post-Gazette. He 
wants the people to be more engaged in society. This engagement is meant to spur 
interest in those who have not heard or understood the gospel. He says, ““The concept 1s to 


present the faith in new ways.””” 


This is righteousness. It is in a right relationship with God that a right relationship 
with the other is possible. If the relationship with God is broken than a right relationship 
with the other cannot be valid. On the other hand the relationship with the other is broken 
when aright relationship with God cannot be established. This is the cohesion of God as 
He relates to His chief creation and as they relate one to another. Taylor says, “All 
righteousness/justification comes from God, 1s sustained by faith, and finds its fulfillment 
in a life distinguished by good works (or fruits of the Spirit if the language is easier on 


your ears).’”*° This mark of good works is the response God desires from His people. 


Pent 22 °37-39: 


Peter Smith, “Catholics Urged to Evangelize,” Pittsburgh Post-Gazette, February 19, 2014. 


“Barbara Brown Taylor, Speaking of Sin: The Lost Language of Salvation (Cambridge, MA: 
Cowley Publications, 2000), 70. 
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A Philosophical Perspective 


Dictionary.com speaks on the definition of what it takes to live in this way. This 
modus operandi or way of living finds it way 1n a philosophical realm of Christian Ethics. 
Dictionary.com defines discipline as “Training to act in accordance with rules; drill: 
military discipline; activity, exercise, or a regimen that develops or improves a skill; 
training: A daily stint at the typewriter is excellent discipline for a writer; punishment 
inflicted by way of correction and training; the rigor or training effect of experience, 
adversity, etc.: The harsh discipline of poverty; behavior in accord with rules of conduct; 
behavior and order maintained by training and control: good discipline in an army.” 'It is 
discipline, which allows for a right kind of Christian piety. This piety is not functional 
through ceremony or ritual. It finds its utility in doing the right thing. It’s reasoning 1s 
based on the knowledge gained through the biblical record. It seeks the good in all things 
and with its care and might tries to eliminate the bad. Dr. King asks an ethical question. 
He 1s quoted as inserting this question into the public sphere and debate. He says, 
“Expediency asks the question, is 1t politic? Vanity asks the question, 1s 1t popular? But, 
conscience asks the question, 1s it right? And there comes a time when one must take a 
position that 1s neither safe, nor politic, nor popular, but one must take it because one's 


9942 


conscience tells one that it is nght.””~ This ethic of doing what 1s right finds itself in the 


realm of love. Love seeks to right a wrong. If the other 1s without personal needs and the 
other has extra means to provide for the other, the right thing and responsible thing to do 


is take care of the other. 


*"Tiscipline,” Dictionary.com, accessed May 27, 2014, http://dictionary. reference.com/browse/ 
discipline?s=t. 


**Find Quotes,” Goodreads, accessed May 27, 2014, http://www.goodreads.com/quotes/ search? 
utf8=%E2%IC%I3 &q=vanity+ask+ist+it+popular&commit=Search. 
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This ethic has been displaced starting in the modern era and continuing in this 
postmodemnity. This ethic must be re-infused back into society. It 1s because of this lack 
there is death by murder in the cities. Young Black children are killing other Black young 
children. Drugs have infested the communities and poisoning people of every ethnicity. 
Young white males are carrying out plots of mass destruction at our nation’s schools. It is 
because of the loss of who are human beings. The loss of authentic humanity has driven 
its stake in the hearts, souls, and minds of the masses. Halvorson says, “To be human is 
to be moral. To be moral is to make decisions on the basis of right and wrong.””” 
Halvorson want to connect the dots for the preacher. He sees a linear approach to the 
dialogue between the person and their experience. Has there been a loss of moral 
sensitivity? Is there numbness in the ability to do what’s right? Has the heart of the 
masses grown stone hard and cold? These are just a few examples of what this project 
seeks to accomplish. These questions also engulf Halvorson too. 

The literature supports the idea of putting love into action. In fact the literature 
not only says it right, but 1s needed immediately. Can a Christian philosophy feel this 
void of empty sensitivity? Can a moral ground found in the Bible answer the woes of the 
human predicament? “Most moral philosophies have felt free to dismiss religious ethics 


as fallacious. The use of famous arguments from Plato, Hume, Kant, and G. E. Moore 


44 
were usually cited.” 


*? Arndt L. Halvorson, Authentic Preaching: The Creative Encounter Between the Person of the 
Preacher, the Bible Text, and Contemporary Life and Literature in Gospel Proclamation (Minneapolis, MN: 
Augsburg Publishing House, 1982), 37. 


“Teffrey Stout, Ethic After Babel: The Language of Morals and Their Discontent (Boston, MA: 
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Generations of Christian ethicist have been vying for respectability. The longing 
for a righteousness streaming from the throne of God has been the purview of some. The 
theology of the church has sustained her for many years. Yet, those who should see this 
reality take a blind eye to this fact. The church must put forth an agenda that creates a 
God-centered worldview with the relational perspective of the important other. Niebuhr 
reflecting on time pasted says, “Christianity itself needed to be regarded as an ellipse 
with two foci, rather than a circle with one center. One focus was justification or the 
forgiveness of sins; the other, ethical striving for the attainment of the perfect society of 
persons.” Niebuhr is interested 1n a right morality. He sees conflict between the Jesus in 


the Bible and the contemporary world. 
The Inescapable Cross 


This life leads to a burden. This burden 1s bearable with the aid of the Spirit of 
Christ. One of the reasons it 1s so hard to convince others to this life is the hardship it 
brings. This hardship is an inescapable cross. It 1s the very cross that Christ carried when 
He dwelled in the flesh in the world. 

The cross 1s necessary because of its utility. The utility of the cross 1s multi- 
dimensional. It speaks of its beneficial qualities. For the Christian, the cross moves the 
individual closer to a union with Christ. The rewards for carrying the cross far exceed its 
momentary pain. 

Tom Torrance mentions the inescapability of the cross for the church 1n his 
remarks of Israel. Israel a precursor of the Church 1s said to have carried the cross 


because of the incarnation of the word of God 1n them. Torrance says, ““The fact that 


“Ronald Niebur, Christ and Culture (New York, NY: Harper and Row Publishers, Inc., 1951), 97. 
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Israel was called to be the people entrusted with the oracles of God, which it could not be 
without embodying those oracles in its way of life, brought upon Israel intense suffering, 


"© This incarnational ministry by 


physical and mental, in its relations with other peoples. 
Israel proved to be a baptism by fire. Torrance links the ministry of Israel to the finished 
work of Christ. He sees a linkage between the Old Testament and the New. Suffering and 
pain are a part of the life of the Church. In fact based on history, looking back at the 


Church one sees its brightest moments in its weakest hours. The light of the cross shows 


the power of God in human weakness. 
The End and What will be revealed 


This work by the participants reveals the eschatological reality. The participants 
in their eager anticipation for the Second Advent of Christ do not sit and wait. They do 
and wait. It is in the ministry for God to the other where the participants prepare for their 
bridegroom. 

This waiting is for the redemption of all things. It is where God’s kingdom will 
come. The wrongs will be made right. Righteousness will cover the land. “The coming of 
the Kingdom of God represents a final stage of cosmic redemption, in which God and 
God’s creatures dwell together in harmony, righteousness, and delight.’”’ 


It is in this resurrected state of being where Jesus will be seen face to face. Here 


all will be like Him. This state of non posse non peccare where there will be no more sin 


“Thomas F. Torrance, The Mediation of Christ (Grand Rapids, MI: William B. Eerdmans 
Publishing Company, 1983), 18. 


“‘Comelius Plantinga, Jr., Engaging God’s World: A Christian Vision of Faith, Learning, and 
Living (Grand Rapids, MI: William B. Eerdmans Publishing Company, 2000), 103. 


because the corruptible flesh will be transformed into incorruptible. Here those who 


believed will live forever in God’s glorified city. 
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CHAPTER THREE 


THEORETICAL FOUNDATION 


Foundations 


The four foundational works will give a understand of the rationale 
for the project. These four foundations are biblical, theological, historical, and theoretical. 
The first of the foundational works is the biblical foundation. This will use an Old 
Testament text and a New Testament text. The aim is to show how this project is relevant 
according to the scriptures. The second work is theological which seek to systematically 
project the theological grounds for the relevancy of the work. Next, the historical work 
will explained how the Church has dealt with the issue at hand historically. Lastly, the 


theoretical work is meant to use disciplines outside of theological ideology and practice. 


Biblical Foundation 


Why is it necessary for a biblical approach to the project? It 1s necessary because 
of the nature of the work. The viability of this work has a biblical link. The Old 
Testament text for consideration 1s Hosea 6:4-11. The New Testament supporting 
scripture is found in 2 Corinthians 5:14-21. 

What is prominent of these two texts are the exegesis and the hermeneutical 
transfer to conform to the twenty-first century. The hermeneutic shows from the exegesis 


the relationship God desires with His people, and a proper understanding of the 
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relationship between the context for ministry and the other. It 1s essential to show a strong 
argument for why this project is sustainable from a biblical perspective. 

In the first chapter it was made known that any kind of theological work must 
have the Bible as its center. The Protestant church places a large weight on the authority 
of scripture. This authority 1s transferred from the biblical texts to the project at hand. 
The Bible is the only true foundation that carries this tremendous responsibility. The 
theological, historical, and the theoretical foundations all find themselves wrapped in the 
weight of this authority. 

The Old Testament text will show the reality of what characteristics God desires 
for the context for ministry. One specific characteristic 1s prevalent in the Old Testament 
text. This one characteristic was omitted from the original people of the text (Israel). This 
work will show how the Church and Israel are connected through continuity and how the 
church or the context for ministry is responsible for carrying out the text’s mandate. 

The New Testament text will reveal the mission of God. This mission 1s 
transfered from the Lord Jesus Christ to the context for ministry. What is revealed in this 
New Testament text is God working for the transformation of humanity. It is in this 


transformation the context for ministry finds the call to serve. 
Old Testament Text 


Hosea 6:4-11 deals with the Northern Tribe called Israel. Israel 1s sometimes 
called Ephraim as well. The problem Hosea finds in the Northern Kingdom 1s a 
breakdown of the Sinai Covenant. This covenant is sometimes called the Mosaic Law. It 
is hear where the trouble begins for Israel. The covenant found in Exodus 20 starts out 


with God’s reason for why the people of Israel should accept this agreement. “God starts 


15 


the text off with His testimony.”’ This is relevant. It is this rationale that God has done a 
great and gracious act on behalf of Israel. God therefore expects a right and reasonable 
response from Israel which 1s displayed in total loyalty to the Trrune God. In other words, 
God 1s saying because He has done this great and gracious act for Israel they should 
respond by keeping God’s laws. 

In these laws of Moses taken from Exodus 20 there 1s a relationship of reciprocal 
action. If God has done such a mighty act for the people they should 1n term respond to 
God in covenantal faithfulness. The first four of the commandments dealt with Israel 
relationship with God. The last six deal with the relational activity Israel has with the 
other. 

This reciprocity finds it foundation in love. This is love towards God. It is also 
love towards the other. The interconnectedness of the laws shows that Israel could not 
have a proper relationship with God unless there was an established relationship with the 
other. In the converse, the people could not have a right relationship with the other unless 
a proper relationship with God was established. This right relationship or righteousness 
on the part of Israel 1s crucial for an understanding of the book of Hosea. 

The literary structure of the text shows a crucial word that 1s dominant in the 
text. This word 1s hesed or sometimes pronounced chesed. This word 1s repeated 1n v. 4 
and 6. This key word provides an exegetical clue. A pattern can be discerned by a close 
reading of the text. This pattern is A-X-AY. The relevant point of the text 1s God’s 
disappointment with the lack of hesed from the community. The pattern (A-X vv. 4-5) 


shows God concern for the lack of hesed and His response to this lack. 


HEX OOF =" 
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The second half of this pattern (A-Y vv. 6-10) reveals God’s complaint against 
the people. This center of gravity on this text 1s the Hebrew word hesed. A clear motive 
can be seen of this word in relationship to the book as a whole. The people have forsaken 
God’s covenant and 1s now 1n a syncretistic state where they worship both God and idols. 
This is a clear violation of the Sinai Covenant. Because of the violation of 
commandments 1-4 have been broken, the relationship and fellowship with God has been 
broken. It is inevitable than that the relationship with the other cannot stand because of 
the disruption of commandments 1-4. Therefore, the relation with the other has been 
broken down too. This breakdown of commandments 5-10 1s shown by the lack of hesed 
the community has one for the other. The description of the movement of this word hesed 
in the confines of verses 4-5 and verses 6-10 shows the announcement of the topic (vv. 
4,6) followed by a sequence of ideas which are qualities of the divine lawsuit. 

In the exegetical understanding of this passage it is crucial to see from a close 
reading of the text the genre of divine lawsuit. The people have broken the law. God in 
turns takes them to court. In this court He is the judge and prosecutor. The law is the 
witness. The community the defendants who are without excuse. 

The location of the text in the wider scope of the book is an important 
observation. The text for study is located in the center of the book. The connection of the 
text with relationship to the wider scope of the book 1s central for the understanding of 
the book as a whole. In the beginning of the book the prophet uses the sign act metaphor. 
This sign act of the prophets 1s to create the imagery of how God 1s affected by the 


community’s loss of covenantal faithfulness. The beginning of the book explains the 


at 


breakdown of the Sinai commandments (1-4). This disloyalty God calls spiritual adultry 
or whoredom on the part of the community. 

It is because of this loss of fellowship with God and the disobedience of not 
adhering to the commandments (1-4) which enables 6:4-11 to show the reciprocal effect 
of disloyalty to the other. If the community cannot keep commandments 1-4 they most 
certainly cannot keep commandments 5-10. 

The divine lawsuit can also be known as visionary prophecy. This genre 1s seen 
throughout the Old Testament. “Ryken’s term 1s visionary literature or visionary 
writings.” This imagery of the divine lawsuit brings light to the importance of God’s 
condemnation of the community. Hosea understands his mission as the prophet and 
representative of God. He is called to move the people back to fidelity. The call by Hosea 
is to create a transformation in the hearts and minds of the community. This 
transformation leads directly to the Sinai Covenant. Hosea is calling on Israel to change 
its mind regarding the righteousness of God. This call of repentance by the prophet is a 
call to the people to return back to God. 

Our text stands in a great time of prosperity for the Northern Kingdom. The era 
was the eight century. “According to popular and prevailing theological norms, there was 
a permanent correlation between divine favor and a prosperous existence.” This 
prosperity was compiled by various acts of disobedience. Because of the syncretism of 
the community there was a cultural shift. The loss of land by the land by the poor 


individuals to newly formed social elites created inequality within the community. The 


*Leland Ryken, How to Read the Bible as Literature (Grand Rapids, MI: Zondervan, 1984), 165. 


*Francis I. Anderson and David Noel, Hosea: A New Translation with Introduction and 
Commentary (Garden City, NY: Double day, 1980), 31. 
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original people of the land still lingered near. This pagan culture was soon assimilated by 
Israel. The result was assimilation to the cultic activities of the pagan land. These new 
practices by Israel were in total violation of God’s law. 

“Hosea as prophet of the North concerned himself entirely with the Northern 
people who constituted the kingdom of Israel after Jeroboam’s revolt against 
Rehoboam.”” It is doing this time of Hosea where the disobedience that reign during the 
time of Jeroboam came to an apex of depraved behavior. This was a time of cultic, civic, 
and social chaos. This is the context Hosea finds his task of leading the people back to 
repentance. “Some believe the context of the book takes place during the Syro- 
Ephraimite war, with special reference to Hosea 5:8-6:6.”” 

It has been mentioned above of the depraved behavior that 1s the result of an 
assimilated people who have taken on the unlawful cultic ways of the people who were in 
the promise land before Israel. As the people engaged in this false cultic behavior they in 
their syncretism tried to still adhere to the law of God. There 1s some dialogue concerning 
Judah in verses 4, 11. “That the book includes brief addresses to Judah suggest to some 
scholars that a Judean editor played a role in shaping the text.”° 

In terms of the historical backdrop of the text the Israelites heart were hardened 


by the prosperous life in syncretism. This 1s because of the false sense of holiness 


because of the prosperity. The popularity of foreign idols along with prosperity created an 


“Bruce Chilton, ed., The Cambridge Companion to the Bible, 2”" ed. (Cambridge, NY: Cambridge 
University Press, 2008), 212. 
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atmosphere in Israel of arrogance. The people where originally called by God to be a 
humble people determined to live for God alone. 

It has been stated above regarding the importance of the word hesed. A close 
reading of the passage provides the evidence for this statement. “This word as translated 
by the Harper’s Bible Dictionary can mean loving kindness. However, there is a range of 
meanings for the word that the English cannot replicate in one word. It is frequently 
translated as mercy, pity, favor, or goodness. Some moderm translators have the idea of 
loyalty and steadfastness along with love. It is often related to passages of covenant 
obligation (Dt 7:9; 1 Kgs 8:23).”’ 

Various translations try to define or interpret the true meaning of this word 
hesed. The RSV translates the word as love (v. 4) and steadfast love (v. 6). The NIV 
shows constant love (v. 4) and faith (v. 6). The NRSV has love (v. 4) and steadfast love 
(v. 6). The NAS translates the word as loyalty (v. 4, 6). 

When looking at the Greek translation of the Hebrew, the Septuagint here reveals 
a fuller understand of how the New Testament Christians interpreted the word hesed. The 
Septuagint translates the word as e/eos. This Greek word can be rendered as mercy, pity, 
or compassion. It can also be related to the Greek word at time called agape which 1s a 
Godly kind of selfless love. “Agape can be defined as intense affection and attachment, 
or loving affection.” 

Jesus Christ in his treatment of the text taken for Hosea 6:6 translates the word 


hesed as mercy as displayed in his rendering of the verse in Matthew 9:13 and 12:7. This 


"Harper Bible Dictionary (1973), s.v., “loving kindness.” 
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translation by Christ shows the civic responsibility the community had for the other. A 
proper understanding of the Sinai covenant reveals a duty and allegiance to God 
(commandment 1-4) and a civic duty towards the other (commandments 5-10). This 
relationship towards the other (humanity to humanity) is the focus of this text (Hos 6: 4- 
hl) 

It is the lack of hesed by the community in relationship to the other that 
destabilizes the Sinai covenant commandment (5-10). It 1s Hosea’s responsibility to carry 
the message of God concerning the lack of a right or reasonable response to the grace of 
God displayed in Exodus 20:1-2. The proper response to this call of the Exodus 20 way 
of life for the community of Israel was a life dedicated to loving God and the other. It 1s 
because of this breakdown the true and pure cultic activity of the people was tainted. The 
result was an unrighteous relationship between God and the people and the relationship 
with others. This lack of an others-centered focus is the indictment God has laid on the 
people of Israel. 

Reading closely, the text shows a God who 1s exasperated (v. 4). “God is clearly 
frustrated and worn down by the vacillating faith of both Israel (Ephraim) and Judah who 
are so easily enticed by the nature of the culture.”” The denial of God by the people as the 
only supreme deity created the atmosphere for the syncretism of the day. This move by 
the people unraveled the social structure of the nation. 

The result of this syncretism 1s the fall of the social order, structure, and ethic. 
The text shows the degradation of the people in v. 4 in their lack of ability to show forth 


hesed towards the other. “It is in the verse context (v. 4) that God speaks in a kind of 


"Daniel J. Simudson, Hosea, Joel, Amos, Obadiah, Jonah, and Micah (Nashville, TN: Abingdon 
Press, 2005), 5%: 
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lament, mourning the reality of sinful behavior that prevents God from doing what God 
desires-to restore and heal. But the people will not let that happen.” 

In God’s indictment and judgment of the people, God shows his hesed by the 
warning of the prophet’s proclamation. This is also a grace of God towards the 
community (v. 5). It clear the movement of the text is grounded in the hesed or lack of 
hesed by the people. In v. 6 God continues His word of warning. He condemns what he 
calls meaningless worship and sacrifices. The reality of the rituals was to transform the 
mind and heart to full obedience of God. The offerings and sacrifices where to be 
reminders of the graciousness of God and His hesed towards the community. This mercy 
by God to the community was to be reciprocated to the other. “God desires true faith 
rather than empty sacrifices. This was not a denial of sacrifices as such, but only of 
improper, faithless sacrifices. God commanded the people to sacrifice, but the ceremony 
had to be marked by a proper attitude of heart, otherwise 1t was meaningless and 
worthless." | 

This meaningless worship and sacrifice was due to the syncretism and 
breakdown of the filial relationship and fellowship with God. This in turn reciprocated 
itself in ungodly behavior towards the other. This was displayed in the lack of hesed 
within the community. The text shows a link to the project throughout. In verses 7-9 there 
is a diminishing move away from being a merciful people. This withdrawal of a right 


kind of piety leaves the social and civic area of community life in chaos. “The evidence 


of Israel’s shallowness and lack of mercy is described in verses 7-9 in a series of several 


Thid., 62. 
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anti-social acts.”'” This shallowness has reached the depths of the entire community even 
the priest (v. 10). 

Finally, in the last verse (v. 11) there 1s reassurance. “The moment and hope And 
promise to Israel may be legitimate but reference to Judah looks very much later, added 
by Judahite writers to give assurance that Judah would not necessarily go the way of 
Israel.” '’This is God’s hesed. It is mercy towards Israel and Judah. 

How does the Church or context form ministry apply this understanding of 
Hosea 6:4-11? Some argue that the Church has no connection to Israel. In this there is no 
way to use this text as a hermeneutic for the context for ministry? Is there a viable 
connection of the church with the chosen people of God (Israel)? 

The biblical record calls to a union with the New Israel. Passages such as Rom. 
9:1-10; Romans 11:15-24; Ephhesians 2:10-15 shows the continuation and connectedness 
of the church and Israel. The biblical record 1s not the only witness to this connection, but 
the patristic father showed the connectivity. “A passage from Justin Martyr called 
Dialogue with Trypho illustrates the Gentiles have been brought into Israel.”'” There are 
other theologians who have understood this connection as well. Origen was one of them. 
In more recent times Karl Barth has shared these same views. 

So there is viability to the context for ministry using the exegetical work the 
Hosea 6:4-11 text. It 1s in the hermeneutical understanding coming from the text that the 


context for ministry must be a people concern with and for mercy. This image barring 
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characteristic of God through mercy is to be highly valued and applied in order that the 
social fabric of society where the context for ministry serves will be reinvigorated with 
the love of God. 

One of the problems with Israel was the lack of power to live a merciful life. It 
was impossible for community to keep the divine commands because of the sinfulness of 
humanity. However, now Christ has made a way from the forgiveness of sins by His 
blood. His ascension signified the release of the Holy Spirit for the empowerment of the 
Christian community to carry out this mission of love through a merciful life. This 1s 
significant for context for ministry. It 1s the assurance that God has now equipped His 
people for this ministry. Yes, there will be times of stumbling. Yet, the comfort of 
knowing the Spirit living in the lives of the context for ministry will make a way for the 
stumble by God’s saving grace. It is also by God’s sanctifying grace whereby the context 
for ministry will live in this sanctifying process and grow more spiritually mature as the 


days wage on towards the second advent of the Christ. 
New Testament Text 


The New Testament text for discussion is 2 Corinthians 5:14-21. The literary 
content will be explained. This will show the structure and movement of the text. An 
analysis of these verses will be incorporated to give a basis for the argument. The 
argument which 1s being put forth 1s the understanding that the ministry of God, which 
was represented by the incarnation of Christ Jesus, and handed over to Jesus has now 
been passed on to humanity. A historical look coming from the text will also be a part of 


the dialogue. 


84 


What is the purpose of this text? This will be answered by a close reading of the 
text. It 1s the aim to prove that the ministry initiated by God for the reconciliation of 
humanity was handed to Christ Jesus who 1n turn has passed on this ministry to humanity. 
Humanity now bares the duty to incorporate this ministry 1n their personal lives for the 
sake of progressing reconciliation of the other back to God. 

The purpose of this exercise 1n the study of this text 1s to see what God 1s saying 
to the context for ministry. It has been stated in another chapter, regarding the context, it 
is the context for ministry’s responsibility to be a prophetic witness and representative for 
the triune God. This text will show how the Apostle Paul understood this thought. 

The genre of the text is of the Pauline corpus. “2 Corinthians clearly has all the 
stylistic marks of other Pauline letters. It 1s thoroughly Pauline in its presentation of 
justification, the law, eschatology, and Christian living.” These Pauline Christian 
doctrines will be exemplified in the scriptural text for discussion. An emphasis on 
eschatology and Christian living will highlight the application of the text for the context 
for ministry. 

There are different theories regarding the book of 2 Corinthians. “Some scholars 
think 2 Corinthians 1-7 was a separate letter 1n which Paul seeks to challenge the growing 
impact on the church in Corinth of a group of rival to his apostolic authority, and style 
and it representing an attempt at reconciliation.”'° The fifth chapter for discussion is in 
this portion of the book. The remaining chapter relate to the collection for the Jerusalem 


Church. 
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The Apostle is in the mist of defending his apostleship. “In 2 Corinthians 4:7- 
6:13 Paul returns once again the theme of suffering and to be exact his own personal 
suffering, this time by both introducing and concluding this unit of thought with the 
second and third of his catalogues of suffering (2 Cor. 4:7-15 and 6:3-13).””’ It is these 
two book ends that give a clue to the Christlikeness of the apostle or how he lives as in 
the image of a God who suffers. Our focus text 2 Corinthians 5:14-21 is at the center of 
the two above mentioned text (4:7-15 and 6:3-13). This gives a clue to what a possible 
interpretation results from the focus text. The argument thus far has been the problem the 
Apostle Paul is having regarding his apostolic authority. He lays out a catalogue 
regarding the trials he has endured for the sake of the gospel. In between these two 
catalogues of suffering narratives the focus text is given. It is important to keep this in 
mind as the exegesis of the focus text (5:14-21) is integrated in to this discussion. 

As mentioned above, the text will show that the ministry of God has been passed 
down to the incarnate Christ. The ministry of Christ has been passed down to His 
apostles. The apostle represents the transfer of God’s ministry to humanity. Humanity is 
responsible for ministering in this ministry to others. 

The structure of the text makes this understanding possible. The first two verses 
(vv. 14-15) are Christocentric and this relates to God working through or with humanity 
in the God-Man Jesus Christ (hypostatic union). These verses show the ministry of Christ 
being rooted in love. The next verses (16-17) are anthropocentric. The verses show 
humanity’s right or reasonable response to the grace displayed in the previous verses (14- 
15). Also these verses (16-17) are the incarnational ministry of humanity. The next verses 


Gerald F. Hawthorne and Ralph P. Martin, eds., Dictionary of Paul and His Letters (Downers 
Grove, IL: Intervarsity Press, 1993), 170. 
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(18-19) are theocentric. They display God’s ministry which was produce in the Christ. 
Verse 20 again returns to the anthropocentric theme, that is, God’s ministry transferred to 
humanity. Lastly, there is a return to the Christocentric theme (v. 21) of Christ. 

“This structure shows a concentric arrangement of the text or a ring composition 
with the pattern A-B-C-B-A.””® “A” represents the Christocentric verses of 14-15. “B” 
represents the anthropocentric verses of 16-17. “C” represents the theocentric verses of 
18-19. The second “B” in the pattern returns to the anthropocentric theme (v. 20). Finally, 
there is a return back to the Christocentric theme which represents the second “A” (v. 
21). “In regards to the arrangement, according to Gorman, the critical, focal, and center 
of gravity is found in the “C” element.”!? God’s activity is the center of the text. Verses 
18-19 are the center or hinge which keeps the structure together. Christ 1s an active agent 
for God. Humanity is an active agent for God as well. The three main characters of the 
text are: Christ, humanity, and God. It is Christ ministry (vv. 14-15) given by God 
resulting in reconciliation (vv. 18-19) and the movement to incarnational ministry by 
humanity (v. 20.) 

The Apostle in verses 16-17 gives the hearer and reader a picture regarding how 
to live out this work of Christ. The right or reasonable response of humanity is in the 
continuation of Christ ministry. Verse 16 uses the word flesh 1n regards to how humanity 
is to view one another. This view or understanding 1s not of the worldly mindset. The 
NAS renders it “according to the flesh.”” The NRSV states, “From a human point of 


view.” The word flesh (sarx) 1s a human perspective. The context for ministry must not 


'*Michael J. Gorman, Elements of Biblical Exegesis: A Basic Guide for Students and Ministers 
(Peabody, MA: Hendrickson Publishers, 2009), 93. 
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view others from a human point of view. The context must now put on the eyes of God as 
they carry on his incarnational ministry. This view 1s seeing with the eyes of the Holy 
Spirit. With this view the spiritual poverty of the world can be discerned. 

This point to the reality there is not just a physical world in existence. There is 
also a spiritual reality. “This 1s contrary to them who live by the flesh. Their point of 


view sees only physical or worldly realities in accordance with the standards and values 
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that derive from living as if the physical life in this world 1s all that exist.” The spiritual 


eyes see what the truth is regarding the other. One can look past small minded persons 
and see the spiritual emptiness of their existence. It is with the spiritual eyes one sees the 
reality of the need for all of humanity to be in right relationship with God through the 
Lord Jesus Christ. This new sight is the result of becoming the new creation (v. 17). 
When viewed from this standard the ability to have mercy, be gracious, engaged 1n social 
change, and 1s a right kind of piety resulting in altruism 1s possible. 

Because of the salvation through the cross of Christ a new existence is possible 
for humanity. This salvation leads to a right or reasonable response to this grace. It is 
shown through a changed mind. The context for ministry must engage in a retrospective 
look at their personal lives. This is to discover of there has been a change in mind regards 
the life once lived from a worldly point of view. The life should now conform to a life of 
repentance whereby the individual can properly take on the task of baring the burden of 
God’s ministry. 

The understanding of reconciling 1s shown throughout the text. First, 
reconciliation is a ministry initiated by God. Secondly, it has been passed down to the 


Scott J. Haferman, The NIV Application Commentary (Grand Rapids, MI: Zondervan, 2000), 
242. 
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Lord Jesus Christ. Lastly, the Christ has commissioned his disciples to carry out his 
ministry passing the ministry to humanity. “An important theme is love resolution of 
conflict and reconciliation.””’ 

Eschatology plays an important role in Paul’s discourses. The church is a sign of 
the end times. It 1s the church in the mission of God living the message of the gospel of 
Jesus Christ which shows this reality. It 1s the context for ministry which must engage 
this call by God. This call is the eschatological reality of the Kingdom of God. 
Reconciliation is the message which must be made flesh. The ministry of reconciliation 
must be a priority for the context for ministry. “Reconciliation with God through Jesus 
Christ (5:18-19) is the beginning of the eschatological redemption of the world, the in 
breaking into this evil age of the new creation to come.” 

It is in this taking on of the ministry of reconciliation the context begins to really 
glorify God. “For Paul the real evidence of the glory of the New Covenant is not spiritual 


o3 ; : : 
”**” This moral transformation is the 


ecstasy (5:13), but moral transformation (5:17). 
resurrected life of the Lord Jesus Christ living through the individual. Christian ethics 1s 
essential for the spiritual wellbeing of the context for ministry. The ability to live a 
disciplined Christian life is a true sign of worship. This personal sacrifice is a sweet 
aroma to the nostrils of God. 

The usage of the Apostle’s imagery 1s ingenious. ““The use of the metaphor to 
express the significance of God’s saving activity 1s unique to Paul. Some have argued 


"' Dictionary for Theological Interpretation of the Bible, ed., Kevin J. Vanhoozer (Grand Rapids, 
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that his use of the term reconciliation (noun: katallage; verb katallaso) in verses 18-21 
derive from its secular use during that period as a diplomat an political term referring to 
harmony established by enemies by a peace treaty. In this view Paul adapts this Greco- 
Roman backdrop as an ideal counterpart for his self-understanding as Christ ambassador 
(verb: presbeuo; noun: presbys).”” 

The details from the Apostle’s first letter give some background understanding 
regards the focus text. “Roman law, culture, and religion were dominant 1n Corinth, and 
Latin was the city’s official language, but Greek traditions and philosophies of the area 
and the mystery cults from Egypt and Asia were present.” It is because of this, Corinth 
was a diverse population. It was a highly immoral city. “The city was prosperous and 
known for its religious diversity and its immorality.””° 

“The city was a commercial hub and became very prosperous through trade. 
Also, because of the geographical location of the city it was a military strategic site.” 
The prosperity was unequally spread through the city. The church at Corinth was an 
amalgam of the social scale as described in 1 Cororinthians 11:17-22. 

The following outline is given to cooperate with the evidence given above 
regarding the argument stated early. The Lord Jesus Christ carried out this ministry and 


completed its work through His death, burial, and resurrection. Upon His departure going 


back to the Father, Christ transfers tis ministry to humanity. This ministry is the 


“I bid., 245-246. 
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conjunction of God and humanity working together 1n order to bring the entire humanity 
back to a right fellowship with God. 

The text indicates the job of the Apostle was to represent God. This was the call 
of God to the Old Testament prophets. It was the Old Testament prophets’ job to call the 
people back to the Sinai Covenant. The New Testament representatives’ job 1s to call 
people back to the New Covenant of Calvary. This is the covenant of grace. “As 
proclaimers of the gospel of peace (Eph 6:15), which was the good tidings about 
reconciliation, the apostles were acting on Christ behalf as messengers and 
representatives duly appointed by Him.””* 

The context for ministry must carry out this mandate. It 1s the duty of every 
Christian to declare the gift of God’s grace to all. It is through the five characteristics 
(mercy, grace, social action, Christian piety, and altruism) that the gospel can be 
preached through rhetorical nonverbal communication. 

Crucial to this is the understanding of the foundation of this work. This 
foundation has its locale in the nature and mission of God. This nature and mission 1s 
love. God in Christ Jesus exemplifies this love at Calvary. It is there the love of God 1s 
made manifest to all. Now God wants and require His people to reflect this nature and 
mission for the benefit of all of humanity. “The purpose for which Christ died and was 


raised is that those who live, as by the spiritual resurrection, now live for Him.””” 
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How is this hermeneutic viable which has been taken from the focus text. The 
Apostle exhorts the Church to imitate him and other leaders (2 Thes 3:7, 9 and Heb 13:7). 
The example the Apostle gives in his life in union with Christ is for imitation by the 
Church. “Paul, in exhorting the Philippians to imitate him does not propose specific 
qualities but rather the existence that ought to constitute the life of the believer (in 
Christ).’°” 

Therefore, the context for ministry must understand the important nature of this 
work. This is a work that has been initiated by God, handed over to Christ, who now 
offers humanity the opportunity to share in the nature and mission of God. This 1s the true 
image of God humanity is to operate. This is love in action. The ministry of 


reconciliations is the outpour of God’s love on humanity. 
Theological Foundations 


The theological foundations for this paper will show viability for the 
work/project. Christology will be the first of theological topic for discussion. Next, there 
will be a dialogue concerning soteriology. Thirdly, the role of the Holy Spirit and the 
understanding of pneumatology will be instituted. The next theological idea will be 
ecclesiology. The role the Church plays is significant in understanding the basis for the 
project. This project is only possible through its implementation in the context for 


ministry which is a part of the universal Church. Lastly, eschatology will show the 


"Jean-Francois Landolt, “Be Imitators of Me, Brothers and Sisters (Phil 3:17): Paul as Exemplary 
Figure in the Pauline Corpus and the Acts of the Apostles,” in Paul and the heritage of Israel: Paul's claim 
upon Israel's legacy in Luke and Acts in the light of the Pauline letters (New York, NY: T & T Clark, 
ZOU) 32 99K 


92 


natural theological progression of the work the triune God has initiated and has now 
passed down to humanity in these last and few days. 

Thus hope is in the hypostatic nature of Christ Jesus. It is the working together of 
Christ’s divinity joining with His humanity that gives a living hope for all. This relates to 
the salvific work of Christ. Without the cross of Calvary this work could not be possible. 
The salvation of humanity which 1s a work of a gracious God creates a new possibility for 
humanity. This new possibility 1s the new life of the believer (2 Cor 5:17). This new Life 
allows the believer (the context for ministry) to recreate the life of the Lord Jesus Christ. 
It is by this the context for ministry can testify to the other of God’s great love for 
humanity. 

This can only be accomplished by the individual by the aid of the Triune God. 
Here the work and person of the Holy Spirit is vital. “The Holy Spirit is the empowering 


°°! This power allows for the five characteristic to shine 


grace of God to the believer. 
forth in the life of the context for ministry (mercy, grace, social action, Christian piety, 
altruism). Without this power from the Spirit of God the end result of a transformed 
person 1s not possible. 

Therefore, it 1s necessary to discuss the church and her role in the movement of 
God. It is the Spirit driven, filled, and led church that must minister to the population who 
are outside of the Kingdom of God. This church and her mission is the mission of God 
and should lead to a revival in society. The missio dei and the imago dei are the same. 
The image of God and the mission of God are love. For the church, the missio ecclesia 
and imago ecclesia are connected as well. If the church 1s to reflect the image of God and 


do the mission of God then the Church must focus on allowing the love of God to 


1 Acts 1:8. 
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permeate the very lives of each individual of the context for ministry. This is the true 
nature of the Church. 

Lastly, this move of the church in the love of God that was in Christ Jesus is the 
eschatological reality of the divine deity. Here the hopes of humanity are raised to new 
levels of joy because of the assurance which comes from this end time work. This 


assurance 1S in the second advent of the Lord Jesus Christ. 
Christology 


There is an understanding that Christology is, “The study of the theories about 
Christ.”°? This doctrine of who the Christ is must be clarified. It is crucial because of the 
connection between who Christ is and the work He does on behalf of God for the benefit 
of humanity. 

Can who Jesus is be separated from what He has done for humanity? This is the 
question the work above has tried to state and answer. Some have argued, “The 
discussion of Jesus Christ person 1.e., his identification and nature, especially his 
humanity and divinity. It is sometimes (perhaps misleading) distinguished from his work, 
which is taken to come under the doctrine of salvation (atonement, soteriology).””> The 
true nature of Christ, namely what He is, cannot be separated from what He has done. 
This is to say, Jesus is love and what he does is consistent with His true nature. He is 


intent not only to be love, but to show love towards humanity. 
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Bohache says, “Every Christology has its origins in the story of Jesus of 
Nazareth.”*” In terms of the nature of Christ, it is understood regarding His hypostasis. 
Christ has a hypostatic nature. He is fully divine and fully human. This doctrine is the 
result coming from the sifting and teasing out the realities stemming from the scriptures 
and the Nicene controversy. “The doctrine of Christ as established by the Nicene Creed 
make Christ out to be fully human and fully divine, which has dominated contemporary 
Christological thought among Christians.””° 

This hypostatic nature of Christ brings renewed hope for humanity. The person 
of Christ is God coming in the form of humanity. It 1s to redeem and transform humanity 
into His image. This new creation by God in Christ Jesus is the hope for humanity. Christ 
is the final revelation of who is God. He 1s also the final revelation of what God does and 
shows humanity what God expects from them. The divine and human nature of Christ 
cooperating together is the beginning of a new human existence. The new creation of 
Christ is the hope that all of humanity can be recreated in this image of God. 

“The Apostle Paul is the primary witness for what the early church believed 
about the identity of Jesus as the Christ in the first few years after his death; therefore, 
Jesus cannot be summarily dismissed from any discussion of Christology.”°° It is Christ 
who is the object of all that 1s relevant for the church. He is the reason for ministry. Christ 


is the original new creation who 1s exalted by the Father in the Christ Hymn (Phil 2) and 


Colossians 1:12-18. 
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The gospels declare the glorious nature of the Christ. They depict Him as the Son 
of God existing in eternity past. Bohache says, “The bridge between Judaism and Greek 
philosophy was the figure of the logos (word) and how John’s gospel prologue portrays 
this Jogos as a pre-existent divine being who was with God 1n creation, was God, and 
became flesh.”®’ This pre-existence in eternity past is an important reality to understand. 
It says that the Son has always existed and there was never a time when he was not 1n 
existence. This was the Nicene debate. “To hold that the divine Word became flesh 1s to 
imply its pre-existence and the superiority of the Word.””® 

“Famed theologian Jtirgen Moltmann’s Christology is directed towards the 
future and towards the community; Moltmann reminds us that Jesus Christ sonship to 
God is inseparable from his brotherhood with humanity. His resurrection Jeads to the 
outpouring of the Holy Spirit at Pentecost that facilitates ongoing fellowship and 
communication.””” This fellowship is for worship of the Father. This worship is best 
displayed in the lives of the believers. 


Soteriology 


What is the special reality of the Son God who became flesh? Why should this 
life of Christ move the context for ministry to a more private and public Christian piety? 
These answers are found in the work of Christ. The major problem which the study has 


posed in a question 1s what 1s a right or reasonable response to the work of God in Christ 
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Jesus? What was Christ’s work? Why did he come? The Bible clearly answers this 
question. It says, “He came to save sinners””’ Calvary was the finished work of Christ. It 
is here on Calvary where the Christ uses the model of sign act. Here He uses rhetorical 
non-verbal communication. It is through His act on the cross where the Triune God 
declares his love for humanity. On the cross of Calvary, Christ shows mercy, grace, and 
action for the good of all societies, and altruism. Here is the apex of redemption. 
“Redemption is built around Christ as priest and victim, in his last supper, death, and 
resurrection, offers once and for all as our representative (for us) the sacrifice that 
expiated sin and brought the New Covenant between God and the human race.” 

This sacrifice of Christ was the highest form of altruism. It was the most purist of 
all piety. It was the apex of social action. This is what God expects from His children. It 
is a life which seeks the best for the other. It 1s a quality of life whereby the neighbor is 
more important than the self. It is a selfless existence. This is what the Triune God has 
done for humanity. One author states, “Only in light of the primary fact that God himself 
is directly present and active in him (the incarnate Son) that the saving significance of 
Jesus in the forgiveness of the people’s sins 1s understood.” 

How was Christ rhetorical non-verbal communication relevant for the other? 
How was His work on the cross a form of altruism? How was it pure godly piety? How 


was it a manner of social action which has outlasted any kind of social movement? “God 


in the person of Christ received the judgment you and I deserved for rebellion against our 
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maker.’””*° This was a substitutionary act by God in Christ. It entailed a horrible 
experience of isolation, pain, and suffering. The cross was a tragedy. Yet, the display of 
the love of God in Christ Jesus created out of this death, one of the world most beautiful 
realities. He suffered in our place. “The cross reveals the nature of God, unveils the 
suffering of God, and displays the victory of God." It is through this work of Christ on 
the cross where the victory of the sting of sin has been established. 

Christ sacrificial and substitutionary death was all for humanity. It would be a 
shame if the story ended here at this point. The biblical record explains on the third day 
He arose from the dead. It is in His resurrection the full meaning of His death is 
manifested. 

Cass says, “The incarnation 1s in the atonement and the atonement 1s in the 
incarnation.” The possibility that humanity could be recreated into the representatives 
God desired of her is the hope of all. This hope became a reality in the enfleshment of the 
Son of God. The reality that Jesus was created by God into a new human existence 1s in 
itself a saving act of God for humanity. The incarnation is an example of how humanity 
can know share in a close union or fellowship with the Triune God. 

The atonement 1s critical for the understanding of this study. It is God who has 
now created a special renewed relationship with humanity. The atonement made by 


Christ has made this relationship a new reality. It has raised humanity to a new level of 
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existence. The atonement creates an authentic human life. This is made possible by the 
shedding of Christ blood and His death. 

As the work of Christ is delineated, the understanding of His salvific work is 
necessary for the context for ministry to understand. It is the soteriological relevancy that 
moves the context for ministry in the steps of God in Christ Jesus. Looking at soteriology 
one can see the tri-partite nature of this doctrine. One, the believer has been saved. Next, 
the believer is being saved. Lastly, the believer will be saved. The first, which is a 
condition of the past, is known as justification and regeneration. The second, which is a 
condition of the present, is known as sanctification. Thirdly, this is a condition of the 
future, known as glorification. 

Brief words must be said regarding the past work of God through justification 
and regeneration. In speaking of justification, “Calvin also understood justification as 
only one aspect of God’s saving action towards us.””° This statement gives weight to the 
tri-partite nature mentioned above. In this move of justification God declares humanity 
cleared of any wrong doing or disobedience of His law. 

It is from this justified state that God’s Spirit indwells the individual and brings 
the individual back from death to a regenerated life. Some call this vivification or the 
resurrected new life. It is important to know that God makes the first move towards 


justifying and regenerating. “God is the initiator in the work of salvation.’ 
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The present salvific work of God in the context for ministry is sanctification. It is 
interesting that when the question of defining sanctification is asked, the answer is 
usually in the realm of holiness. It is true that sanctification is holiness, but what does 
holiness mean. “The Bible exhorts the believer to be holy because God is holy.” 
However, what does holy mean? The answer usually given is to be set apart. Another 
question then is created. What is the believer set apart for? Here is an answer that finds 
reliability from the scriptures. A scholar by the name of Robert Mulholland says 
sanctification or spiritual formation is, “The process of being conformed to the image of 
Christ for the sake of others.’””” 

This definition is the central thought of reasoning for the redemption and 
transformation of humanity. This redemption and transformation is to create a new 
creation out of the old human being. This new human being is sanctified by God’s grace 
and is placed in a process of molding and shaping and remolding and reshaping. This 
process has as its end the recreated image of God in humanity. This is the meaning of 
being Christ-like or having Christlikeness. This transformation is for the advancement of 
the entire human race. This advancement is a change of mind towards God resulting in a 
changed pattern of behavior. This repentance is a lifelong process which is meant for the 
uplifting of the other. It renders a selfish existence null and void. This selfishness is the 
handicap and ailment of humanity. 

This is all the work of the Triune God. It is the Father who sends the Son as an 


example and revelation of who is God. It is also the revelation of who humanity is meant 
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to be and resemble. The Son of God is incarnated and lives His life reflecting God for all 
to understand and see. The Son completes His salvific mission which was originated from 
the Father. He ascends back to the Father whereby they send the Holy Spirit to empower 
the Church to carry out this mission or work of redemption of God towards all of 
humanity. “The Father sends the Spirit at the request of Jesus (Jn 14:16), and the Spirit 
leads the believer into this truth, into this communion of love that exist between the 
Father and Son.’””” 


Pneumatology 


This power is through the Spirit of Christ. It is the Spirit of God living in the 
believer (connected to or working with) that allows for a transformed life. This 
transformed life is the eschatological sign of God’s redemption for His creation. The 
connection of the Spirit of Christ with humanity does not bring about a new deity from 
the human life. It only allows for the image and mission of God to be reflected from 
humanity. 

This understanding of the Holy Spirit connecting and working with humanity is 
shown in the Old Testament. God chose ordinary men and women who He empowered 
by His Spirit to do great things. This was a working together and a foreshadow of the 
incarnation. This working together was also a foreshadow of the eschatological work of 
the Church. 

It 1s here where the person and work of the Holy Spirit begins. The proper 


question to be asked is who is the Holy Spirit? Some incorrectly ask, what is the Holy 
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Spirit? Dr. Andrew Sung Park says, “The Spirit is not a personal being.”°’ There is debate 
and dialogue in the academy as to the nature of the Holy Spirit. It has been traditional 
orthodoxy to rely on the ancient creedal statements of exactly who is the Holy Spirit. 
Gregory Vaughn Palmer says in his addition to the conversation “The Holy Spirit is not a 
what, but is indeed a who. The Holy Spirit is a person.””” 

Pneumatology can be defined as, “The study of the ineffable third member of the 
Trinity expressed through the thoroughly effable medium of words.””” It is the Holy 
Spirit who is a part of the Godhead. Traditionally, the Godhead has consisted of God the 
Father, Son, and the Holy Spirit. It 1s the presence of the Spirit in the world whereby the 
Father and Son’s presence is expressly made manifest. “The Holy Spirit is the most 
fundamental symbol of, and therefore most appropriate category for referring to God’s 
agency in the world.” There is unity and equality in the triad of the Father, Son, and 
Holy Spirit. 

This is a great work by the Triune God. It has been mention of the fellowship 
and union with the Spirit of Christ. It is in this union with the Spirit of God that humanity 
is lifted to the heights of heaven and is grafted into the fellowship of the Father, Son, and 
Holy Spirit. It is in this engrafting into the Trinity whereby God shares His love with 


humanity. This is shown in the relationship the Father has with the Son and the Spirit. It 


>! Andrew Sung Park, “The Holy Spirit” (plenary, United Theological Seminary, Dayton, OH, 
January 28, 2014). 


Gregory Vaughn Palmer, “The Holy Spirit” (lecture, United Theological Seminary, Dayton, OH, 
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is this grafting into the agape of the Trinity, the sharing of the Trinitarian love humanity 
is pulled into this Godly fellowship of love. “When the eternal One comes to dwell with 
humanity, it is not the Father, nor the Son, but the Holy Spirit whose office it is to enter 
into humanity’s spirit, and to establish the most intimate relation between them and 
God.” 

“Individual encounters with God results in the experience of the transcendent, 
love, and the power of God, resulting in a strong sense of wonder and enthusiasm and 
conscious participation in the kingdom, the growth of sanctifying grace, and the 
charismatic openness to bless others and glorify God.””° It was a theme noted in chapter 
one of the incredible work God does in encountering His people. These encounters with 
God give authenticity to what He expects. 

Yong comments on Clement of Alexander in connection of the work of the Spirit 
of God. He explains, “There are two major functions usually ascribed to the Holy Spirit, 
namely, the inspiration of the Old Testament prophets and the indwelling of the Christian 
believer.””’ Here is a link to the project in its understanding of the co-laboring of the Old 
Testament prophets as the representatives of God and the New Testament understanding 
of the Christian believer as the new representative of God. The ministry once carried by 
the Old Testament prophets was shown in their insistence to the adherence of the Old 


Testament Law of Moses. This has now been continued by the New Testament believer. 


»° Abraham Kuyper, The Work of the Holy Spirit, trans. Henry De Vries (United States: Kessinger, 
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It is their insistence of adherence to the New Testament Law of Grace established by 
Jesus Christ. This is all (both New Testament believer and Old Testament prophets) 
under the inspiring action of the Spirit of the Lord Jesus Christ. 

It was mentioned earlier of the resulting work which is for the betterment of the 
other. It is in these five characteristics the context for ministry is to display (mercy, grace, 
social action, Christian piety, and altruism) where true selflessness can take hold. It is 
only through the work of the Holy Spirit these God-like characteristic can be produced 
and take root in the context. One scholar in conversing about the Spirit says, “The Spirit’s 
gift is freedom from the prison of inwardness.””® 

This freedom is the relinquishing of cares for the self. It is a renewed focus on 
the other. The scripture explains, “We know we have passed from death to life because 
we have love, one for another (NRSV).’””” Later, an explanation of the benefit for living 
in this other-centered existence will be described. 


Ecclesiology 


In this theological discussion, a small discourse on ecclesiology is necessary. It is 
the church which meets at Vermont who the project is meant for transformation. 
Therefore, a matter of importance on the discipline of who is the Church seems 


necessary. 


**Michael Welker, ed., The Work of the Holy Spirit: Pneumatology and Pentecostalism (Grand 
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What is ecclesiology? One defines it as, “The constructive theological inquiry 
into the church’s nature, function, organization, and practices.” The nature relate to the 
physical and spiritual make-up of the church. The function is what the church does. The 
organization is how the church is structured. The practice is similar to the function in that 
it relates to the work of the Church and how it carries this work out. 

The nature can also be found in her witness and proclamation (kerygma). This 
kerygma is a special and essential quality of the church. In the kerygma Jesus is Lord. 
“For Jiirgen Multmann the most significant aspect of the church is not her institutional 
character per se, but her calling as a witness to the promises of God, embodied in Christ’s 
life, death, and resurrection, and in the expectation of the Kingdom.’ This is the call of 
the project to the context for ministry. It is a call to the prophetic ministry of witnessing. 
This is the work God has laid on the shoulders of humanity. Humanity is to display the 
image of God towards each other for the betterment and uplifting of the world. This was 
the call of the Old Testament prophets. It was the call given to the Lord Jesus Christ. It is 
the call now passed on to the New Testament believer. 

This is the work of the church. This work validates the church in the post- 
modern world. It explains the nature of God and the work of God for humanity. The 
prophetic witness by the church is the sign of the Spirit of God living in and through 
humanity. This desired fellowship with humanity is God’s heart’s desire. 

It is the context for ministry in the operation of the Spirit of the Lord Jesus Christ 


which bears witness to the love of God in Christ Jesus. This gospel, evangelical, 
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prophetic mission is a mission of love. It is in this mission by the Church, God is made 
manifest in the world. “The local church is to be an embodiment of what God is calling 


all creation to be through the Spirit.” 


Eschatology 


To end this theological treatise, eschatology is the natural progression of the 
conversation. What is eschatology? One has said, “It is the study of how things get worse 
before they get better when all reality ends.”® How does the eschaton affect the church? 
Or should the question be reverse? How does the church affect the eschaton? 

The idea of the ending of reality can be an intimidating vision for those who 
have no hope outside this current reality. For some, in postmodernity the end of life is 
like a period at the end of a sentence. This means there is no other existence other than 
this world. Some in this same postmodernity have a fear of not really knowing (the 
unknown) what lies behind death’s door. Yet, for the Christian there is a joy in the 
fulfillment of the end time period of this life. 

It is here when the Christian’s hope is singled out for the believer (context for 
ministry). Here the hope is in Jesus’ glorious return. His holy ones, the true Israel, will be 
with the Lord for eternity. “There is the theological idea of parousia (meaning presence 


or arrival), the coming of the risen Christ, Savior, and Judge.” It is this advent of the 
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Christ which will consummate the total redemption of humanity. Here the Christ will take 
His proper stand as the Supreme Being (deity). 

The building up to this apex in human history is the eschatological story of the 
church. The church is the eschatological sign that Christ’s return is immanent. The reality 
of God now dwelling with humanity in this life shines the light on this eschatology. God 
dwelling with humanity now is just a foretaste of the glory that will be revealed to 
humanity in eternity future. It is here where the full manifestation and revelation of who 
is the triune God will come to fruition. 


Historical Foundation 


The historical foundation will use the practical theology of John Wesley (1703- 
1791). Wesley was a wonder in his understanding of the work and ministry God required 
for the church. He was not a works righteous theologian, but was a reasonable and 
practical theologian. He understood the love of God which was in Christ Jesus and now 
present in the life of the believer. His understanding was a theology which was not static 
but showed Godly love in action. He received some criticism for his theological way of 
thinking. However, he was resolute in his insistence of a life which was holy and 
dedicated to God. 

Most of the theological community’s knowledge of Wesley’s thoughts comes 
from his sermons. “He founded Methodism. He was a prolific writer. He printed several 
volumes of his sermons during his lifetime. The published sermons were either written 
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from ones that he had preached or were written specifically for print.”®° It is this vast 
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wealth of sermonic information which leads any discussion of Wesley. His writings have 
left a historical marker for the succeeding generations to follow. 

In terms of Wesley’s resolve, he came under fire from reformed theologians who 
insisted that his teachings were harmful to the church. They understood Wesley’s 
teachings as a regression back to the Old Catholic theology of works. Also, there was the 
new movement created by the Enlightenment. This movement was centered on humanity. 
It was a humanistic movement. The humanism relied on the ability by the human to think 
rationally and reason. Reason soon would take the place of God. Wesley countered these 
movements and explained righteousness or a right relationship with God is seen by what 
one does, not necessarily by what they say. “Wesley’s debate was centered around his 
insistence on faith and works (social holiness).”°° 

Wesley was a treasure in a time where right doctrine was the question of the day. 
The reformers where exhausted by the ravenous dogma of the Catholic church. Wesley 
sought a medium between the over aggressive works of Catholicism. This had a rationale 
that grace needed the cooperation of works to complete its work of redemption. Wesley a 
reformer totally rejected this notion and found himself in a conundrum of what is a right 
and reasonable response to the grace of God. 

“The reformation age’s context and Wesley’s context and needs respectively in 
the sixteenth and eighteenth centuries called for a different emphasis. The reformers 
needed to understand that by grace we have been saved through faith, and this is not of 
our own doing (Eph 2:8). Wesley addressed the need to take seriously the biblical 


statement of pursuing holiness without which no one can see God (Heb 12:14). Wesley 
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called for a faith that worked through love (Gal 5:6). He sought to position two errors, 
faith without works and works without faith.”*’ 

Most of Wesley’s teachings were in the current day’s English Protestant 
modality. Calvinism was the rule of the day. Yet, Wesley did not agree totally with the 
disciples of Calvin and their insistence of predestination. ““Wesley’s rejection of 
predestination and acceptance of Arminian freewill caused a rift.” This Anglican rift 
was a devastating blow to the validity of Wesley’s thoughts to most of the Protestants in 
England. 

Wesley had a high view of the scriptures. In his argumentation he tried with all 
sincerity to back his words with the biblical record. In truth, Wesley held to the same 
tenants of the reformers. Kinghorn says, “He was in full accord with the reformation and 
its doctrines of biblical authority, justification, and adoption. However, he emphasized 
regeneration and sanctification to a greater extent than did the reformers.’”” 

Wesley understands social holiness starts with an understanding of the Law. It is 
from this advantage point of the Law he moves to the grace of God. Wesley thought to 
fully understand the weight of grace; a Christological methodology must be established. 
Christological insight shows grace flows from the finished work of Christ. Once the 
finished work of Christ has been dully established, Wesley moves to the twin pillars of 


thought, namely, justification and sanctification. It is not until these twin pillars have 
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been entrenched in the dialogue that Wesley then moves to his understanding of social 
holiness. 

He names a distinguishing mark of the Christian which is self-denial. This self- 
denial is a cross for the individual. Human suffering is a part of the Christian experience. 
This experience creates a union with the Christ in His sufferings. It is the object and end 
of Christian suffering to perfect the individual. 

It is in this self-denial and the lifting up of one’s cross where God begins His 
work of transformation of the believer. It is in this process, by God of perfecting the 
believer through trial, social holiness finds its soil for planting. Wesley clearly sees in the 
scriptures the necessary change in mind the believer must have. He also sees the believer 
in a necessary move to suffer for the faith through self-denial. 

Wesley understands the necessity of the kerygma. He insists the kerygma of the 
gospel must always be tempered with the Law. “Preaching grace alone is not the means 
God has established to bring about the conviction of sin. We have no authority from 
scripture to present grace apart from Law, and we have no basis for thinking that this 


»”° The Covenant of Works given to Moses on Sinai 


kind of preaching will be effective. 
was meant to give cohesion to the way of life the people of God were required to live. It 
is the dissatisfaction by God in the people’s rebellion against this covenant that require 
Calvary. It is from the disobedience of the people towards the Law that the grace of God 
1s interjected into the life of the people for the people’s good. It is not until a right 


understanding of the Covenant of Grace is grasped that the understanding of the 


“Covenant of Works by the Spirit of God is delineated.” 
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The Covenant of Grace was produced by God and was to be received by faith. 
Wesley struggled with the reformations de-emphasis of works, and their focus on faith. 
He also had to deal with Catholicism’s cooperation of works and grace. To the reformers, 
“Wesley argues faith does not replace the need for holiness.”’! He wanted to stress the 
need for holiness grounded in saving faith. 

Wesley wanted to take the church of his day and all succeeding believers back to 
the teachings of the first century church. It is there Wesley saw the purest of doctrine 
being seen in the abundant life of those early believers. It is here where he saw saving 
faith and this saving faith worked out in the lives of those early believers through social 
holiness. He was not preaching a works righteousness gospel. He was fervent in his 
teaching of salvation by grace through faith. “Wesley, in his works, was insistent the 
Covenant of Grace was now in effect. Christians are no longer under the ceremonial law 
or the civil laws of Moses. They are not obligated to keep the moral law as the condition 
of God’s acceptance.””” The context for ministry must know their acceptance by God is 
not from what we do, but from the faith in what Jesus has already done. 

Obedience was still in the heart of Wesley. Even with this firm knowledge of 
salvation by grace through faith he still saw the gospel need and mandate for a life of 
love in action (social holiness). “His understanding of the nature of grace and the law was 
such that consequently the Covenant of Grace gives no basis or encouragement to 


disregard any part of the law or ignore any degree of obedience or holiness.””” 
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It is from this point Wesley moves to his discussion of justification. What is 
justification exactly? One defined it as, “The exculpation of guilt or the demonstration of 


4 : ' 
»/* Another source defines it as, “A forensic term 


the correctness of an act or statement. 
meaning acquitted, declared righteous, the opposite of condemnation.””” Although this is 
not a new idea of Wesley (justification), he most certainly used the thought in a creative 
way. 

In Wesley’s social holiness doctrine a Christological assumption is made. 
Wesley sees and has a picture of humanity outside of Christ. Wesley sees a gulf fixed 
between God and humanity. To counter the Deism of his day, he carefully articulates the 
doctrine of atonement and how Christ bridges this gulf. 

In one of his sermons he says, “Christ work strikes at the root of self-will: 
enabling the humbled sinner to say not as I will but your will be done.””° Here is the key 
for the foundation of his social holiness. It is found in the working out of God’s will for 
humanity. It is the will of God for His people not only to speak of love, but to put love 
into action. It is this tangle approach which gives life to the other. 

Moving from the foundation of justification, the conversation will switch to the 
natural outgrowth of justification, which is sanctification. Sanctification can be defined 


as, “Making holy or consecrating a place, thing, or person to God.”’’ Another source 


defines it this way, “The act of making someone or something holy. An act or, process 
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subsequent to salvation which renders the believer holy in fact (opposed to justification, 
which is a legal declaration of innocence).”’® Mulholland’s definition was given earlier. 

From the definition of Mulholland, the Wesleyan social holiness theology can 
now be viewed in the entirety of God’s work for humanity. This work of God is his 
saving and sanctifying grace. Wesley’s argument is the same saving grace which leads to 
faith is the same sanctifying grace which leads to social holiness. All of this is a process 
initiated by God, sustained by God, and completed by God. It is in the sustaining grace of 
God the believer, according to Wesley, is being transformed into the person God desires. 

Wesley does not see faith as something static. This is the interpretation of the 
reformers. Wesley sees faith as a progressive process. First is saving faith which is 
produce by the saving grace of the triune God. Then, he sees a progressive faith which 
moves the individual to acts of love. This dynamic faith is the result of saving faith. It is 
produced from this saving faith. It is this progressive faith in the individual that moves 
the union with Christ into a more coherent reality. “Wesley entirely agreed with the 
reformers that salvation is entirely based on the atonement of Christ and the unmerited 
grace of God. Yet, given the eighteenth century England’s drift towards antinomianism, 
Wesley also accentuated a realized nghteousness, which God imparts to believers to 
change their state.””” 

This sanctifying work for the believer has a goal of perfecting the individual. In 
God working the process of perfection there is a righteousness God imputes to the 


individual. This right relationship with God is not just an ascending movement. It also 
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moves towards the other or neighbor which is a lateral movement. In other words the 
righteousness is not just a relationship between humanity and God, but it also involves a 
relationship between humanity and humanity. Wesley says, “Faith and works are 
inseparable. Right belief must be linked with the worship of God and the service of 
humanity. He preached about a proper relationship with God and humanity.” 

A right or reasonable response to the grace of God through the Lord Jesus Christ 
is a life of social and civic responsibility. This right or reasonable response is an 
extension of the right kind of worship of the triune God. Confident in Wesleyan thought, 
Wesley would encourage the context for ministry in understanding the theological reality 
of a right relationship with God. It is connected to a theological and social reality of 
establishing and maintaining a right relationship between humanity and humanity. In 
other word, social holiness theory says that a connection with the Triune God must be 
established first. This relationship supersedes all other relationship. This is through the 
saving grace of God which produces in the individual saving faith. With a righteous (or 
right) relationship with God cemented the believer then can focus on a right relationship 
with the neighbor. This again is stemming from God’s sanctifying grace. It is this same 
grace that saves which moves the believer into sanctification. It allows the process to 
mature and establish nghteousness towards the other. 

Wesley understood this process to be one in which God was perfecting the 
believer. The Christian who is in the process of being perfected can better understand the 
other and allow the love of God which is in Christ Jesus to permeate their lives. This 
gives the ability to love in spite of unhealthy circumstances. It was necessary to mention 


the harsh circumstances, because it is easy to love when all is well. The process of the 
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perfection of the saints is meant to encourage and move the disciple into a more 
disciplined lifestyle. 

Wesley’s opponents misunderstood his theological understanding of the 
Christian’s perfection. “These reformers understood the Latin word perfectus (perfect) in 
static terms. The word means absolute perfection that is finished and complete, a 
perfected perfection. In this manner it can only be prescribed to God. Wesley did not 
teach absolute perfection. He was aware of the early Church Father’s that wrote in Greek 
and Latin. They used the Greek word teleiosis (perfect), which is not static. Teleiosis is a 
dynamic term that implies continuing growth and ongoing movement towards and even 
greater maturity.””” 

In Wesley’s understanding of the sanctifying process, he makes claim of the 
possibility of the instantaneous move from justification to sanctification. He is aware of 
the grace of God in helping the believer move towards a greater spiritual maturity even 
from the moment of regeneration. “From the moment we are justified there may be a 
gradual sanctification, a growing in grace, a daily advance in knowledge and love of 
God.” 

This Wesleyan thought of the process of perfection moves the individual to 
social holiness. This is the evidence of the new or recreated life of the believer. It must be 
stated that this process is a journey in faith. It is faith that allows social holiness to take 
root in the mind and heart of the believer. This faith by which God uses to create the 


attitude and changed behavior in social holiness enables the believer to deny the self and 
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focus on the other. This way of life is new life. It is a change of mind. In this repentant 
life, the individual lives in the will of God. It is in the living of God’s will the individual 
reflects the image of God. It is here when the image of God is reflected by humanity the 
mission and message of God is made plain to all. Kinghorn says, “The will of God is a 
path that leads straight to him. The human, who’s will, before the fall, runs parallel to 
God’s will, now follows another path. Our wills are not only different from God’s will 
but also in our present state they are directly contrary to God’s will. Our path leads away 
from God. We must either deny God’s will to follow our own, or deny ourselves to 
follow God’s will.”*” 

The believer’s attitude must be in line with the will of God. If the attitude has 
changed in a right understanding of what is God’s will, then a logical result is the 
individual’s behavior will conform to the attitude. Again, it has been said above. A right 
attitude concerning Wesley’s idea of social holiness is an attitude which conforms to a 
life lived in self-denial. Wesley illustrates this in his sermon on Luke 9:23. He explains, 
“Self-denial is absolutely necessary to becoming Christ’s disciple and following him to 
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the extent that if we do not practice it, we are not his disciples.”*” This understanding of 


self-denial is the gospel message to humanity. 

It is the linkage of the Law of Moses. In the Ten Commandments one through 
four the individual must humble themselves and be removed from the self-centeredness 
and have a focus on God-centeredness. It is in this humbling and turn from self- 


centeredness that the life of self-denial is initiated. A proper modality of self-denial starts 
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with our relationship with God. “It is no longer our will, but his will is to be done.”®” This 
submission to God is an act of humility and self-denial. 

As the relationship is recognized with God (commandments 1-4) there is a 
corollary effect of the individual’s relationship with the other. This covers 
commandments five through ten. As the individual is humble and submits to the will of 
God they in like manner of self-denial are seeking the interest of the other. This is the 
Law of Moses. It is also the great law that Jesus taught. The foundation of the act of self- 
denial for God’s pleasure and advancement of his will is love. In like manner, the 
foundation for the act of self-denial towards the other is an act of love also. 

This teaching of Wesley struck at the heart of the day’s Enlightenment 
perspective. It was in the Enlightenment movement that God was taken from the center of 
human existence and was replaced with the power of reason. This created an 
anthropocentric ideology. It moved the traditional theocentric thought out of the picture. 
God was seen as irrelevant and reason was seen as king. “The Enlightenment created a 
spirit of human autonomy. English Deist in the church had dissolved the close links 
between the creator and the creation. This approach left humanity in charge of the earth 
and assigned to all people the responsibility for their own lives. The duty of self-denial 
had given way to self-expression.””° This effect has lingered on till this very day. The 
ideology of self-expression is prevalent in this postmodernity. 

The message to this postmodernity must counter this Enlightenment idea of self- 
expression. The context for ministry must understand the nature of the culture which she 
has been called to minister to. Wesley’s social holiness must be engaged and transmitted 
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to this post-modern environment. It was in Wesley’s faithfulness to the gospel mandate 
and his keen insight into how the gospel could be relevant for his day which makes him a 
figure in Christian history one must pay attention to. 

Some have disregarded Wesley’s theological scholarship. “There are some who 
contend to the purity of Wesley’s scholarship.”*’ It is most certainly distinguishable 
regarding his knowledge and understanding of the pertinent theological ideas. He most 
certainly explained the usage of these ideas in a scholarly manner. It is safe to say, he was 


a great theologian not only for his day, but for this day and the days ahead. 
Theoretical Foundations 


The prolegomenon for this section will start with a quote from the Psalmist of the 
Bible. “Teach me, O Lord, the way of your statutes, and I will observe it to the end. Give 
me understanding, that I may keep your law and observe it with my whole heart. Lead me 
in the path of your commandments, for I delight in it. Turn my heart to your decrees, and 
not to selfish gain.””* It is the last phrase of this text in verse thirty-six that is a 
foundation for a majority of the theoretical work. This statement is a desire for altruism. 
This thought of altruism is an a priori move for the understanding of the foundation for 
the project. 

The following will show the relationship anthropology, psychology, and 


sociology has with the project. These disciplines will try to be discerned from a Christian 
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worldview. Theology has in its composition parts of anthropology, psychology, and 
sociology. The anthropological question of who are we as human beings and what is our 
duty is answered in theology. How the mind works or how can the mind be changed and 
persuaded is a psychological question. This can be answered by theology as well. Finally, 
what is the sociological end of humanity can be answered by theology to. 


It is these questions the theoretical work seeks to answer. 
Anthropological Ground 


The first of these disciplines finds it way in a theological framework. 
Anthropology can be defined as, “The study of humankind in particular and the 
comparative studies of human societies, cultures, and their development.” A specific 
field in theology has been dedicated to this anthropological work. This field is the 
discipline of biblical anthropology. It can be understood that biblical anthropology is the 
study of what the triune God ee to say concerning the nature of humanity as individuals 
and as a collective group. 

This theological perspective of anthropology is significant for the context for 
ministry. A true understanding of what humanity is in their nature will create an area of 
understanding for the self. It 1s this understanding of the self which produces an 
understanding of the other. It will be repeated throughout this short dialogue regarding 
the priority of altruism. In understanding humanity it will provide a necessary transition 
of care for the other. 

Who are human beings? The Bible, tradition, and current day’s scholars will help 


delineate this answer. “In the 19" century much of western liberal Protestantism began a 





*’New Oxford Dictionary, s.v. “anthropology.” 
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shift from a more-than-millennium-long theological emphasis on atonement towards a 
new emphasis on incarnation. This helps us to see afresh the way in which human beings 
participate in the divine life.””” The incarnation reveals a new existence for humanity. It 
is this new human reality, this recreated life of humanity, which tries to answer the 
anthropological question of who is humanity. It is this renewing work of God the 
transition from broken fellowship with God is re-established. This shines light not only 
on the nature or renewed nature of humanity, but also it gives an answer to what is the 
purpose of humanity. These are ways of meaning that define the anthropological 
questions. 

It is from the biblical understanding in which there is an answer. This question, 
what does it truly means to be human. The God-human relationship is ground for a true 
advantage point of authentic humanity. The cohesion of a right relationship with God is 
authentic humanity. The means of accomplishing this right relationship has been handed 
down to humanity by God in His holy Word the Bible. With this said to be out of 
fellowship of to not have a right relationship with God is to exist in a false human state. 

The incarnation of the Lord Jesus Christ implicates the filial relationship with 
God. “The doctrine of incarnation speaks of Christ as the First born and the last Adam.””! 
In anthropological and theological terms, the incarnation open the way for humanity to 


reclaim their original birthright as image bearers of God. It is this reclaimed image of the 


Robert C. Fennell, “F undamentally Eccentric: Reflection on What it Means to be Human in Our 
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origins of humanity in Genesis chapters one and two. Now God has revived the image of 
Himself in humanity which was tarnished in Genesis chapter three. 

Irenaeus says, “There are two functional suppositions. First, God himself (and he 
alone) creates humanity. Second, that humanity is so created intentionally as part of a 
larger taxis or economy, takes its ground from this dynamic character of the image in its 
human realization.””* The sin which disfigured the original image was reshaped in the 
incarnation of Jesus Christ. This great work by God signifies a new anthropological 
potential for humanity. 

Here the Christological center is seen as of first importance. The understanding 
of the Son of God made flesh is essential for a proper anthropological view. The old 
humanity prior to Christ was in a false state of being. It was a state not intentioned by 
God. After the incarnation the new humanity is shown through the daily operations of the 
Christ in His relations to others. The incarnation proves that humanity can regain the 
right fellowship with God and others. This righteousness in a selfless others-centered life 
is the true righteousness of God. Humanity must rid itself of the self-righteousness which 
now engulf her. It is in this self-righteousness where the authenticity of true human life is 
lost. 

Christology is central for gaining the knowledge of how the authenticity of 
humanity is restored, “The Christ is the Son made human provides Christianity with its 
label incarnational. It is theological, inasmuch as it deals with the divine Son of God in 


relation to His Father and the Spirit; but it is also anthropological, inasmuch as it deals 


Matthew C. Steenburg, Of God and Man: Theology as Anthropology from Irenaeus to 
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with the human, which the Son takes up in the virgin birth and makes his own in his 
offering and resurrection.” 

The Old Testament prophet Micah provides the means for living in this 
incarnational way. He tells the people to emulate God. He gives a description of how 
authentic humanity is revealed. He says, “O mortal, what is good; and what does the Lord 
require of you but to do justice, and to love kindness, and to walk humbly with your 
God?””* This is the image humanity is to bear. This is the fulfillment of the Sinai 
Covenant. This Micah 6:8 lifestyle shows how God has served humanity. It is also a 
designation of how humanity is to serve each other. This is authentic Christianity and 
authentic humanity. Fennell articulates his understanding of authentic humanity. He says, 
‘To be authentically human is to pattern our lives after the life, death, and resurrection of 
Jesus Christ. To be authentically human, in a biblical term, is to grow up into the image 
of Christ.””° This is a template for the context for ministry. It is in this movement the 
context finds the transforming and sanctifying grace of God working for their and the 
other’s good. 

An anthropological question would be what is the nature of the context for 
ministry after this project has come to completion? The answer is they should reflect the 
glory of God by living in His image and message. This is the call of the prophetic church. 
The prophetic church is a Christian church that professes the Lordship of Jesus Christ in 


word and deed. The nature of this prophetic church is recreated at the conversion point of 


professing the Lordship of Jesus and upon belief in His resurrection. 


tpid. <2: 
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Some ponder the question that has not come to the realization of the new 
incarnational life of Christ. This question asks, is there more to life than just this? This 
anthropological study has shown thus far there is another reality of existence. It is in this 
reality created by God real authentic humanity is birthed. It is experiencing the 
imminence of God. He who is so transcendent is also near. This is the message the 
context for ministry must proclaim and act out. It says God is close and wants fellowship 
with humanity. He invites humanity into His most intimate space. It is in this intimacy 
God recreated the new or renewed human life and experience. 

The intimacy shared by the trinity is now opened to humanity as a free gift. In 
this intimacy by the trinity the agape of God flows in the relational experience of the 
trinity. It is this joy of agape that is now offered to humanity. In this agape, humanity 
learns how to live with God in an unbroken fellowship. In turn, in learning to live with 
God humanity in the agape of God learns to live with the neighbor. 

In this new or renewed life God begins a transformation. The image begins to 
take shape in the individual. This reshaping of the image is empowered by the Spirit of 
God. “Persons who are being renewed inwardly and privately are called to live 


»”° Tt is the work God begins on the inside 


transformed lives outwardly and publically. 
that starts to show its imprint and impression in the daily work or ministry of that 
individual. This is incarnational ministry. 

This Micah 6:8 lifestyle influences the individual to a correct worldview. The 
anthropological question of what the true nature of humanity is shows through living in 
this Micah 6:8 manners. It manifests itself through acts of compassion, altruism, 


*’Kenneth Hamilton, The Doctrine of Humanity in the Theology of Reinhold Niebuhr, eds., 
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forgiveness, and giving. These qualities are similar to the five characteristic mentioned 
earlier regarding how the context for ministry will live out what has been termed 
incarnational ministry. These five constitute the new life of the context for ministry 
(mercy, grace, social action, Christian piety, and altruism). The success of the project 
hangs on the context for ministry’s understanding of the old nature and the new or 


renewed nature of humanity because of Jesus Christ. 
Psychological Ground 


Next, there will be a transition towards the psychological connection to the 
project. The mind is a very fascinating organ. It functions like a super-computer. How is 
the mind and psychology connected to this project? It has already been mention relating 
to one of the goals of the project for the context. One of the goals is to create an 
atmosphere for the context for ministry to have an enlightenment moment. In this 
enlightenment moment the reality of the nature and mission of God is clarified. This 
understanding should motivate a change in the thought processes of the individuals. In 
this change of mind the attitudes of the individuals are changed. It is here, where there is 
an attitudinal adjustment; the behavior of the individual should show some kind of 
modification. 

In terms of an example to create the desired end, a look at a family relationship 
can shed light on this psychological desired end. What is a definition of psychology? One 
notes, “It is the scientific study of the human mind and its function, especially those 


effecting behavior in a given context.””’ In this discussion these aspects will be explored. 
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What would society resemble if humanity viewed each other as family? In 
theology it is understood that God’s new Israel is His new family the church. This makes 
all believers His children. However, there is the family of humanity. This can be defined. 
This latter says all who are of the human race are related. Humanity is related in such a 
way by the fact of our humanism. Therefore, there should be a harmony among the 
human race, which supersedes ethnic and cultural differences. It is interesting concerning 
the relationships of biological family ties. “A study showed that when mothers viewed 
different pictures of people and then showed pictures of their offspring, when the 
offspring was viewed the mothers felt more compassionate love. The study concluded 
that a region of the brain is attuned to the first objects of our compassion-offspring.””® 
How different would society be if this natural instinct could be modified and molded to 
fit the human being with the ability to transfer this compassion not just to off-springs, but 
to others? 

This study is not trying to create a perfect society. However, the engagement is 
to create a better society. If humanity could figure this out, the world and its societies 
would benefit the most from a more compassionate view of the other. This project 
believes this is possible and can be created in the lives of the context for ministry by the 
sanctifying grace of God in Christ Jesus. This compassion in the context for ministry is 
possible. The old human nature tells the brain to exist in a selfish state. This psychosis 
penetrates to the recesses of the mind. In this psychosis a crippling effect happens to the 
brain where it is train through selfish experiences to continually function in like manner. 


This psychosis can be broken by the love of God in Christ Jesus. Once an understanding 


*’Dacher Keltner, “The Compassion Instinct,” In The Compassion Instinct: The Science of Human 
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of the selfless act originating from an omnipotent God who was incarnated is establish 
the possibility for all of humanity to be healed of this psychosis is conceivable. 

Compassion is a quality of life, which should be desired for all. The crippling 
effect of selfishness hinders the reality of this authenticity of compassion to be 
manifested. If compassion could be infused in humanity society, change could occur. 
“Daniel Watson has made a persuasive case that compassion promotes altruism.””” By 
nature it has been the experience that humanity suffers from inwardness. The removal of 
this self-centered modality will provide a better individual and a better community. This 
denial of the self is a part of bearing the image of God. 

There is a debate, which questions the aspect of compassion. Some say it is a 
natural instinct that moves towards all of humanity not just the offspring. Some argue that 
compassion is not a natural instinct. It 1s evident there is a problem with the thought 
patterns of individuals which tend to move the individual to pursue power. The 
psychological reward for this attainment is a false feeling of strength and achievement. 
This study is not saying the achievement of influence is a bad thing. It is only pointing 
out the psychological reality that power has the ability to corrupt. “In observing the 
economic plight of most of the world, this shows a lack of compassion by some.” ”” 
There are those who show a genuine interest in the welfare of the least of these. However, 
for the most part those who have tended to keep what they have for themselves. This is 
not an ethnic problem of inwardness; it is a human problem. 

Another related aspect of compassion is forgiveness. Why is it so hard for 
individuals to forgive? The lack of compassion is one answer. The Micah 6:8 lifestyle 


*Ibid., 12. 
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was mentioned earlier. Mercy was a part of that equation. The disability of selfishness 
makes it hard psychologically for an individual to have a merciful understanding. 
Thinking only of the self makes the mind dysfunctional. In this dysfunction the behavior 
becomes eschewed because of the thought processes. The dysfunction affects the attitude, 
which in turn affects the behavior. 

Christ is the medication for this ailment. In Christ true authentic humanity is 
shown. This true and authentic humanity of Christ is an example of the nature and 
mission of God. Christ’s humanity is modeled after the method and way of life of the 
supreme and divine triune deity. Christ shows true life is a life of service to others. 

“He humbled himself and transformed leadership from headship to service.”””’ 

It 1s in service to the other Christ displays the ability to have compassion and 
forgiveness. Christ example is a model of selflessness. His regards for the other as a 
priority is God’s requirement for true human existence. Anthropology was discussed 
above. Anthropology in this study is relational. The understanding of who is humanity 
should lead the individual to a care for the other. “Martin Burber believes a proper 
anthropological relation is I-thou relationship that involves an intimacy of relation 
between | and thou.” 

If the individual can see the necessity of moving away from the natural I-me 


relationship and progress to the I-thou relationship, then compassion can be established in 


the heart and mind of the individual. This move will give the individual encouragement 
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to be more compassionate and forgiving. This requires a change in the thought processes 
of the individual. This psychological transfer is imaginable through the power of God. 

Because of the selfish nature of humanity it is hard to be a giver to society. The 
decay of inwardness affects the generosity God expects of humanity. God expects this 
from humanity because generosity is a part of God existence. If God exists in this 
manner, what does this mean for humanity. Humanity is to reflect the glory of God 
through living in the image of God. It is therefore necessary for humanity to be generous. 
“No matter what size the society, people everywhere seems to realize that by reinforcing 
and amplifying individual’s tendencies to extra familial generosity, they can improve the 
overall efficiency of cooperation from which everyone profits.”’”’ The positive aspect of 
generosity 1s a benefit for all. The church should be an example of what looks like 
generosity. 

It is in the church where the mental capacities of her members have been 
rearranged. The suffering mental effects of inwardness have been healed. It is in this 
change of the minds (repentance) where change in attitude and behavior can grow. The 
psychological transfer of receiving the mind of Christ for the context for ministry is able 
to show a generous nature. 

It must be said compassion, forgiveness, and generosity are not always measured 
in the amount of dollars spent. One of the greatest tragedies in this post-modern time is 
the attempt to try and solve the issues of the day with monetary overload. Money does 


answer some problems, but not all. People must get more involve with society through 
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the donations of giving their time. They can improve the environment which surrounds 
them by the giving of their talent also. 

Maintaining the theme and discipline of psychology, a look at the function of the 
brain seems in order. “There is a benefit for showing compassion, giving, and 
forgiveness. The benefit is biological. The stress response, hormones, and the immune 
system are impacted by, and impact the pathways to the brain. MRI studies of 
participants’ brains reveal that making a donation activates the mesolimbic pathway-the 
brain’s reward center.”’”* In other words, God has so wire humanity that when altruism is 
active in the person, a feeling of reward biologically is triggered. This must mean if God 
has so wired humanity, He expects altruism to be a natural reaction or way of life. This 
new way of life is restored in the new life given by the Lord Jesus Christ. Therefore, it 
behooves the individual and encourages them to create avenues for acts of love. 

Since a part of this project deals with homiletics (prophetic preaching) it seems 
appropriate to discuss how the brain processes language. “The brain is the thinking part 
of the body that is filled with millions of special neural pathways that allow the hearer to 
accept or reject verbal stimuli.””’®° It is during the preaching moment the hearer judges 
what has been said. They either accept the message or reject this proclamation. It is the 
function of the brain to process this information. The brain in a conscious being decides 
the validity of what has been heard. The manner in which the verbal stimuli are 


transmitted to the hearer is of the utmost importance. The form of the sermon and the 
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style of delivery are essential for the hearers. The form and style should be suitable for 
the context in which the sermon finds its audience. 

God understands the make-up of humanity. He is her creator. He is the one who 
has wired the brain in the fashion it 1s in order for understanding to be gained. God knows 
the power of the spoken word. He also knows the power of putting the spoken word into 
action. He understands the psychology of humanity. He see the fact that in order for 
humanity to know or learn their must be a personal experience. The scripture says, “But 
how are they to call on one in whom they have not believed? And how are they to believe 
in one of whom they have never heard? And how are they to hear without someone to 
proclaim him? And how are they to proclaim him unless they are sent (NRSV)?”"”° God 
sees the need for the individual to receive verbal communication. This is a method God 
uses for the effectual reception of His gospel. In the same manner, rhetorical non-verbal 
communication is an effective tool as well. The gift and ability to make the scriptures 
come alive with love in action is a powerful psychological methodology. It is something 
people can experience in a way they cannot obtain through just verbal communication. 

In terms of verbal communication, how is hearing fulfilled in its role? Regarding 
the question at hand, human beings have the ability to hear and reason what is heard. This 
is accomplished, as stated by Cox, “The spoken word, comes to the switch board 
(thalamus) and is connected to many trunk lines (striatum, limbic system, association 
cortex, motor cortex, and so on) simultaneously. The person must decide where to 


connect the incoming stimuli-in recognizing it to be ignored, put on hold, or simply cut 
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off’'’’ The preacher is therefore likened to an artist who with words paints a picture for 
the hearers that will motivate them to put forth an effort to retain what has been heard and 
to put this information into action. 

The style and form was mention above. There is a psychology of how the words 
are transmitted. “The vocabulary of the listeners determines whether the sermon will be 
accepted or rejected.” °° Jesus was a master at using the vocabulary of the listeners to 
make His sermons vivid. He had the ability to use everyday common things to bring 
clarity to His message. “Jesus the master story-teller used images that were relevant to 
His hearers.”"”” This understanding by Jesus’ preaching in using the language of the 
people is a model for imitation today. Jesus’ use of parables gave light to the hearers. It 
activated in their minds an imagination. This moved them from the poverty of their 
current state to a wealth of reality. This reality was an understanding of how things are 
and how things should be. 

The ability to relate with the hearers is another psychological methodology. This 
relatedness moves the hearers closer to the preacher. It is the preacher saying I 
understand what they are going through. It is him saying, I have walked in your shoes. A 
dysfunctional sermon is from a preacher who cannot relate to “the been there” in the 
hearers. “This theory is the preacher expounds a truth from the word of God, but it 
remains merely an abstract principle. Then the preacher discloses the personal impact of 


the truth, or, how a personal experience demonstrates the relevance of the principle, or 
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how the expositor has set out to live the principle. The listeners are likely to see 
themselves in the disclosure. The preacher voices their feelings, values, and experiences. 
They identify with the preacher and the same impact the truth had on the preacher is 
likely to occur with the listeners.”"!” 

It is important for a preacher to preach from experience. This kind of preaching 
will create an atmosphere of authenticity. The psychological connection is made with this 
kind of proclamation. The psychological makeup of the preacher and their ability to relate 
connects with the psychological makeup of the hearers. This can be considered the depth 
of connection of the preacher and context. The preacher in their life’s lessons has brought 
an authenticity to the kerygma, which is unique to that particular preacher. No one can 
truly be that preacher. This is the built in gift from God for preaching. Yes, the style and 
form of the sermon can be copied, but the Spirit cannot. Householder says, “There is 


something truly authentic about preaching from the deep places inside you which God 


has touched. This is your life message. Deep places can be defined as the locale of great 


authenticity and integrity.”""' 


Psychology and its discipline can be an effective tool for the theologian and the 
preacher. The understanding of how the verbal stimuli is transmitted to the brain and 


cognition 1s activated is a tremendous help. John McDargh says, “Psychology helps 
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theology reinterpret its ancient wisdom to a modern world in a fashion that even the 


culture and most critical among its despisers would find responsible”? ” 


Sociological Ground 


Anthropology has been discussed. Psychology has been a part of the dialogue as 
well. These have been applied as an aid to the foundation of the project. The next and last 
section of this endeavor is the topic of sociology. How is sociology relevant for this 
project? 

Franklin D. Roosevelt tried to establish what he considered the “Great Society.” 
This movement was initiated in the early to mid-part of the nineteenth century. In fact all 
nations wanted to establish a society that creates peace and prosperity. Some have tried to 
achieve this through governmental structure and ideologies such as democracy, socialism, 
communism, and totalitarianism. Yet, it seems with all these measures taking place in the 
world, the world has grown more and more volatile by the day. 

It is in this context of a volatile world this study seeks to create a movement 
initiated by the people of God (context for ministry) that will spread, and convict, and 
confirm in the hearts of all that Jesus of Nazareth is Lord. It was through answering the 
anthropological question this study found its first ground. That answer was for humanity 
to be transformed into the image of God. In this image of God the nature and mission is 
to be established in the human being for the betterment of society. This is the sociological 
call of the gospel of Jesus Christ. The engagement of this will be explained below. 


Psychologically, the understanding of how the brain operates was also discussed. It was 
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also mention of the psychological transfer needed to move the individual to a changed 
mind. 

Sociology is another of those important disciplines for the engagement of this 
project. Sociology can be defined as, “The study of development, structure, and function 
of human society.”’'° This project has as its end the inspiration of the context for 
ministry. This in itself is a sociological move. However, this end is not just for a change 
and charge in the context, but a change and a charge in the society the context finds them. 

The paradigm, which is not only pervasive in society, but has crept into the 
church must be transformed. This paradigm is in terms of receiving more than giving. It 
seems today that everyone in society want to receive more and almost no one wants to 
give. Even some in the church have rendered this judgment as correct in the inappropriate 
use of the scriptures instructions of “sowing and reaping.” * 

It is time for a new move of generosity to be infused into not only the dialogue, 
but also the very lives of the church and society. This is a counter-cultural message. The 
culture is entangled in a give me attitude. One scholar says, “‘Let us try to teach 
generosity and altruism, because we are born selfish.”’'” The newness of this message 
and its needed impact on society has enormous promise. Somebody needs to let the life of 
the Lord Jesus Christ and His scriptures breath and live in the today. This is what the 
project promotes as love in action. This agape of God is centered not on the self but the 
other. It is the fulfillment of the Sinai Covenant (particularly commandment 5-10). It is in 
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living this life of love towards the other, which institutes a new reality. This love in 
action towards the other is a fulfillment of Jesus’ commandments. 

Because of the built in rewards discussed earlier, some argue that pure altruism is 
not possible. “We are beings whose brain rewards us with a shot of dopamine and 
oxytocin when we help someone. This brings up an intriguing question. Does that make 


°11° Humanity is design by God for 


us altruistic or selfish? Benkler says who cares. 
altruistic acts. Evidence of this is not only found in the scriptural mandates, but the 
biological makeup of humanity. This biological makeup clearly implies humanity was 
created to be a social being. In being a social being it is in the best interest of humanity to 
care for society. 

Reverend Dr. Martin Luther King, Jr. and Dietrich Bonheoffer provide a 
theological-sociological ground for this particular idea of humanity as a social 
responsibility. “King and Bonheoffer are communitarians in which the well-being of the 
other, including the enemy, is placed in the same moral framework as one’s own.’””!!” It is 
the care for the other, which motivates love. There is a reality which all of humanity 
needs. This is the nexus and origin of God’s mission. The biblical foundational New 
Testament text was taken from 2 Corinthians 5:14-21. In this text verse 16 says, “From 
now on, therefore, we regard no one from a human point of view.” This human point of 


view rendered in the Greek is sarx (flesh). In other words, when the other is view or seen, 


we do not see them from a worldly, fleshly, human perspective. Since a transformation 
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has taken place in the heart and mind of the renewed creature the perspective if from 
God’s view. 

God sees humanity as a creature that is in need. God so desires out of his agape 
to reach out to humanity. He wants and loves to save, heal, deliver, and do what is 
necessary according to His divine will for the betterment of humanity. This passion and 
mission for humanity is the sociological call for all of gospel of Jesus Christ. Under the 
influence of the Spirit of Christ the believer now has a change of mind (repentance) and 
is motivated towards the uplifting of society. 

Through the prophetic proclamation (kerygma) the Spirit of God begins a 
transformation whereby selfishness is cast away and is replaced with an altruistic heart. 
“Preaching is concerned with the content of the Church’s proclamation within the Church 
and Public Square. While prophetic witness signifies the character of the Church’s 
activism and social praxis in a world that needs to both hear and see the truth of the 
gospel.”''* It is through verbal communication that rhetorical non-verbal communication 
is possible. The preacher must say before the congregation can do. It must be heard first, 
before it can be applied. A simple definition of wisdom is the ability to apply what one 
knows. It is putting knowledge in action. This is a justification for the rhetorical non- 
verbal communicative activity of the context for ministry. In this social activism the 
context takes the knowledge gained from the prophetic preaching of the gospel. The aim 


of this God given information is that it be applied to the life of the listener. 


"*Raphael Gamalielm Warnock, “Preaching and Prophetic Witness,” in Bonheoffer and King: 
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This is why the preacher is so highly respected in the church. They are the God- 
given catalyst that encourages the congregation to social action. This social action being 
referred to here as the context displaying the five characteristics listed above. The 
preacher, because of their importance must rr be a prepared individual. They must 
be ready to preach at all time. The epistle says, “Be ready in season and out (KJV).”""” To 
be ready at all times the preacher must ask regarding the questions of what and how. “In 
preparing to preach to individuals, the preacher needs to ask: what shall I do to help them 
grow, how shall I enable them to perceive, to understand, to act, to do the human thing 
with the aid of those who have been most human before them?”'”’ This indeed is a grave 
task. It requires a high calling and the ability to carry out this task is a gift from God. The 
leading of the Spirit of Jesus Christ leads the preacher to these answers. It is in the answer 
the sociology of the kerygma is revealed to the preacher who passes it on to those who 
have and ear to listen. 

The sermon is set in a social atmosphere. The characters involved are the 
preacher and the congregation. This is the typical understanding of the worship 
experience from some in the church. The context for ministry must not have this false 
idea of the players in the worship experience. There are more than just two characters. 
There are three. God is the most important person in the drama of worship. He is the 
guest of honor whose name is to be worshiped and praised. Kierkegaard explains the 


truth regarding this divine drama. He says, “Often the affirmation that while most of us 
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assume in the divine drama of worship, the minister is the performer, God is the 
promoter, and the congregation is the audience, in genuine biblical worship, God is the 
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audience, the congregation the performers, and the preacher the promoter.”’~ In terms of 


the sociology of the context for ministry, if they can put Kierkegaard’s idea into practice, 
using this knowledge and applying it to their lives this is true wisdom. 

True humanity or authentic humanity is concerned with the sociological care of 
all. It is a life rendering the selfish impulse impotent. It is eager for the betterment of the 
other. It sacrifices selfish tendencies and longs for altruism to transform society. It is the 
application of wisdom whereby true worship sees God as the audience and the individual 
as the performer. In this performance the individual worships and glorifies God through 
righteousness in regards to the other. In reverencing the other, which is the sociological 
call of the gospel of Jesus Christ, one reverences God. This is the fulfillment of the Law 
of Sinai and Calvary. It is accomplished by the divine ability given to the individual. This 
ability has as its foundation agape. The agape not only becomes the new nature of the 
individual, but 1t becomes the mission of the individual. 

This is bearing the image of God. This image is design for humanity to walk in a 
Godly fashion. It is in this sanctified walk the image of God is progressed in the life of 
the believer. This progression has as its aim the advancement of the other. This is a 


sociological move by the believer. 


“Soren Kierkegaard, “Purity of Heart is to Will One Thing,” translated by Douglas V. Steele 
(San Francisco, CA: Harper One, 1956), 15, quoted in David J. Lose, “Preaching 2.0,” Word & World 30, 
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CHAPTER FOUR 


METHODOLOGY 


In this section, the discussion will lead to the methodology of the project. This 
will incorporate the use of the hypothesis for the project. The research design will be 
engaged. The measurements will explain how the data was used to prove the point of the 
validity of the project. Finally, the tools of instrumentation will finish the discussion of 


methodology. 
Project Problem and Hypothesis 


This project aimed at addressing a problem. The problem states as such: What is a 
right or reasonable response to the mercy and grace of the Triune God from the members 
of the Vermont Baptist Church? This is a question that has been raised in every 
generation. It is an important question. It deals with issues of who are God’s people. This 
basic question provided the outline for the life of the membership of the Vermont Baptist 
Church. 

This model or question is not new. The Apostle Paul poses this dilemma in his 
writings to the Church at Rome. The question is tucked in the first verse of Romans 
twelve. In verse one Paul says, “I appeal to you therefore, brothers and sisters, by the 
mercies of God (NRSV).”! The apostle says he appeals. The KJV says he beseeches 


them. The NIV uses the word urge. The NLV uses the word pleads. In other words, the 


Rom 12: 1a. 
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apostle is making an attempt to encourage the hearers and listeners to move towards a 
different understanding. 

It is in the next portion of the text that the apostle gives the reason for his hope 
and aims for this plea. He says in the NRSV his reasoning for a change in attitude, 
behavior, and lifestyle is “By the mercies of God.”” The KJV uses the same wording. A 
brighter view of this portion of the text is rendered in the NIV. It uses the words “In view 
of God’s mercy.” 

The Apostle says in view of what God has done (His mercy). What could that 
mean? You have to read chapters one through eleven in the book of Romans to 
understand what the mercies of God the apostle is speaking of. The eleven chapters relay 
the Apostle’s soteriological understanding of the person and work of the Lord Jesus 
Christ. 

The apostle says in essence in the beginning of chapter twelve it is because of the 
person and work of the Lord Jesus Christ (Christology), which is a mercy of God towards 
humanity. In retrospect of the person and work of the Lord Jesus Christ all should 
respond in the following manner. 

It is from this point after verse 1b the apostle gives the answer to the project’s 
question which is a reasonable and right response to the mercy and grace of the Triune 
God. He gives humanity the practical answer to this question in verses 12:1c-2. In fact, 
the rest of the letter to the Romans from 12:1c-16: 27. In effect the apostle says God has 


done this for humanity in chapters 1-11. He then says a reasonable response is to live ina 


-Rom 12:1b. 
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new recreated way by the power of the Spirit of God in chapters 12-16. In this there is 
justification for the problem of the project. 

A hypothesis has been developed. The non-directional hypothesis is: Preaching is 
prophetic when aided by the Holy Spirit. It calls the hearer back to the cross of Calvary. 
It utilizes the disciplines of theology, anthropology, psychology, and sociology. The 
understanding of the hearers of this methodology will move them towards transformation. 
This transformation results in a life of authentic humanity. This is in essence authentic 
Christianity. 

The prophetic proclamation’s transforming authority will finds its results or fruit 
of its labor through a changed congregation. This change will be seen in the individual 
congregant’s loyalty to the Triune God. It is the hopes of the project that a change in 
attitude and behavior from the participants will be the results. This change will move the 
participants more towards the characteristics of God through acts of mercy, grace, social 
action, Christian piety, and altruism. This is what the project deems as a prophetic move 
by the participants. 

This hypothesis also has its foundation in the scriptures. The Apostle Paul used 
these modalities of disciplines in his very own preaching. Prophetic preaching in its most 
simplistic term is the kerygma that brings back to remembrance the life, death, and burial 
of the Lord Jesus Christ. This is the New Testament gospel. 

In the apostle’s prophetic speech he uses theology. His understanding of the 
Triune God is displayed in the writing to the Romans. He says in Romans 8:11-16 the 


Holy Spirit is the Spirit of God. He also refers to this same Holy Spirit in these verses as 
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the Spirit of Christ. And to finish the trifecta he uses the word alone as Spirit. It is in this 
prophetic preaching the Apostle uses the theological tradition of the trinity. 

In terms of prophetic preaching using an anthropological methodology one can 
see the new humanity recreated in the Christ. The apostle says in the letter to the church 
at Colossians 1:15b, that Christ is the new creation that humanity can now become. This 
is an anthropological answer. This question asks who is humanity or what is humanity 
meant to be. 

The hypothesis stated the use of psychology. This deals with the mind. It has been 
stated above regarding the new attitude and behavior expected of humanity because of 
the mercy of God. The Apostle Paul to the Romans stated this in the letter. Yet, still an 
example of the psychology of the gospel can be seen in Philippians 2:5. The NIV uses the 
psychological term of attitude. The KJV uses the language of mind. The NRSV says we 
should have the same mind as Christ. The psychology of the apostle’s kerygma is 
extraordinary in its insistence of a change in attitude and behavior. This can be seen 
throughout the New Testament. 

Lastly, in support of the hypothesis there is sociology in the apostle’s kerygma. 
This is seen in the care for the other in his message. In 1 Timothy 1, the apostle urges 
Timothy to preach a practical message. This practical message can only come alive in 
humanity if the message 1s received with a living faith. This means the hearer is to heed 
the advice and live within society in the Godly manner described by the instructions. This 


is the sociological thrust of the Good News. 
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Research Design 


How will this be measured? The method will use a qualitative research design 
using a phenomenology study. A definition for qualitative research in this project can be 
regarded from its distinct characteristics as such: It is a study that seeks to measure the 
attitudes of those in whom the project has been implemented upon. 

In this qualitative research the participants will be measured to ascertain if a 
change in understanding has been acquired. In the first step, a test will be given prior to 
the institution of a six weeks sermon series. In the framework of qualitative research this 
pre-test will measure the knowledge of the participants prior to the sermon series. It is 
important for the study to measure the pre-knowledge of the participants. The theory for 
this particular aspect of the study is as follows: It is the hope of the research that 
knowledge can be gained from the six-week sermon series. The measurement of the pre- 
test will set a level of knowledge already obtained by the participants. After the prophetic 
six weeks sermon series a post-test will be given to see if the pre-knowledge has been 
advanced. It is important to know the pre and post-test will all contain the same 
questions. These tests will also be used to retrieve themes coming from this data. 

It is from this advantage point the qualitative research gains momentum. After the 
post-test a focus group will be created. This group will provide the necessary 
information. This information will reveal if the proper knowledge has been obtained 
through the prophetic six-weeks sermon series. It is this new knowledge, which will lead 
to transformed lives of the participants. This transformation will be the result of a change 
in attitude. It will also or should result in a transformation of behavior. This is the 


characteristic of qualitative research. 
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To further qualify the results personal interviews will be done. This is to measure 
the reliability of the previous data. It is also to ascertain if the participants have 
understood the practicality of the aim of the project. This is the definitive data or 
evidence that the attitudes and behaviors have been redirected in a positive direction. 

The qualitative research will use a phenomenology study. This design of 
phenomenological study will seek to put into perspective a particular phenomenon. The 
phenomenon is the end of the study. This can be stated as follows: This study seeks to 
change the attitudes and behaviors of the participants. It seeks to move the participants to 
a more prophetic role in society. This transformation is the phenomenon being studied. 
The qualitative research will uphold the efficiency of the study. In other words it is 
through the qualitative research design that the availability or opportunity for 
transforming the participants is possible. The phenomenology study allows for a focus in 
the qualitative research. 

This qualitative research using a phenomenology study has certain characteristics. 
One important characteristic is the research will be initiated and completed in the natural 
setting. This natural setting is the context which the participants or the context for 
ministry experience questions of the issue or problem under study. It is also in this natural 
setting the answer to this question or phenomenon is given. This natural setting is the 
sanctuary of the Vermont Baptist Church. It is here in this particular environment where 
the dialogue begins. It is the hope that even after the study the dialogue will continue and 
grow with the participants. This is the goal of using a qualitative research design with a 


phenomenology study. 
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The researcher is the key instrument. It is the mission or purpose of the researcher 
to guide the process. The leader of the project must always maintain transparency. This 
keeps the ethicality of the project in line with its means and end. As the key instrument of 
the project, the leader will provide the necessary tools for implementation. The leader 
creates these tools. 

These tools include the subject for study. The lead is also responsible for the 
choice of research design. This includes the substance for the open-ended questions of the 
pre and post-tests. It also includes the contents for the six weeks sermon series. The 
leader is also responsible for the content of the open-ended questions for the focus group 
and the open-ended question for the personal interviews. 

The responsibility continues with the care and collection of the data. This 
obviously includes the interpretation of the data. It from the analysis of the data the leader 
must produce a conclusion. This conclusion reveals the viability and sustainability of the 
project. In other words after the data has been analyzed the conclusion by the leader 
reveals the success or failure of the project. 

As the key instrument the leader gives insights into the projects possibility of 
reproduction. In this, the ways in which the project has its positive and negative features 
are diagnosed. Lastly, this key instrument is responsible for writing up the final findings 
along with the rationale for the project. 

There are multiple roles for the leader of the project. What has led to this 
particular study? This can be answered in multiple ways. First, this study has a nexus in 


the synergy of a spiritual autobiography and a context analysis. The synergy of these two 
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foundational works has proved an association in the areas of Christian education 
(prophetic preaching) and Christian piety (the prophetic church). 

In this synergy of these two foundational works the project begins it shape. 
Another influence that helped create the project was an article previously read. This 
article was used for the delineation of what constituted prophetic preaching and who are 
those individuals who may be considered prophetic. The article was entitled “Would That 
All the Lord’s People Were Prophets: Pentecost Preaching as Prophetic Preaching: Texts 
for Prophets” by William H. Willimon. 

This article moves the conversation of the prophetic utterance in the direction of 
the professional clergy. It argues these are now the modern day prophets. This project 
uses this understanding as a springboard. The jump or movement is transforming the 
minds and understanding of the professional clergy from being the only prophetic voices 
in society. This study sees the full prophetic action of the entire church. This is what the 
project believes is Moses’ prophecy in Numbers 1|1:26-30. 

The lead of this study has an intimate relationship with the participants. It is a 
relationship of pastor to congregant. The pastor has known these participants for the past 
four years. It is in this relationship the heart of the pastor and the participants have been 
revealed one to another. This closeness involved a form of trust between both parties. It is 
in this trust where the ethical issues can be discussed and digested by both. 

The leader of this project took steps in obtaining the proper permission for the 
study to be conducted at the Vermont Baptist Church. The first step was to gain 


permission from the pastor. The pastor was the leader in the project. The second step was 
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to gain access to the participants through the official joint board of the church. This was 
done in a verbal short request, which was approved by the board. 

In relation to this, the site was chosen. The Vermont Baptist Church located at 
1419 Freeport Rd. Creighton, Pennsylvania was selected. It is at this location where the 
research took place. It is here where the pre and post-tests was distributed, completed, 
and handed back. Also at this site the six-week sermon series was prophetically preached. 
The focus group and personal interviews were completed at this location as well. 

The project collected data through examining a pre and post-test surveys, a focus 
group, and personal interviews. This was the triangulation of the data. This triangulation 
was important. This qualitative study by definition does not rely on only a singular 
portion of data. Qualitative research uses multiple sources of data collecting. This 
triangulation made for a much more sound report. It gave multiple sources of data to be 
analyzed. This helped with the conclusions of the work. It was these multiple sources of 
data that validate the findings. There should be consistency in the findings if the project 
was successful. 

From these triangulated data the first part of analyzing was to read over all the 
findings. It is in better judgment to review the data more than one time. This study 
reviewed the overall data at least two times. Again this includes all data collected (pre 
and post-test, focus group, and personal interviews). 

The strength of the pre-test is the measurement of previous knowledge of the 
subject. It also provided themes. It was in the pre-test the participants answered open- 
ended questions allowing them to speak freely. The pre-test was anonymous. This gave 


strength for a more personal dialogue. However, there was a weakness in the pre-test. 
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This was seen in the possibility of personal embarrassment concerning misunderstanding 
of the questions posed. In other words, the participants may not have known the answer 
to the questions and because of embarrassment, made up answers or not answered the 
questions at all. 

There was also a post-test. The strength of the post-test is found in the ability to 
measure whether if any new or renewed knowledge had been gained. Also, this post-test 
provide more themes, which were progressive from the pre-tests. This post-test was 
anonymous too. A weakness in the post-test again was the embarrassment factor. 

It was the strength of the pre and post-test, which had the ability to create themes. 
These themes pointed or gave the project direction. This direction was a means for 
revealing concluding thoughts. It must be said these themes only played a part not the 
whole part in the conclusions of the project. 

The next form of data was the focus group. A benefit of the focus group was the 
cross-section of the participants it provided. Here the range allowed for a representative 
in the various age groups. A weakness was the dependence on the range of the 
participants to speak for the whole. 

The final part of the data collection was the personal interviews. The obvious 
weakness was the non-anonymity of the participants. Though the participants were not 
made known through the study’s conclusions and answers, the interviewer knew whom 
the interviewee was. This might have caused some nervousness and unnecessary tension. 


A positive was the direct contact, the originality, and the sincerity of the answers given. 
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There was a certain protocol used in the interviewing process. The lead of the 
study for record keeping purposes gave a title to the interviews along with the dates, 
place, interviewer, and interviewee. 

As the interviewing process began instructions to the interviewees were given. 
These instructions were simply to answer the questions in sentence form. Through the 
data collection process the participants had ample opportunity to follow up on their 
previous answers. At the end of each data collection process a personal thank you was 
given. 

Once the data had been organized and reviewed, more than once, some initial 
thoughts were gained. It was from the formation of these initial thoughts a sense was 
made of what had been collected. This move in the methodology was important. It set up 
the next stage in the data collection and analysis process. 

It was from this point or advantage point (the sense of the data) where the next 
stage could be initiated. This next stage was the point where the data was actually 
organized in a systematic fashion. Here themes were revealed through the reviewing and 
organizing process of the analysis. It was through the collection and analyzing of the data 
themes were discerned for a view of what the participants knew prior to the prophetic six- 
week sermon series (pre-tests). In this the data also showed what new knowledge had 
been gained (post-test). This was a very important step in the study. If no knowledge had 
been gained by the end of the prophetic six-week sermon series (post-tests), there would 
be a problem with the continuation of the project. The project would have had to stop at 
that point because of insufficient resources for a change in attitude and behavior. This 


was the foundation of the qualitative research. 
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It was from this portion of the analysis where themes were discerned from the pre 
and post-test. This analysis from this part of the study followed towards a more defined 
understanding of the results. It was here where the data began a systematic view. It 
started first by interpreting the pre and post-test and creating themes. These themes 
marked the transition from no understanding to knowledge gained. It was from the 
comparison of the themes from the pre-test with those of the post-test where conclusions 
were made. These conclusions revealed the positive or negative impact of the prophetic 
six weeks sermon series. 

It was here once the themes had been validated and compared the next stage of 
the methodology could begin. The themes were seen as a narrative. This narrative started 
with the pre-tests and the themes from the post-test. This was a very important stage in 
the work. It was these themes from the pre and post-test that allowed the continuation of 
the data collecting process. 

After knowledge gained had been verified a more focused analysis could be 
initiated. It was here where the focus group’s data began its analysis. The focus group 
received five open-ended questions. These question where designed based upon the type 
of research. This study used a qualitative research design. Therefore, the question sought 
to ascertain if attitudes and behavior where transformed based on the analysis of the first 
part of the triangulation. It was here where the consistency of the data related to the 
themes stemming from the pre and post-test. This consistency primarily was relational 
from the post-test themes to the focus group answers. These group answers moved in the 


direction of the knowledge gained. The theory was if knowledge could be gained 
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concerning the end of the project then the attitudes could be transform along with the 
accompanying behavior. 

Lastly, the personal interviews finished out the triangulations. The methodology 
behind the personal interviews was to prove a continuation in the consistency of the post- 
test themes, the focus group answers, and the personal interview answers. This manner of 
interpretation of the data kept the integrity of the study. It did not allow the project’s own 
biases about the issue of problem to be studies to be an influence. “A characteristic of 
qualitative research design was the development of the complexity of the problem. This 
complexity was found in the various voices to be heard regarding the work.’”” In the 
design of the research these voices, although they are many, reflected by the end of the 
project fluidity in themes and answers leading to change. All transcripts were review for 
possible errors. The codes were verified for consistency. 

A qualitative research design was chosen for this study because of the 
methodology and its means of ascertaining data that reflected attitudes. It was the 
attitudes of the context for ministry this projects sought to understand and transform. 
Again, if the attitudes could be adjusted in a proper manner, then it was possible, because 
of a change of mind; a change in behavior could be obtained. 

The project used a phenomenology study. This can be defined as, “Identifying the 
essence of human experience about a phenomenon as described by the participants. 
Understanding the lived experiences marks phenomenology as a philosophy as well as a 
method, and procedures involve studying a small number of subjects through extensive 
and prolonged engagement to develop patterns and relationships of meaning. In this 


“John W. Creswell, Research Design: Qualitative, Quantitative, and Mixed Methods Approaches 
(Thousand Oaks, CA: Sage Publications, Inc., 2009), 175-176. 
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process, the researcher brackets or sets aside his or her own experiences in order to 
understand those of the participants in the study.” 

The project was made possible by the personal connection of the both the project 
and the context for ministry. This connection was made possible through the relationship 
of pastor and congregation. It was this intimate relationship where the entry of the 
context participants was gained. 

Some ethical concerns needed to be delineated that was stated above. This study 
enforced the participants to remain anonymous. This not only satisfied ethical concerns. 
It also provided a means for the participants to answer and respond freely without the 
danger or embarrassment of their responses. It reinforced the safety of their answers not 
being used against them once the study had concluded. It was also important for the 
participants to understand the purpose of the study and why the data measurements 
chosen were used. Another ethical consideration implemented in this study was the 
notion of reciprocity, here both researcher and participants gained from the study. The 
data will be held for no longer than two years. In this study no false information was 
implanted. 

It was stated above regarding the nature of the qualitative approach. In following 
this approach and because of the size of the congregation at the Vermont Baptist Church 
the data came from no more than fifteen to seventeen participants. This number was 
reduced for the focus group. A sampling from the focus group was used for the personal 
interviews. 

The twenty-one questions of the pre and post-tests surveys were used to retrieve 
information. Questions four and seven through twenty-one formed the open-ended 
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questions and provided the data for this study. These pre and post survey questions 
provided pertinent information. This information explained what knowledge the 
participants had of the issue prior and after the study. They also provided themes, which 
could be analyzed. It was in the pre and post-testing phase of the study where the nexus 
of the interpretation of the data was found. This measurement said what the individuals 
knew and what they now know. The study preached a prophetic six weeks sermon series. 

This series provided part of the implementation. The end of the prophetic 
proclamation was to create a change in the minds of the participants. The purpose of the 
six-week sermon series was to promote the answer to the problem statement. This 
question asked what is a right or reasonable response to the mercy and grace of God. The 
answer was given in the six weeks sermons. This answer was a life modeled after the 
image of God. It was a life lived in this image through acts of love in being merciful, 
gracious, socially active, showing a right kind of Christian piety, and altruism. The pre- 
test measured the knowledge of this concept by the participants prior to the sermon 
series. The post-test measured the knowledge gained after the sermon series. This 
information was necessary. It again provided the necessary themes for diagnostics. The 
end of the project was to influence the participant’s attitudes. As stated above, there was 
a problem with the study if there was no new knowledge of the concept after the sermon 
series. If there was no new knowledge, no further work could be accomplished. 

The next form of data collected was the focus group. A sample from those who 
had taken the pre and post-tests were engaged to find out if there were new attitudes. The 
theory was, if a good homogenous sample of the group was taken, than the results from 


this sample group could be applied or assumed for the whole. This was an important step 


153 


in the data collecting process. As stated above the focus group asked five questions. 
These questions were open-ended and led to an understanding of the attitudes of this 
sample group. 

Lastly, a single question was asked in a personal interview of three of those from 
the sample above. This question dealt with theory and practice. It sought to see if a 
theological understanding had been gained. It also sought to find if this theological 
understanding had an impact on the individuals for practical purposes. 

In terms of protocol, the pre-test was given a week prior to the six-week sermon 
series. The context associates distributed this twenty-one-question survey at the end of 
the Sunday morning worship time. There was no time limit on answering the questions. 
The context associates collected the pre-tests once all had finished. The context 
associates then turned over these tests to the researcher. Again, all data retrieved from the 
context for ministry was anonymous. 

At the end of the six-week sermon series, the following Sunday, the context 
associates handed out the post-test to those who had taken the pre-test. The same test 
given for the pre-test was administered as a post-test. There was no time limit on taking 
this post-test. Once the tests had been completed the context associates collected the post- 


tests. They then turned these over as well. The storage of the pre and post-test were in the 





pastor’s office in a file marked respectively Church pre and post-test. 

A week after the post-test had been given a sample group was used as a focus 
group. They answered five questions meant to retrieve information regarding attitudes. 
The researcher asked the questions and a context associate wrote down responses. This 


information was kept on file. 
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Finally, the researcher gave a personal interview from a sample of the focus 
group. There was a single question. It sought to answer the practicality of the project. 
This information was also written down and kept on file. 

The data analysis steps taken will be discussed now. The collected data was 
analyzed by searching for specific themes found in the pre and post-tests. The coding of 
these themes allowed a percentage to be given of the relative answers. This coding was 
hand written on the actual tests. The data was organized based on position of pre or post- 
test. Then percentages were given based on the number of the question asked (number 4 
and 7-21). This was for both pre and post-test. Finally, with the pre and post-tests, the 
combination of the most frequently named themes was given as a percentage coming 
from both pre and post-test. 

The focus group data was observed to see the fluency of understanding from the 
participants regarding a change in attitude. Following this data, a look at the personal 
interviews provided insight into the practicality of the project. The data coming from the 
focus group and personal interviews highlighted the move from understanding to a 
change of mind. This was proven through the data given. The evidence of the 
organization of the data 1s found in the appendix of this document. 

A general view of the information allowed a look and interpretation of the themes 
coming from the data. The percentiles given showed an understanding of the knowledge 
gained by the participants and the effect the project had on the knowledge of the 
participants. This continued effect showed through the focus group and personal 


interviews. The resulting data showed a transition in the understanding and attitudes. 
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The aforementioned themes or codes were exhibited in the form of bar graphs. 
These graphs were meant to give a visual effect of the collected data from the pre and 
post-test. This can be found in the illustrations. 

The basis for interpreting the data came from different modes. The first mode was 
the personal experience. The study had a personal touch to it. This study stemmed from a 
personal desire to draw nearer to Christ. In the dissecting of the data the relational effect 
of the context for ministry to the God in whom the ministry was originated showed forth. 
This showing also was a personal ideology that stemmed from a desire to want to live in 
the image of God. 

The literature was also a basis for the interpretation of the data. The key was 
seeing if the data answered the question of whether the self-centeredness of the context 
has been understood. This data flowed directly from the triangulation. The literature in 
this study all pointed to a corrected existence of other-centeredness. 

Obviously, the questions posed spoke volumes on how the data was interpreted. 
The questions from the pre and post-tests, the focus group, and the personal interviews 
had been designed to measure the response by the participants. These measurements 


provided a foundation for interpretation. 
Results 


This study has provided the desired outcome. The participants have gained a 
fuller understanding and knowledge of what it means to be prophetic. The data showed in 
the pre-test the notion for love in action was the will of God. The concept was already in 
the minds and hearts of the participants. The verbiage rendered the participant to a higher 


level of understanding. This was shown in the vast differences in the answers given in the 
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post-test. An improvement in the knowledge of love in action was more solidified by the 
project. The focus group and personal interviews also showed this result (see appendix). 

The bar graphs showed the theory mentioned above. Again, this theory states: The 
participants had the understanding of love in action. However, they did not fully 
understand the projects theological verbiage of the image of God and the prophetic 
church. This theological verbiage was not natural to the ears of the participants. This was 
shown in the pre and post-test themes. It was also shown in the focus group’s answers. 
The personal interviews provided this outlook too. In other words, the concept was not 
new, only the language. The reason for the language not being fully comprehended, 
specifically the theological language, was because of the unfamiliarity of this language. It 
is believed, if given more time to implement, this language barrier could be defeated. If 
this study were implemented for a longer period of time, maybe three to six months, then 
the language would be palatable or intellectually acceptable to the participants. 

The percentages in the comparisons of the pre and post-test show this. For 
instance, the theme of no knowledge concerning the questions drastically declined in 
percentage from the pre to post-test. Another example taken from questions from the pre 
and post-test were the themes of definition concerning mercy and grace. There was a 
sharp increase in the knowledge gained through the implementation regarding these two 
themes (questions 11] and 12). Question seventeen had a theme of living like Christ. The 
post-test showed a jump of thirty points in knowledge. The following are a list of the 
major themes which thrust from the data: Prophetic Preaching, Doing God’s Will, 


Transformation of Humanity, Mercy and Grace, Christian piety, Neighbor before Self, 
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and Live like Christ. All these themes showed a significant increase in knowledge when 
comparing the pre and post-test. 

The triangulation used for this project has been described above. It was the use of 
the pre and post-test of twenty-one questions. The majority of these questions (4 and 7- 
21) were open-ended. The second leg of triangulation was a focus group. This group 
answered five open-ended questions. The last leg of this triangulation was personal 
interviews. This asked one question regarding theory and practice. 

From the pre and post-test a comparison evaluated the required knowledge. This 
knowledge was important to the project. If there was no knowledge gained then the 
project could not fully succeed. It was from this data where knowledge had been gained 
from the implementation of a six-week sermon series, which focuses on a right or 
reasonable response to God’s mercy and grace. This knowledge gained was useful for the 
second and third part of the triangulation. 

The second leg of the triangulation used a focus group. This group based on the 
knowledge gained from the six-week sermon (which was measured by the pre and post- 
test) provided answers to open-ended questions trying to tease out the reality if attitudes 
had changed. This was necessary. If the attitudes changed then the behavior would 
follow. The behavior only goes where the attitude takes it. 

The final part of the strategy for validating the findings was questioning or giving 
a personal interview. This asked one question concerning then viability of putting theory 


into practice. 


CHAPTER FIVE 


FIELD EXPERIENCE 


Collection of Data 

The purposeful selected site was the Vermont Baptist Church. It is located in 
Creighton, Pennsylvania. The county is Allegheny. This county has a rich history of hard 
working people. The participants were the members of the Vermont Baptist Church. 
These members ranged in age from young adults (age 25-39). There were some middle- 
aged participants (age 40-50). Lastly, there was a contingency of seniors (age 51-up). 

This group of individuals was not new to the faith. They average at least ten years 
of Christian experience. This group is cross section of the entire Church. The number of 
individuals who took the pre-test totaled seventeen. The number of participants who took 
the post-test was thirteen. 

It is m the natural setting of the Vermont Baptist Church where the project was 
implemented. This natural setting is a feature of a qualitative research design. A benefit 
of using this natural setting has multiple aspects. The first relates to the phenomenon of 
the study. This qualitative research used a phenomenology study. This phenomenon was 
the transformation of the participants into the prophetic Church. This phenomenon was 
observed in this natural setting. It is the natural setting where the means of acquiring this 
desired end was to be implemented. It is from the nature of the study the Vermont Baptist 


Church’s natural setting suite this purpose. 
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The second benefit of using this natural setting relates to location. The Vermont 
Baptist Church is the main location where these participants gather for worship service 
every Sunday morning. This meeting place suites the other purpose of the study. It is a 
convenience. 

The third benefit of using this natural setting is the opportunity to observe the 
participants with in this natural setting. It is here in this natural setting where the 
participants eagerly await the Word of God to be preached. This is the moment when the 
instruction of how to become or how to initiate the desired end or phenomenon. 

The setting as stated above rested in a Baptist church tradition. This is important. 
It relays the theological understanding of the participants. This theological understanding 
is deeply rooted in the Protestant tradition. This gives an advantage for the 
implementation of the project. The advantage is in the tradition. This protestant tradition 
is based in the reformation’s reasoning of sola scriptura, sola fide, and sola gratia. These 
three foundational theological ideas are the ground in which the participants are planted. 
The project finds its nexus in the scriptures, which are received by faith through the grace 
of God. 

It was these participants who were observed. The project sought to utilize what 
has been deemed prophetic preaching. The participants heard the kerygma in a six-week 
sermon series. The purpose of the sermon series was to provide information or 
knowledge as to what 1s considered the prophetic Church according to the project. 

A six-weeks sermon series was preached in between the pre and post-tests. This 
series used a specific design of kerygma. The design was used as a means to produce the 


desired end of the project. This means of prophetic proclamation involved the use of 
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theology, anthropology, psychology, and sociology. These disciplines created a point of 
reference for the means as a guide. 

In terms of the theological aspect of the proclamation the theory of what is the 
image of God was used. The statement that God’s image is the image of agape 
theologically answered this. 

This theological thrust moved directly to the second discipline. The question was 
posed if God’s image is agape, then what does this mean for humanity. This question 
regarding humanity is not just a theological question, but an anthropological question as 
well. The answer given by the work was if humanity was to be in the image of God than 
humanity must also live lives of agape. 

This anthropological answer moves to the psychology of the kerygma. How is 
humanity placed in the image of God’s agape? This was answered by theology and 
psychology. It was the empowerment of the Spirit of God (theology) that creates the 
possibility for humanity to transform by a renewing of the mind (psychology). This 
renewing was the ability by humanity to change their mind about how one is to live. This 
new change of mind (repentance) moved the individual to a new attitudes and new 
behaviors. 

Here in lies the sociological thrust of the project. In the renewed mind the 
individual is concerned about the other. It is a relinquishing of selfishness. It is a move 
towards an others-centered existence. This is a sociological move by the participants. 

This series focused on the character of God. It is this image of God, which the 
participants were encouraged to emulate. The sermon series had a main thesis. This thesis 


stated the church is prophetic when her actions are tempered by the agape of God. This 
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work of the Church or participants in the agape of God is seen in putting love into action. 
The participants see this love in action in acts of mercy and grace. This is also a social 
move by the participants in the manner of relating to the neighbor or the other by acts of 
mercy and grace. Mercy was defined as not giving others the punishment or penalty they 
dually deserve. Grace was defined as giving other blessings they did not deserve. 

It is in this move by the participants where social action is involved. This kind of 
action by the participants to others is the sociological call of the gospel. It is in this 
obedience to the Triune God where a right kind of Christian piety is formed and 
developed. It is natural that this kind of lifestyle is a practice in altruism. 

The sermon series was entitled, “The Prophetic Church.” Part one used the text of 
Hosea 6:4-11. The subject of this sermon was “Church Have Mercy.” The main objective 
of this sermon was to show the participants the attitude God desires of His people. God 
desires, according to the sermon, His people to be a people of mercy. This was the case 
Hosea was putting forth against Israel. They had fled away from the Mosaic Covenant, 
which expressly moved the people towards mercy one for another. Hosea gives a warning 
for the people to return to covenant faithfulness. The hermeneutic of the text was used as 
life for what the project atmed for. This aim was a change in the minds and hearts of the 
participants. This change was to move them more towards being a more merciful people. 

Part two was entitled “The Conforming Development of Humanity.” The text was 
taken from the Apostle Paul’s letter to the Romans chapter twelve verses one and two. 
The main argument was the participants were moved towards a life of good works not for 
salvation. They was motivates to this lifestyle because of the mercy God has shown 


towards all of humanity. 
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Part three was entitled “The Image of God: The Mind, Mission, and Majestic 
Reward.” It is in this sermon the image of God is clarified in the repentant believer. From 
this repentance the missionary work of Christ is produced. It is because of faithfulness to 
God’s commission and call that the glorious reward of God is given. 

Part four was entitled “The Image OF God: The New Creation.” This sermon 
taken from 2 Corinthians 5:17 speak to the renewed nature of humanity. It is in this 
renewed state where humanity learns the responsibilities of baring the image of God. It is 
the new creation that moves the believer and participant towards their prophetic role in 
the Church. 

It was through this process the participants received knowledge. Once the series 
was over there was a triangulation of the data to ascertain the success of the 
implementation. The first part of the triangulation was a pre and post-test. 

Both tests had the same questions. The purpose of the tests was to see if 
knowledge from the designed prophetic preaching model had indeed implanted the 
pertinent information. This information was meant to help the participants to grow more 
spiritually mature. 

The second stage of the triangulation was to test if there was and attitude 
adjustment. This was measured by examining the participants to see if an adjustment had 
been made in a positive or negative direction concerning a right or reasonable response to 
the grace God has provided. To prove or disprove, a focus group was taken from a 
portion of those who had taken the pre and post-test. This focus group was asked five 


questions relating to attitudinal adjustments. The project believed if the proper knowledge 
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was gained concerning what constitutes a prophetic church, then attitudes could change. 
Once the attitude was adjusted the corresponding behavior should follow. 

The third part of the triangulation was personal interviews. This was meant to 
measure the validity of the findings. This data was retrieved from a sampling of the focus 
group. There was only one question asked. This question was based on the theory of the 
project (created or recreated in the image of God) and the practicality of the project 
(putting this image of God in action). 

The leader of the project was the primary data collector. This is a characteristic of 
a qualitative research design. It was important for this individual to collect the data. The 
reason was for the purpose of organizing and reviewing what had been collected. It was 
the responsibility of the leader of the project to analyze and make conclusions from all 
data collect. There shall be an engagement of the analysis below. 

All data received was taken from open-ended questions. These questions were 
designed to retrieve information for measurement. The pre and post-tests were distributed 
and retrieved by the context associates. They gave the data to the researcher who stored 
this data in a file in the pastor’s office. The five questions for the focus group were also 
distributed and retrieved by the context associates and placed on file. Lastly, the personal 
interviews where transcribed by the researcher and place on file. 

The pre-test compared to the post-test had some interesting insights. The focus 
group backed up what the comparison reported. Then finally the personal interviews 
solidified the previous two findings (from the pre and post-test and the focus group). 

This methodology of collection type mentioned above has advantages and 


disadvantages. The focus group was the second part of the triangulation. Personal 
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interviews were the third part. This was an advantage. “The usefulness was in the lack of 
personal and direct observations of the focus group and those who were interviewed.” 
The ability to ask questions to retrieve the data that could not be directly observed was 
indispensable. However, there was a disadvantage. “It was in the fact of receiving 
indirect information filtered through the views of the interviewees.” 

The focus group session was done on May 18, 2014. This was a week directly 
after the end of the six weeks sermon series. Those who were a part of the focus group 
were taken from the individuals who took the pre and post-test. The focus group was 
purposefully selected to have a representative of all the age groups in the congregation. 
The following week of May 25, 2014 personal interviews were done that took a cross 
section of the participants from the focus group. 

Regarding the focus group, five questions were used. These questions can be seen 
in the appendix. The questions were asked and allotted time was given to receive a 
response. When the final question was answered a final statement was given with a thank 


you. This procedure was also followed for the personal interviews. 
Analysis of Data 


The first step in analyzing the collected data was to organize it. This was 
accomplished by separating the pre and post-tests, focus group, and personal interviews. 
In this step there was a need to transcribe the answers from the focus group and the 


personal interviews. After transcribing, a general overview of the data was taken. 


‘John W. Creswell, Research Design: Qualitative, Quantitative, and Mixed Methods Approaches 
(Thousand Oaks, CA: Sage Publications, Inc., 2009), 179. 


“Ibid. 
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The second step in analysis was reading over all the data. The pre and post-tests 
were all read twice. Themes were soon discovered that projected from the data. From the 
pre and post-tests the following themes were predominate: Prophetic Preaching, Doing 
the Will of God, Transformation, Mercy and Grace, Christian piety, Neighbor before 
Self, and Living like Christ (or Christlikeness). These themes were the first major 
findings from the pre and post-test. This information or themes were created through the 
process of coding the pre and post-test. 

The first theme created the momentum for the other themes. The theme of 
prophetic preaching spoke to the understanding by the participants that they are called to 
the kerygma ministry as well. The theme of prophetic preaching relayed the 
understanding, which was found in the foundational work. This prophetic preaching was 
a reaction to the sermon series, which called on the participants to proclaim through non- 
verbal communication. The fact that prophetic preaching was a main theme proved a 
basis for the project to continue. 

It is this second theme of doing God’s will related to the first theme of prophetic 
preaching. The participants in their expression of doing God’s will showed the necessity 
for the prophetic proclamation. The theme portrayed by the participants said they 
understood the mission of God, which is God’s will for humanity. This mission is in the 
prophetic kerygma. 

This kerygma, which was expressed by the sign act of the participants showed a 
move towards spiritual growth. This is the theme of transformation. The participants by 
expressing transformation showed an understanding of the need for a change in the 


thought patterns of the mind. 
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This renewed thought pattern or attitude adjustment was show or proved by acts 
of agape. This agape was produce through the themes of mercy and grace. The 
participants by expressing mercy and grace as major themes provide the relationship to 
the transformation theme. This continued the movement. 

The next theme was the understanding of an others-centered existence. This was 
expressed as neighbor before the self. In this lifestyle the prophetic proclamation was 
uttered in action or non-verbal communication. This was designated by the project as the 
prophet speaking through a sign act. This kind of kerygma was considered a part of doing 
God’s will. This was only possible by a transformed life. This change of mind or 
transformation was seen in a life of mercy and grace towards the other. This was a right 
kind of Christian piety. It was a personal and public devotion to God. This devotion was 
seen in the participants’ ability to place other before them. This was what the image of 
God was seen as. This was being Christ-like the last theme. 

The pre-tests were analyzed by giving a percentage of how many times the 
particular code was used as a response by the participant for a particular question (see 
Illustrations). This rating was done for questions 4, 7-21. This same process was repeated 
for the post-tests. This also used questions 4, 7-21. A comparison of both the pre and 
post-test was done and the major themes were ascertained. It is from this process of 
analyzing this data that the major themes sprang forth. From this diagnosis it was clear 
that knowledge had been gained from the time the pre-test was given and the six week 
sermon series was presented till the post-test was completed. 

This 1s seen in the positive upswing in the percentage points of the movement in 


answers that exhibit a gain in new knowledge. The following will prove this point. In 
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question four in the pretest the percentage of those who did not know an answer for the 
question was 53%. However, for the post-test this dropped down to 15%. This was a 
positive move of thirty-eight points. The popular answer or theme for this question was 
prophetic preaching. 

Question seven was similar in that the pre-test showed those who did not have an 
answer were 65%. The post-test proved with a mark of 31%. This was a positive move of 
thirty-four points. Question eight was in the same pattern. The pre-test showed a 
percentage of those who did not have an answer of 29%, where the post-test dropped 
down to 0%. 

Question nine was somewhat steady in its answers. The popular themes, which 
came up were transformation, worship, and evangelism. Question ten had themes 
prevalent in evangelism and obedience. Question eleven in the pre-test 65% did not have 
an answer. In the post-test it dropped to 38%. This is a positive move of twenty-seven 
points. For this same question the correct answer of the definition of mercy was improved 
from the pre-test (24%) by forty-two point on the post-test (62% answered correctly). 

Question twelve was similar to question eleven. The pre-test showed a 35% 
correct answer and the post-test showed a 62% correct answer. This was an increase of 
twenty-seven points. There is a pattern discerned from these results. The post-test 
answers were much better than the pre-test. Question thirteen had a percentage of 71% 
who did not know the answer. By the time the post-test was given an increase of 
knowledge was seen in the participants who did not have an answer was 36%. This was a 


positive move of thirty-five points. The popular theme given in this question was 
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discipleship. Question fourteen proved this pattern with a percentage of 88% for those 
who could not answer. 

The post-test drop that percentage down to 8%. This was a positive move of 
eighty points. There was no dominant theme in this question, but the answers where 
acceptable. Question fifteen responded as a priority and not a priority. The rate of not a 
priority for the pre-test was 59% and for the post-test 31%. This was a shift of twenty- 
eight points. Those who answered priority were 6% in the pre-test and 38% in the post- 
test. This was a positive move thirty-two points. Question sixteen showed for those who 
did not have an answer 88% and the post-test showed a drop of 46%. This was a positive 
move of forty-two points. 

A major theme coming from this question was selflessness or neighbor before 
self. The post-test showed a jump of those who agreed with this kind of lifestyle from the 
pre-test of forty-two points. Question seventeen showed those who did not have an 
answer for the pre-test was 18%. By the time of the post-test, that had dropped to 0%. 
The major theme coming from this question was Christlikeness or living like Christ. 
Question eighteen showed a significant shift in those who answered evangelism. 

The pre-test showed 0% and the post-test showed an increase of 23%. Question 
nineteen had a theme of love always. The pre-test showed this answered 76% and the 
post-test jumped up to 85%. This was a move of nine points. Question twenty had a 
response of 47% for those who could not answer the question. This dropped to 31% by 
the post-test. The answer of feeling convicted/better was 35% on the pre-test and 69% 


answer correctly on the post-test. This was a move of thirty-four points. The last question 
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had an answer of 29% for those who did not know. This decreased to 8% on the post-test. 
This was a move of twenty-one points. 

What these statistics show is an improvement in knowledge gained from the 
sermon series. The percentages of those who could not give an answer to questions all 
went down in percentage points. It is observable that the percentages of those who did not 
know decreased or remained static from pre to post-test. This means the data shows a 
success in the disclosure of information and knowledge gained regarding the end of the 
project. 

The major themes resulting from the comparisons of the encodings of both pre 
and post-test also showed a move towards validity of the implementation of the project. 
This validity is in its ability to relay the information or knowledge of what make up a 
prophetic Church. The answers of the major themes that came out of the project’s 
comparison from the pre and post-test where: Prophetic Preaching, Doing the Will of 
God, Transformation, Mercy and Grace, Christian piety, Altruism or Neighbor before 
Self, and Christlikeness or Live like Christ. These themes and responses are in line with 
the major characteristics of the image of God outlined in the chapter two (mercy, grace, 
social action, Christian Piety, and Altruism). The list of illustrations will show all 
statistics. 

The pre and post-test showed an increase in knowledge. Knowing is important for 
the influence of attitudes and behavior. This particular study used the qualitative research 
approach. A characteristic of qualitative research is the measurement of attitude 
adjustment and behavior change. This study believed the first step towards attitude 


adjustment and behavior transformation is in the impact of acquiring knowledge. The pre 
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and post-test have proved from the data that knowledge was increase over the six-week 
sermon series. The next step in the triangulation was to see if the focus group’s data 
showed a change in direction regarding attitude. 

Five questions were given to participants who had taken both the pre and post- 
test. These participants were chosen as a good representation of the context for ministry. 
There was a representative of all the age groups listed above. The five questions focus 
was on an inquiry to the effectiveness from the implementation of the project. Its focus 
was to ascertain the validity of a change in attitude because of the project. 

The five questions can be located in the appendix with the answers given by the 
participants. A synopsis of the questions can be stated as follows. Question one asked the 
participant if an attitude had been changed towards understanding the Christians 
prophetic role in society. Participant one responded and explained, “The role was in a 
biblically based lifestyle.”’ This answer was directed towards the end of the project. The 
project wanted to impress the idea of this work or end of this was biblically based. This 
answer projected this notion. 

Participant two responded, “Christian practical living was important.” This 
participant was unaware of this idea or theory the project espoused. The participant was 
clearer on what a prophetic role in society resembled. This again moves more closely to 
what the qualitative research seeks. It seeks to measure attitudes and behavior. This 
participants attitude towards the desired end of the project has changed based on this one 


question. This is a pattern discerned throughout the focus group. Participant three 


*Participant #1, interview by researcher, Creighton, May 18, 2014. 


*Participant #2, interview by researcher, Creighton, May 18, 2014. 
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responded, “Reinforcement was made towards the previous attitude of living according to 


> This participant was aware of the prophetic role. However, the 


the biblical mandate. 
project fortified the resolve of the participant to move more closely to this kind of 
lifestyle. 

Participant four responded, “I need to practice more what was explained in the 
sermon series.”° This shows a definite shift in the attitude of the participant. The question 
pulled out the lack of effort in living in this modality. It is from the sermon series where 
the knowledge was imparted to this participant and a change in mind was brought about. 
Participant five responded, “A more disciplined life was required to actually live out the 
five characteristic given in the sermon series.”’ This participant sees the necessity for 
discipleship. It 1s through the practice and discipline of living in this manner the 
participant sees value and agrees with the idea. 

Lastly, participant six replied, “There was a validation of previous knowledge.”® 
This participant answer was similar to participant three. They both were in agreement of 
the necessity if this project. 

Question two asked about a transformed life and the sanctifying grace of God. 
Participant one replied, “There is a need to be in a right relationship with God and 


humanity.”” This relates to the argument that righteousness 1s essential. This 


righteousness is a right relationship that is vertical and horizontal. Participant three 


° Participant #3, interview by researcher, Creighton, May 18, 2014. 
? Participant #4, interview by researcher, Creighton, May 18, 2014. 
: Participant #5, interview by researcher, Creighton, May 18, 2014. 
: Participant #6, interview by researcher, Creighton, May 18, 2014. 


’ Participant #1. 
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replied, “By the mercy and grace God shows to them, they can in turn reciprocate this to 
others.” '” This answer is in line with the major themes taken from the pre and post-test. It 
can be said thus far the answers from this focus group is forming a conclusion that the 
project completed what it was designed to do. However, there must not be a rush to 
answer. The remaining questions will portray the truth to this question. 

The personal interviews will give support to this as well. Participant five 
explained, “There is a change which requires humility.”’' Humility was a major theme of 
one of the sermons in the series. This answer validates the reasonableness and 
applicability of the sermons series as they encourage the participants to action. Lastly, 
participant six responded, “The transformation is a daily process.”’* This is again in line 
with the project. 

Question three asked regarding a shift in personal behavior. Participant one 
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replied yes. “There is more clarity on what righteousness looks like.”’” This question of 


righteousness is a repeat. This means the participant is seeking and has found a 
satisfactory answer to the problem statement of the project. In this answer the participant 
is expressing the desire to be more in the image of God. Participant three said, “The 


behavior has moved towards a focus on loving the other, giving back to their community, 
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and having more patience with others.””” This is clear in that an attitudinal adjustment 


has been made in this participant. Participant five responded yes. They said, “I am 


Participant #3. 
"Participant #5. 
*Participant #6. 
Participant #1. 


“Participant #3. 
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working harder towards the five characteristics and encouraged to move my family in 
that direction.”'” Participant six responded yes. “My approach to individuals is different 
now more so than before.””’° 

Question four asked if there was an attitude shift regarding God’s desired end for 
humanity. Participant one replied, “A positive attitude was gained which has changed my 
behavior.” ’’ This provides ground that a shift in attitude has been made. Participant three 
responded, “I have a more optimistic outlook about righteousness.””® Participant five 
replied, “Prior to the sermon series I was not sure about what is God’s desired end. Now, 
because of the gained knowledge there has been an attitude change played out in more 
intentionality of interaction with others.”’’ Participant six replied, “There is a closer walk 
with God. I have not totally mastered it, but I am moving forward.’””° 

Lastly, question five asked if a shift in behavior has occurred since the sermon 
series as it relates to others. Participant one said yes. “I am more patient and more 


altruistic.””” Participant three explained, “I am more aware of my relationship with God. 


This relationship should show more than in just speech. It should also show in my 


Participant #5. 
‘Participant #6. 
Participant #1. 
'*Participant #3. 
Participant #5. 
20D actin: 
Participant #6. 
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deeds.”*” Participant five said yes. “I am more compassionate and patient.””° Participant 
six responded yes. “I am more sympathetic to others.” 

What the focus group showed was a shift in attitudes and behaviors. This shifting 
was in the direction aimed by the project. This aim or end was to move the participants to 
reflect the image of God. This image was a life lead in mercy and grace showed towards 
others. It was in this mercy and grace towards others where social action was initiated. 
This kind of lifestyle was and 1s true Christian piety. Lastly, this move was a move in 
altruism. 

The last triangulation was done by personal interviews. One question was asked. 
This question was designed to gain reflections by the selected participants on theory and 
practice. The participants were selected from among a sample out of the focus group. The 
question asked how the theory worked its way into practicality. The theoretical idea of 
non-verbal communication was the focus of this question. 

Participant one said, “The theory was clear in my understanding. In this 
understanding, a life of humility is emphasized. This humility is in the preaching of the 


°° Here the coming together of 


gospel which can be pronounced without verbalization. 
the ideas is synthesized. The participant has a clear understanding of how the project 
desires a right and reasonable response to the grace of God. This participant shows a 
change in attitude towards the gospel mandate of love in action. The participant also sees 
the availability of using non-verbal communication as a means of engaging the kerygma. 

“Participant #3. 

**Participant #5. 

“Participant #6. 


Participant #1. 
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Participant two said, “The theory showed what the biblical doctrine of 
representing God is. This in turn creates the opportunity aided by the Holy Spirit to live 
out this doctrine or theory.””° This participant shows an intellectual life from the sermon 
series. This intellectual life is seen in the carefully selected words or phrase “image of 
God.” This particular phrase was a major emphasis of the project. The participant sees the 
value of living in this modality. The participant also understands the theology behind the 
project. The participant as a means for practicality receives this theology. 

Lastly, participant six explained, “The theory was displayed in the sermon series. 
It was this series which explained how to live out this theory as well.””’ Here the 
participant uses the sermon series as a means of understanding the call of the project. The 
participant sees from the series instructions on how to live out this idea of being the 
prophetic church. 

What the data showed (pre and post-tests, focus group, and personal interviews) 
was that when knowledge is gained or increased, which was the case from the pre and 
post-test, then a change in mind (repentance) can be made. This change is a shift in 
attitudes, which the focus group proved. This also created an opportunity for the 
participants’ behavior to change. The personal interviews supported these findings by 
reporting in the data the theory behind the project was received and understood. This 
theory was exhorted in the six-week sermon series. Also, not only was the theory 
accepted, based on the personal interviews, but a positive thrust to implement the theory 


into practice was advanced. This data shows the positive impact on the context for 


“Participant #2. 
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ministry. The data showed the participants were moved towards what has been deemed 
the prophetic church. 

The themes from the pre and post-test mentioned earlier have an important 
relationship to the findings of the focus group and the personal interviews. These themes, 
which were mentioned above connect or are a link to the responses stemming from the 
focus group and the personal interviews. The themes again were: Prophetic Preaching, 
Doing the Will of God, Transformation, Mercy and Grace, Christian Piety, Altruism or 
Neighbor before Self, and Christlikeness or Living like Christ. 

The link is these themes all follow the pattern given in the focus groups answers 
towards attitude adjustments and behavioral shifts. The themes were in the recesses of the 
participants. This was a result of the six-week sermon series. Once the participants had an 
opportunity to digest the information and reflect on it (the focus group), the realization of 
a change in attitude and behavior was established. The personal interviews reinforced 
what the themes relayed. The accompanying themes were the theory of the project. The 
personal interview proved that the project was practical. 

There were some lessons learned in the process of implementation and analysis. 
One of the lessons learned was regarding language. The participants did not acquire a 
mastery of the theological language of the project. There was understanding, but the 
language was not mastered. It is believed the reason for this was the short time of 
implementation. If the project could run longer, maybe three to six months, then the 
language could possibly gain a greater aptitude. 

Another lesson related to the first 1s the participants had prior knowledge of the 


theory. This understanding was not at the level gained after the implementation. 
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However, it was universal of all the participants regarding God’s desire for love to be 
placed in a modality of action. A benefit from the project was the interjection of the 
theological terms such as: image of God/Christ, mission of God/Christ, a right or 
reasonable response to the mercy and grace of God, mercy, grace, altruism, self-denial, 
Christian piety, a new kind of social action as defined by the project, etc. 

Finally, the project can be considered a success. The means of prophetic 
preaching was implemented and the desired end called the prophetic church was 


established. The data, which was triangulated, proved this. 


CHAPTER SIX 


REFLECTION, SUMMARY, AND CONCLUSION 


There are some poignant reflections concerning the field experience. The first is 
the receptivity of the project by the context participants. The project did not expect such a 
warm reception. The reasoning was a doubt of the effectiveness by the project because of 
the participants having a feeling of the project reflecting an experimental presence only. 
However, the participants saw the necessity of the work and were attentive from the 
beginning till the end. 

Secondly, the project was and is an ongoing work. Six weeks is not enough time 
for all involved in the project as participants to move towards a completed state of being. 
This project is an ongoing developmental process and movement. This work necessitates 
those who desire to live in this modality to practice daily what has been preached. 

Thirdly, it was a joy implementing the project. A preacher who is not preaching is 
miserable. The method used to carry out the implementation was a style of preaching 
designated as prophetic preaching. This method incorporated theology, anthropology, 
psychology, and sociology. These four disciplines created a possibility for the Spirit of 
God to work in the lives of the participants and create a change in mind. This change in 
mind moved the participants to reflect on their relationship with God. It was in this 
reflection of the human to God relationship, the human-to-human relationship was 


regained in terms of righteousness. 
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Fourthly, the problem this project tried to address was what is a right or 
reasonable response to the grace and mercy of God. This theological question was packed 
with practical possibilities. The reaction by the participants showed an understanding of 
this question. The project, based on the data, saw a reasonable answer to this question 
stated by the participants. 

Fifthly, all stood to gain from this work. The Vermont Baptist Church has most 
certainly received an advantage in the war against evil. The Church now sees the light in 
the love of God. This love of God has been shed on the participants before this project 
was even birthed. It was the job of the project to move the participants to a fuller 
understanding of this love of God. This love shared by God to the participants was meant 
to be shared by the participants to others. There was a linear movement of love. It starts 
with the love of God in Christ Jesus. Then it moves to humanity. Humanity receives this 
love. They in turn, because of their love for God, move towards love for the other (or 
other human beings). 

Sixthly, it was interesting to see the growth of the participants from the pre-test to 
the post-test. The project did not expect such a drastic change in the thought processes of 
the participants. This project reinforced the methodology of the kerygma in edifying the 
participants. It showed the necessity for the preacher. It also showed a relational necessity 
for the congregants. This is the church. The church is manifested in the world through the 
acts of love it shows to the other. This action of love is not possible unless it has been 
preached to the ears, hearts, and minds of the Body of Christ. Then the Spirit of God can 


begin His sanctifying work in the believer. 
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Lastly, in regards to reflections, ecclesiology weighted heavy in this study. 
Ecclesiology as it issues pertaining to the nature and work of the church is significant. 
What is the nature of the church? This study answered this by the relationship the 
individual has with the triune God. The Spirit of God joins the individuals in their human 
nature to Christ. God pours Himself into the individual. The Spirit of Christ Jesus then 
indwells the person. This is the nature of the church. It is humanity in union with Christ 
through the Holy Spirit. This indwelling presence of Jesus in the person changes the 
person and places them or designates them as the church. 

The individual 1s the church. The collective group of individuals is the church. So 
often when asked what or who is the church? The response is the official organization of 
the church. Other times the answer is the building, which worship service takes place. 
The church is the people of God indwelled with the Spirit of Christ. 

With this understanding the believer is the church. If the believer understands 
they are the church of the living God, then they will see the tremendous responsibility 
they now take on. If the individual understands they are the church, then the 
responsibility of living righteous is gained. This righteous living is living as God’s 
representative, spokesperson, prophetic witness, or ambassador. It is in this lifestyle the 
project aims at effecting. 

There are some thought in regards to differentiation in implementation. If the 
project will be duplicates at a later date by someone else there are some concluding 
recommendations. The first, to make the aim or end more valid the use of a different 
historical foundation would be wise. The historical foundation in this project was 


sufficient. However, for a more reinforced foundation for the project another historical 
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foundation should be searched for and sought. This would give the thesis even more 
validity. 

Also, there should be different biblical foundations. This again is to reinforce the 
validity of the project. There should just be two biblical foundations. One found in the 
Old Testament. The other found in the New Testament. This will ensure fluidity in 
biblical reliability. 

The project thinks it would be wise for the next implementation to create its own 
idea of what constitutes prophetic preaching. This will give the next implementation its 
own unique viewpoint to the problem at hand. The problem question can still remain the 
same. The answer to the problem may remain the same as well. In other words, the end 
and aim can remain static. The means can be adjusted to give originality to the next 
implementation. 

In terms of the implementation a longer period of time should be sought. The 
current work used a time frame of six weeks. This was partially sufficient. A time frame 
of about three to six month would be preferable. It will give the participants an 
opportunity to hear the theological language in a much fuller volume. This should allow 
the participants to be more familiar with the theological verbiage. 

It is a good recommendation to have fewer questions on the pre and post-test. The 
current work had over fifteen. This was too much. It was also to time consuming for the 
participants to answer. There should be a succinct ranging of four to six total questions. 
These fewer open-ended questions should get right to the point. 

The model implemented implied all of God’s children are to be prophetic. The 


question was raised, how one helps the participants to be prophetic. A right 
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understanding of the role of the prophet taken from the Major-Minor prophets of the Old 
Testament was needed for explanation. Also, the role of the New Testament prophets was 
proper for continuing the dialogue. 

It was soon discovered these prophets were called to preach/teach the people as 
God’s representatives. For the Old Testament, the teaching/preaching was in the call of 
God by the prophet to bring the people back to Sinai Covenant faithfulness. This message 
was accomplished by verbal and non-verbal means. The New Testament prophets were 
also teachers/preachers representing God and calling the people back to the New 
Covenant established by Christ on Calvary. It was God calling His people back to 
faithfulness by the prophet, which engulfed the prophetic move by God’s representatives. 

The means the prophets used to call the people back was the kerygma. This was 
transferred to the project as a means to transform the congregation into a prophetic 
Church. The project sought to uniquely influence the conversation of homiletics by trying 
a multi-disciplined approach to preaching. This multi-dimensioned approach used the 
traditional discipline of theology, but also incorporated anthropology, psychology, and 
sociology. This kind or style of homiletic was labeled prophetic preaching. 

To go back a little, the creation of this project came out of a discovery from a 
synergy of a spiritual autobiography and an analysis of the context (the Vermont Baptist 
Church). Two prominent themes came up which formed a synergy. The first was an 


overwhelming similarity to Christian education. The second was a desire for Christian 


piety. 
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It was these themes, which produced the homiletic of prophetic preaching 
(Christian education). The second was transforming the congregation to the prophetic 
church (A right kind of Christian piety). Here the means and the end are given. 

As the work progressed, the biblical foundations showed what a prophetic move 
resembled. It was clear from the biblical foundation a prophetic move was one in which 
the individual bears the image of God in the proclamation of God’s desires for humanity. 
This was shown in the Old and New Testament texts. God-likeness or Christ likeness was 
essential for the project. It was here where the idea of the image of God was created. 

The theological foundations showed through Christology the true or authentic life 
God desires for humanity. It is in Christ Jesus were the mercy, grace, social action, true 
piety, and altruism is displayed. This selflessness of Christ was seen as a template for all 
of humanity. 

This was accomplished or made possible by the atoning work of the Lord Jesus 
Christ. It is because of the atonement or soteriological understanding that humanity is 
saved from the degradation of the self. It is this selfishness (sin) that Christ’s atonement 
has set the individual free. 

It is the second grace of God, sanctification by the Holy Spirit (pneumatology). 
The Spirit of God sets humanity free from the self. This liberation allows for the worship 
of God in a right relationship with God (righteousness). This liberation also sets the 
individual free and allows for a right relationship with the other. 

This is the prophetic ministry of the church. This ministry is worked out by 
putting love into action. The project exhibited a manner or modality called non-verbal 


communication by the participants. This was a modality that allowed for the participants 
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to preach the gospel of Jesus Christ with their actions instead of words. It mentioned the 
usage of verbal communication, but stressed the appropriateness of the non-verbal to 
create a validated verbal communication. This again is the work of the Church 
(ecclesiology). 

It is this work by the church, which continues the life and work of Jesus Christ by 
the Holy Spirit. This work by the church is the eschatological sign of God’s coming and 
total redemption of the world. This work by the church is the sign of God’s end times. 

To reinforce this thought, a historical moment in the church, which reflected this 
movement by the participants, was seen in the work of John Wesley. His social holiness 
movement was seen as God’s work through the grace of sanctification. This sanctifying 
grace of God was a move, according to Wesley, where the church was encourage to good 
works. Wesley understood these good works were not a requirement for salvation, but 
was evidence or the fruit of a life saved by the Christ. 

To provide another avenue for conformability, there was used by the project 
disciplines outside of theology to give a foundation as well. The disciplines of 
anthropology, psychology, and sociology were instituted in the project. Anthropology 
asked the question that is humanity. The project researched this and found human nature 
was meant to exist in a life of reciprocity. This means the existence or life of the human 
being, by nature, does not exist by or for itself. Authentic humanity stretches its hand to 
the other. This relates to the sociology of the project. This meaning of living is as much 
sociological as it is anthropological. Humanity is a social being that exist in individuality 
and community. There is the private and the public welfare to be considered. This calls 


for a proper care of the self, which is maintained through a proper care for the other. 
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This has huge psychological ramifications. Biologically the brain is wired to rewards the 
individual when acts of love are rendered. This is psychological motivation for the care 
of the other. It is foundational for the relationship with the other to continue and grow. 

It is from these foundations the fieldwork was established. The theological 
implications coming from the fieldwork were highlighted as the work was being done. 
The first was the confirmation of the participants’ prophetic role. As each sermon was 
preached the viability of the theory was more and more established. From the first 
sermon to the last the theme of the prophetic role by the participants created an 
atmosphere in the congregation of worship and praise. 

It is this prophetic reality of the participants, which spoke to the necessity of 
resembling the image of God. This God-likeness or Christ-likeness was the fashion being 
formed by the sermons. This understanding of the image moved the project to a clearer 
focus of the image of God. It also moved the participants towards the mission of God. It 
was Clear from the fieldwork (sermons series) that God’s image was love. It was shown 
that God’s nature is what His mission is. If His nature is love, then His mission is love. 
The participants were engrafted into this love of the triune God. The understanding of 
being recreated in this love moved the participants to understand their mission as 
representatives of God. The mission was and is a mission of love. 

Sanctification was important in this work. It revealed that the participants could 
not expect to automatically become perfect in this work. This work is a process by the 
participants whereby they grow into this knowledge of their new nature and mission. This 


new nature and mission 1s a mission of love. It is in the growing process where the 
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participants become more comfortable in their ideology reflecting the image of God. This 
is accomplished by denying the self (removing selfishness) and being others-centered. 

The criteria of success for the project were based on the hypothesis. The 
hypothesis stated: The non-directional hypothesis is preaching is prophetic when aided by 
the Holy Spirit and utilizes the disciplines of theology, anthropology, psychology, and 
sociology. The understanding of the hearers of this method will move them to a 
transformation. This transformation results in a life of authentic humanity. This is in 
essence authentic Christianity. 

The data supported the success of this project based on this hypothesis. The data 
explained that the hypothesis was correct. The data in the pre and post-test comparison 
showed that the homiletic used was successful by the positive gain of new or renewed 
knowledge by the participants. The focus group showed the attitudes and behaviors 
where adjusted in a positive direction because of the preaching methodology. Lastly, the 
personal interviews showed an awareness of the theory being implemented and the 
practical use of this theory in everyday life. 

There are some other issues for consideration. It would be irresponsible not to 
mention the relationship this life centered on the other has with justice issues. The final 
remarks would like to use some examples of how this project’s aim works in conjunction 
with justice. 

The scriptures speak in this manner: “In everything do to others as you would 
have them do to you; for this is the law and the prophets (NRSV).”" The individual who 
seeks to live in this way must love himself or herself first before they can love the other. 
This self-love is not a narcissistic love of the self. It is a realization of God’s love for the 


IMt 7:12. 
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individual. This Godly love places the individual in the context of bemg chosen by God. 
This choice by God tells the individual they are now worthy or have self-worth. This self- 
worth is internalized and the love of self is manifested in the love one shows to the other. 
One cannot authentically love the other unless God loves them. This grace of God 
provides the foundation for the love of self, which is transferred to the other. 

What if a person 1s in an abusive relationship? How does this love for the other 
relate? Does the individual who is being abused, say they are thinking of the other 
(abuser) and stay 1n the relationship out of love for the other? This is a false premise. If 
one finds themselves in an abusive relationship, run away. Get out of that relationship. 
By staying in the abusive relationship the one who is being abused 1s not thinking in 
terms of agape for the abuser. If true love were for the abuser, the one being abused 
would leave the relationship stopping the abuser from performing the abuse. In separating 
themselves they are showing love or the agape of God. If the one being abused leaves the 
relationship they are practicing justice through love. This love says I do not want to see 
the other hurting another individual and does not put them in a position to do this abuse. 
They want the abuser to seek help. After appropriate help has been sought and obtained 
then it may be possible for the relationship to move forwards in a manner responsible for 
both parties. 

This idea of justice through love 1s prevalent in the Bible. This kind of justice, 
which is tempered by agape, is the proper perspective for the American justice and penal 
system. When crimes are committed, the individual must be punished out of love for both 
the individual and society. The punishment for the individual says we the United States 


of America and its citizens love the criminal enough to take them out of society, if 
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deemed necessary. This is to keep them from depraved behaviors. It is in this love the 
security for the offender is shown. Also, the society benefits and is shown love by it 
being protected from these offenders. When the agape of God reigns in this idea of justice 
then criminals would not go through institutionalization, but would receive rehabilitation. 

Some have fought hard for justice issues. The project sees the righteous 
indignation of those soldiers. It is profitable for these issues to be debated, questioned, 
and deliberated. However, for those who call themselves Christians and fight for justice, 
this project shows that love must be the foundation for every move of the Church. It is 
easy to move from righteous indignation to hate. It must always be a part of the ideology 
of the Christian to let love temper all movements. The Christian like their God must hate 
the sin, but love the sinner. The detestable act must be condemned, but the actor must be 
loved. 

This love of the one who is acting unjust sometimes comes in the form of tough 
language. This at times is justifiable. It is important not to confuse the tough language 
with the reality of the human need of the offender. This project seeks to meet the true 
essence of human need. All of humanity needs and has an inward desire to be loved. The 
project teaches that antagonism is only a surface issue. Antagonism says more about the 
antagonist than it does about the one in which the antagonism is being perpetrated upon. 
The antagonist has a deep-seated need to be loved. This project only warns those who 
seek justice to always remember love is the foundation of justice. This love is a universal 
love of the self, the perpetrator, and society. 

It must be said the lifestyle this project admonishes cannot be mastered. As the 


project states it is a progressive move by God and the individual who desires to live in 
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this manner. All who try to live this way will fall short. This is a promise because of the 
weakness of human nature. However, over the past few years this project has taught a 
valuable lesson. This lesson is the fact all God desires of His people in living in this 
lifestyle is they give an honest try. God is not looking for perfection in living. He is 
looking for perfection in trying. Some have the strength to try harder than others. This is 
God’s gifting to humanity. Whatever ones strength may be, give God your best. 

This is what was meant when God said, “David was a person after His own 
heart.”” The fact is David tried to be right. He gave an honest effort in God’s opinion. 
David was by far not perfect, but when he was wrong he had the sense to seek restoration 
with God. 

This notion of trying has been addressed in this project. The effort of the 
individual in trying does not lead to salvation. This has been exhorted by the project. The 
effort 1s a response to salvation. Salvation is by grace through faith. The prophetic life of 
the Church is a right or reasonable response to the mercy and grace of the triune God. 
The effort is not effectual to salvation. The effort is a response to salvation. The prophetic 
action of the Church is a reaction to what God has done through the person and work of 
the Lord Jesus Christ. 

Finally, looking at the future there are two more important research and writing 
endeavors to be engaged. This current work takes its origin from the work of Christ in 
His prophetic role. It is understood that Christ occupied two other offices. This has been 
written about extensively regarding the three offices of Christ and the correlation of the 
church in these same roles. The prophetic role has been delineated in this work. The role 
of the prophet was to teach/preach as God’s representative in the world. This was Christ’s 
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role, which has now been handed down to the Church. This project sought to examine the 
nature of this role for the participants. 

Christ also occupied the office of priest. He is all of humanity’s High Priest. Here 
His role was in worship. The High Priest worshiped God through the coming together of 
the community. This was sometimes in the practice of sacrifices made. They also led the 
community in public worship. The priest represented the people to God. This is the 
second study hoped for in the future, the priestly church. Questions come to mind such as 
what does it mean for the church to be priestly in today’s society? What does worship 
mean for the church? What’s a right kind of worship that God requires? These and other 
questions will guide the discussion. 

The third of the high offices occupied by Christ is that of the King. It was the Old 
Testament job of the king as God’s representative to ensure justice reined in the land. 
This was a mission of Christ. He wanted the justice of God to reign. What does a royal 
church resemble? What are its obligations as a conduit for justice? These and other 


similar questions will be sought. 
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Pre and Post-Tests 


. Please Circle Gender- Male Female 


Please Circle Age- 16-25, 26-35 36-45 = 46-55 56-65 = 65 and up 


Please Circle Education Obtained- No high school diploma high school diploma 
Undergraduate degree Graduate degree 


Please Circle Work Status- Unemployed Part-time employed Full-time 
employed Self-employed 


How long have you been a member of the Vermont Baptist Church? 


How often do you attend Sunday morning worship service at Vermont? Please 
circle- onceamonth Twiceamonth Threetimesamonth All month 


How often do you attend mid-week prayer meeting? Please circle one answer- 
onceamonth Twiceamonth Threetimesamonth AII month 


How often do you attend mid-week Bible study? Please circle one answer? 
onceamonth Twiceamonth Threetimesa month All month 


In three or less sentences, what 1s the job of the prophet in the Old Testament? 


. Is the role of a prophet held only for males? Please circle- Yes No 
. Are there any New Testament prophet? Please circle- Yes No 


. If you replied yes to the previous answer, in three or less sentences, what is the 


role of the New Testament prophet? 


. In three or less sentences, what does it mean to be created in the image of God? 
. In three or less sentences, what is the mission of the church? 
. In three or less sentences, what is mercy and grace earned? 


. In three or less sentences, what is Christian Piety? If you are not certain, try to 


answer. 
Three or less sentences, is social action carried out by a group or individual? 


In three or less sentences, what is altruism? If you not sure try to answer in spite 
of. 
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19. In three or less sentences, what does it mean to be Christ-like? 


20. In four sentences or less what is one reason for Christians to do good works. 


21. What is your personal belief in being an active agent for God? 


APPENDIX C 


SERMON FROM THE SERIES 
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The Prophetic Church Part 1: Church, Have Mercy 
Hosea 6: 4-11 
New Revised Standard Version 
What shall I do with you, O Ephraim? What shall I do with you, O Judah? Your love is 
like a morning cloud, like the dew that goes away early. Therefor I have hewn them by 
prophets, I have killed them by words of my mouth, and my judgment goes forth as light. 
For I desire steadfast love and not sacrifice, the knowledge of God rather than burnt 
offerings. But at Adam they transgressed the covenant; there they dealt faithlessly with 
me. Gilead is a city of evildoers, tracked with blood. As robbers lie in wait for someone, 
so the priests are banded together; they murder on the road to Shechem, they commit a 
monstrous crime. In the house of Israel I have seen a horrible thing; Ephraim's 
whoredom is there, Israel is defiled. For you also, O Judah, a harvest is appointed. When 
I would restore the fortunes of my people, 

My mother is a character. If ever there was a character, my mom was one. When 
my mother hears something that is off the wall or something that is just out there. She’II 
say “Lawd Have Mercy.” She doesn’t just say Lord have mercy. She says “Lawd Have 
Mercy.” We ought to pray, that the Lord would have mercy. I don’t know about you, but 
I’ve come to realize that in my own life, that I need God to have mercy on me. Because I 
don’t have every “1” dotted and I don’t have every “t” crossed. I realize as I get older, I’m 
not all that and a bag of chips. And I need God to have mercy on me. We all need God to 
have mercy, on us. Some of us more senior folk who are feeling the aches and pains that 
we didn’t feel years ago, we need God to have mercy on us. Some of us young folk who 


are trying to raise our children in a Godly manner and our children seem to rebel time 
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after time after time. We need God to have mercy on us. But as I grow older in age and 
wisdom, I’m finding out ----- that I don’t have it all together yet. I have not fully arrived. 
But I’m finding out that I need to be a merciful person. When brother so and so or sister 
so and so says something to me off the wall, I need to show a little mercy. I know it’s not 
just me, but we as the Vermont Baptist Church, we need to be a merciful people. Why do 
we need to be merciful? I find that there is a problem. I’m trying to address the problem. 
The problem is “How should the church --- respond to the grace and mercy that God has 
shown us? What is a right or reasonable response for Vermont to act because of God’s 
grace and Mercy in our live? 

I found that the Hosea six text begins to move us toward an answer. Hosea was an 
au century B.C.E. prophet. B.C.E means Before Common Era. Normally you will hear 
church folk just say B.C. or before Christ but in scholarly books, they say B.C.E., Before 
Common Era. And Hosea was living in a time of great prosperity for Israel and Judah. 
Money was flowing, drinks were flowing, and everything was all well. They didn’t have 
to worry about any enemies attacking, trade was up. They had no deficit. The budget was 
balanced, it was all good. But there was a problem with these folk in prosperity. These 
folk in Ephraim and Judah were abusing the folk that weren’t as prosperous as them. The 
rich folk in Israel were taking advantage of the poor folk. 

They weren’t treating the widows properly. They weren’t treating the orphans 
properly. In fact they were buying and selling poor folk. Be very careful about asking 
God for prosperity. Because prosperity Just may cause you to think that you are 
something that you are not. It may cause you to abuse those who are a less fortunate 


position than you. But the fact of the matter is we are all the same, whether we are rich or 
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poor, black, white, yellow, brown or red. We’re all God’s children. Whether saved or not 
saved, we are all God’s children. God created us. It’s our responsibility to accept his 
grace. I feel sorry for those who live this life and never accept the grace of God in their 
lives. And die in that state. It would be better for them to place a millstone around their 
neck and crash into the sea. And so, Hosea has a message for Israel and Judah and one of 
the things I like about Hosea is he is a man who doesn’t just talk the talk. But Hosea is a 
man who talks the talk and walks the walk. What would happen if the Christian church 
would move from just saying? 

A New Testament prophet said be doers of the word. The apostle John says in 
John 3:18 let’s not love in words and speech, lets love in action. The writer of Hebrews 
says let us provoke one another unto good deeds. Hosea lived what he preached. In the 
first chapter, God told Hosea to marry an unfaithful wife. I’m cleaning that up a little bit, 
because y’all know some of the translations don’t call her just unfaithful. Some of the 
translations call her a whore, a harlot, a prostitute. God said TO Hosea go ahead and 
marry her ... and Hosea obeyed and married the woman. And she was unfaithful to him. 
And god said to Hosea, your wife is telling a story. 

That relationship you have with your unfaithful wife is the relationship that I have 
with unfaithful Israel. Israel is that unfaithful wife. You see, the Old Testament prophets, 
at least Ezekiel through Micah, the Major, and Minor Prophets their job was to call the 
people back to Mount Sinai. This was because it was at Mount Sinai where the Law of 
Moses was given. The Ten Commandments, commandments 1-4 dealt with our 
relationship with god, but commandments 5-10 dealt with our relationship with one 


another. And Jesus said if you can’t remember all ten, just remember these two: Love god 
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and Love your neighbor. And I’ve come to find that we cannot love God properly unless 
we love our neighbor properly. And we can’t love our neighbor properly unless we love 
God properly. In the sixth chapter, Hosea is speaking on God’s behalf. When was the last 
time we spoke on God’s behalf? When was the last time we said, “Babe, you aren’t living 
right. I’m not trying to be mean or nasty, but you just aren’t living right. That man you 
living with isn’t your husband. That woman you’re living with isn’t your wife. I love you, 
but the ancestors a long time ago said “get right church and let’s go home.” When was 
the last time we spoke on God’s behalf? The text can be viewed in a tripartite manner: 
God’s complaint: 4-6, God’s evidence: 7-10 and God’s Mercy: 11 

God’s complaint: 
What shall I do with O Ephraim? What shall I do with you O Judah? God is not having 
an easy time with the way Judah and Israel are living. Some would dictate that God is 
suffering because of the way Israel and Judah are living. It’s right there. He is vacillating. 
He is saying “What shall I do with you oh Israel? What shall I do with you oh Judah? 
God’s mind isn’t made up. He doesn’t know if he should destroy them or show mercy to 
them. How many know God suffers? And let me let you in on a little secret. He doesn’t 
just suffer for what the world is doing. 

A lot of the time he suffers because of what we the Church are doing. I’m not the 
straightest brother. I’m not perfect by far. And I know there are times in my life when | 
let God down. We were in bible study the other day and we were talking about Job. We 
were talking about how God was so proud of Job. And when Satan came in, God said, 
“Oh Devil, have you considered my servant Job?” God is putting a task on Satan. God is 


inviting Satan to come and affect us in our lives. And God has confidence in us, and 
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sometimes we let God down. What shall I do with Sister? What should I do with Mother? 
What should I do with you Pastor Zachery? God suffers because sometimes we reject 
what God wants for us in our lives. That was the problem with Jonah. God wanted Jonah 
to go preach to the Ninivites. And he rejected God’s commission and tried to flee. God 
had answers for that. He made that storm come up, cast him into that fish for three days 
until Jonah realized, “I’ve got to do what God wants me to do.” If we’re going to be a 
prophetic Church, we have to do what God wants us to do.” God suffers because of us. 
God also suffers for us. I’m glad that God suffers for us. When I tell that little lie 
it’s like putting a nail into Jesus’ hand. You know there is no difference in the degree of 
sin. If you’re a murdered or a gossip, sin is sin is sin. But Jesus paid it all. All to him we 
owe. Sin has left a crimson stain, but thank God, he washed it white as snow. God says 
what should I do with Ephraim? And here is the complaint. He is vacillating, He says, for 
their love is like a morning cloud. That word love in the original Hebrew is the word 
“hesed.”. Sometimes it’s called “chesed.” And it simply means mercy. He says that Israel 
and Judah, their mercy is like the morning cloud, like the dew that goes away early. 
Therefore, I hew them by the prophet. J kill them by the word of my mouth. The 
ruling party in Israel wasn’t showing a lot of mercy to the poor folk. If you’re in a 
position of authority, make sure your attitude is tempered with the mercy of God. As | 
look at this text today and the problem with getting this unemployment extension bill 
passed. Those who are wealthy folk in this country have to understand that if they have 
money they have a responsibility to take care of the least of these. We claim we 
Christians, we claim we are saved. But we don’t want to live the life that Jesus lived. 


Jesus lived feeding hungry folk. Jesus lived helping the helpless. I don’t care what they 


214 


did to put them in the position they are in. We can try to address the issues and help them 
get out of their predicament. This verse six really gets me. He says, for I desire steadfast 
love and that steadfast love is again that word “hesed” in other words, he saying, for I 
desire mercy, not sacrifice, the knowledge of God rather than burnt offerings. Listen 
church, and I’m speaking to myself too. 

We cannot come in here Sunday after Sunday with our hands raised; voices lifted 
saying with fervent emotions hallelujahs, and bless your name God, offering God a 
sacrifice of praise. And when we leave these hallowed walls we go out living any old 
kind of way. We’ve got to be merciful, a folk filled with mercy. We’ve got to show 
mercy. So what that sister said about you twenty years ago and you haven’t spoken to her 
since. Have some mercy. So what that church did to you thirty years ago and you say, 
“[’m never going back there”. 

Have some mercy. God did it for us. And yet while we were sinners Christ died 
for the ungodly. All of us at one time were enemies of God. But God had mercy. Ok, let 
me say this. Watch this. If you’re going to live this life of being a merciful person, you 
must be ready for some pain. See, that’s why a lot of us aren’t merciful, because we don’t 
like the pain that comes along with it. If you’re going to be a merciful person, then you 
have to humiliate yourself. 

We have to humble ourselves. That means if we’re up here, we have to be brought 
down here. That if we are high, we need to be brought down low. And breaking down 
selfishness is hard, especially for brothers. The sisters want to be loved, but men want to 
be respected. And for a brother to lower himself and take on disrespect is a hard thing. 


It’s a hard thing for anybody. An author by the name of Tom Torrance, says this about 
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taking on the responsibility of being a merciful person. This is taken from the book 
entitled the “Mediation of Christ.” He says, “The fact that Israel was called to be the 
people of God and trusted with the oracles of God.” That sounds like us. We’ve been 
entrusted, as the church, with the oracles of God. “The fact that Israel was called to be the 
people and trusted with the oracles of god which it could not be without embodying those 
oracles.” 

In other words, the Word has to get in us and then live through us. In other words, 
God preaches mercy to us puts mercy in us and gives mercy to us. That mercy has to live 
through us. He says, “Which it could not be without embodying those oracles in its way 
of life, brought upon Israel intense suffering, physical and mental in its relations with 
other people. But Israel had to suffer, above all from God precisely as the chosen medium 
of his self-revelation.” In other words, if the world treated Israel badly you best believe 
the world is going to treat us badly. If the world is going to disrespect God you best 
believe they going to disrespect us. 

“As the medium of his self-revelation to mankind, for divine revelation was a fire 
in the mind and soul in memory of Israel, burning away all that was in conflict with god.” 
In other words, the reason why we suffer sometimes is that God’s got to get some junk 
out of us. Jesus said if any man or woman would come after me. Let him or her deny 
them pick up their cross daily, then follow me. 

Sometimes Jesus has to nail us to our cross and that a painful thing, but in Him 
nailing us to our cross we begin to die and that junk and mess that’s in us begins to die. 
That anger we had for that man, who treated us wrong, begins to die. That anger for that 


woman who treated us wrong begins to die. That anger we have for that teacher who said 
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we would never amount to anything has to die. And when it dies, God takes us down off 
the cross. But watch this we still got to carry the cross. See sometimes we are nailed to a 
cross, but other times we are just carrying a cross. What is that song? The Blood stained 
Banner. We've come this far by faith, leaning on the lord. We’ve come this far by faith, 

holding up the blood stained banner of God. 

God’s complaint was that the church wasn’t merciful. Even if you’re not in a 
position of power and you’re in a position of weakness you can still be merciful. Because 
there are some people who are more powerful than you that are going to try to abuse you 
and take advantage of you. You can’t retaliate in an angrily mean fashion. You’ve got to 
love them in spite of. Remember vengeance is mine sayeth the lord. Stop trying to avenge 
yourself, let God deal with that. 

God’s evidence: 

God’s evidence: v. 7. Remember the prophet said. “Is there a balm in Gilead?” 
but here it says, Gilead is a city of evildoers tracked with blood. As robbers lie in wake 
for someone, so the priest bans together. They murder on the road to Shechum. They 
commit a monstrous crime. We’ve got to have mercy. The definition of mercy is us 
simply not giving back to people when they do us wrong, what they justly deserve. We 
would be just to give them a piece of our mind. We would be just to knock them upside 
the head. But mercy says, I’m going to let love slip in. and I’m going to love the 
unlovable. 

It’s hard to love the unlovable. But that’s what God has called us to do. We say “I 
was sinking deep in sin far from the peaceful shore, very deeply stained within seeking to 


raise no more. But the master of the sea, heard my despairing cry, from the waters lifted 
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me, now safe, am I, love lifted us. Then when someone else is sinking within the mire 
against us, we can’t lift them. 

If God was able to do it for us, we should be able to do it for someone else. Lord, 
have Mercy. He says in verse eleven, in the house of Israel I have seen a horrible thing. 
Ephraim’s whoredom is there, Israel is defiled. It is the whoredom that Israel is 
committing. First of all, they are not showing mercy to their neighbor. That’s 
commandments 5-10. And then they are worshiping false gods, the god Baal. 

That’s going against commandments 1-4. You can’t be right. If I and Deacon 
aren’t in a right relationship then there isn’t any way both of us can be in a right 
relationship with God. That’s just the way it is. Sister, if you aren’t right with your 
daughter, you aren’t right with god. We have to be righteous. Here’s the thing, we can’t 
do it on our own. None of us are strong enough to do it on our own? But I’m glad that 
greater is He that lives within us than he that lives in the world. Jesus says in Acts chapter 
1, verse 8. But ye shall recetve power, after that the Holy Ghost has come upon you and 
ye shall be my witnesses until the ends of the world. And witnessing doesn’t always 
mean speaking verbally. Giving someone a cup of cold water that is thirsty is witnessing. 
Showing somebody mercy who doesn’t deserve our mercy is witnessing. That’s god’s 
evidence. 

God’s mercy: 

Look at God’s mercy, verse 11. He says, for you also, O Judah, a harvest is given. 
God is saying Judah in spite the way you treat some folk and the way you treat Me. I still 
have something for you, baby. In spite of the way we treat folk, not showing mercy. He 


says “I’m still going to bless you” The reason I’m going to bless you is because I chose 
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you. And I can’t go against my word. What I say I will do and perform. I chose you. You 
are a chosen priest hood, a royal people. He says Judah, I got you all covered. But he 
didn’t stop with Judah. He says in the next part, ““When I would restore the fortunes of 
my people’. He’s including Israel in that, the north and the south, Judah and Ephraim. In 
other words, God is saying I don’t want you to be a merciful people because I say so. I 
want you to be a merciful people because I do so. Being in the image of God and the 
mission of God is the same thing. God’s image is love. God’s mission is love. 

We've got to be a merciful people. Years I spent in vanity and pride, caring not 
my Lord was crucified. Knowing not, it was for me he died at Calvary. Mercy there was 
great and grace was free. Pardon there was multiplied to me. There my soul found liberty 
at Calvary. On a hill far away stood an old rugged cross, an emblem of suffering and 
shame. But I love that old cross, where the dearest at best, for a world where lost sinners 
was saved. So [’Il cling to the old rugged cross. Till my trophies at last I lay down. I will 
cling to the old rugged cross, and exchange it someday for a crown. 

I’m looking forward to that day when all God’s mercy will be amplified and 
supplied to us. We will be at that place where the wicked will cease from troubling and 
the weary will be at rest, where we will wear a new robe and new shoes. And we’ll say 
we looked at our hands. And our hands looked new. Where we looked at our feet and our 
feet did too. We’ll have crowns of gold on our head. We will Praise him forever. No 
more sorrow. No more pain. Every sin will be wiped away. I’m looking forward to that 


day. How many of us are looking forward to that day? 
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The Prophetic Church Part 2: The Conforming Development of 
Humanity. 


Romans 12:1-2 
New Revised Standard Version 


I appeal to you therefore, brothers and sisters, by the mercies of God, to present 
your bodies as a living sacrifice, holy and acceptable to God, which is your 
spiritual worship. Do not be conformed to this world, but be transformed by the renewing 
of your minds, so that you may discern what is the will of God—what is good and 
acceptable and perfect. 

The apostle Paul in 1 Corinthians 11 says “When I was a child, I thought like a 
child. I reasoned like a child. But when I became a man, I put away childish things.” 
Even the sisters can say “When I was a child, I thought like a child. I reasoned like a 
child. But when I became a woman, I put away childish things.” Now that doesn’t just 
happen overnight, 1t takes work to move from being a child to an adult. It takes work to 
learn how to hold off on childish inclinations and to want and desire to live like an adult. 
And what that takes 1s the development of that the individual. 

Am I right about that? In other words, if you’re a child, you just don’t become an 
adult overnight. But you develop as you becoming an adult. And the good thing about 
God is, as we are developing into adulthood, God sends certain circumstances and 
situations to come our way for our development. In church, if you’re going through a 
rough time right now, don’t complain; just lift up your hands and thank God, because 
God has a reason for everything. 

We are in the study entitled, “The Prophetic Church.” Last week, we found out 


that if we are going to be a prophetic church, in other words, if we at the Vermont Baptist 
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Church are going to represent God, we must be a people of Mercy. You can’t be a 
Christian and not be a merciful person. What is mercy? Mercy is simply, from God’s 
standpoint, God not giving us what we justly deserve. But from my standpoint, mercy is 
me not giving someone else what they justly deserve when they have done me wrong. 

The sister asks you if she can I borrow $20. You’ve given them $20 and haven’t 
heard from them in a year. In instances like that, it takes mercy to step in. Watch what the 
Apostle Paul says in Roman 12:1 “I appeal to you therefore, brothers and sisters, by the 
mercies of God, to present your bodies as a living sacrifice...” If you have not read 
Romans chapters 1-11, you won’t understand what the Apostle Paul is saying when he 
says “I appeal to you by the mercies of God”. Let me just give you a synopsis of what 
chapters 1-11 are all about. Romans 5:10, and it reads as follows “For if while we were 
enemies, we were reconciled to God through the death of His son, much more surely, 
having been reconciled, we will be saved by His life”. 

That 1s mercy. I don’t know about you but when I look at my life, and look at all 
the mess that I did in my life, yet God still loves me. He had mercy on me and the thing 
about God’s mercy is, when God has mercy, he’ll add a little bit of grace. Grace is simply 
getting from God what we don’t deserve. I’m glad that God doesn’t give to me, based on 
me. But God gives to me based upon His love. He says “I appeal to you therefor brothers 
and sisters by the mercies of God.” 

The act to conform and develop is an appeal from God. God calls all Christians to 
conform and develop in a Christian manner. J appeal to you therefore brothers. In other 
words, the Apostle Paul is saying, “Look, I don’t know about you all, but God has been 


good to me. And since God has been good to me, based upon his mercy towards me, I am 
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going to present myself as a living sacrifice.” The act of conforming and developing is an 
appeal by God. God requires us to present ourselves as a living sacrifice. What God is 
looking for is some folks who are willing represent him in a manner that He deems 
worthy. In other words, God is looking for some folks who will love Him enough to love 
their neighbor. 

Let me say that again, God is looking for some folks who will love him enough to 
love their neighbor. Then the act of conforming and developing is a right or reasonable 
response to God. As we deal with this notion of a prophetic church, there is a problem I 
am trying to address. The problem I am trying to address is “What is the right or 
reasonable response to God’s mercy and God’s grace?” And I’m trying to answer that in 
this six week sermon series. We’ll get to the answer. The Apostle says, “If you’re going 
to live be God’s word, you have to be a living sacrifice, holy and acceptable unto God.” 

What is that word holy? God says be holy, for I am holy. And when the Bible 
says that God is holy, the Bible just simply means that God is set apart from everything 
that he has created. And God is saying, because He is holy, He wants us to be holy. He 
wants us to be set apart from everything he created. But there is a reason why God wants 
us to be holy. Another word for holy is sanctified. You all remember the old sanctified 
church. That’s the old church down by the corner in that storefront. That is where the 
mothers and sisters would scream and holler and wigs would come off and hair would be 
sweated out. 

You all remember the sanctified church. But that word sanctification simply 
means, as the author Robert Mullholand puts it, it’s the process by which God is 


conforming us to the image of Jesus Christ for the sake of someone else. That is a huge 
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responsibility. If we are to be Christian, we have to be conformed to the image of Jesus 
Christ, not for us alone, but for someone else. And the Apostle Paul says, “This is you 
spiritual worship.” You remember when Jesus met the woman at the well, the Samaritan 
woman. He told the Samaritan woman, “They that worship the father, must worship Him 
in spirit and in truth.” 

In other words, if we are going to properly worship God, we have to become 
living sacrifices. If we are to becoming living sacrifices, we have to doing something. 
Which bring us to our last point: If we are going to develop and conform, we must 
understand that this life we live as Christians is a life of repentance. Watch this, He says, 
“But be transformed by the renewing of your mind, so that you may discern what is the 
will of God, what is good and acceptable and perfect.” Repentance simply means that I’m 
headed in one direction and that direction is not good for me, I am going to turn and go in 
the other direction. I was telling the students in bible study on Wednesday, I ran across a 
very simply definition of repentance and repentance simply means: “‘a change of mind.” 

The Apostle said, but be transformed by the renewing of your mind. If we’re 
going to be a living sacrifice, if we are going to be give a right and reasonable response. 
Then there is some responsibility on our part. Let me give us three things and we will be 
done. 1. The Vermont Baptist church, all of us in here, has to be people of mercy. We 
have to be people of mercy. That means we’ll give to people who are in need even if they 
have wronged us. If we’re going to give a right and reasonable response to the mercies of 
God, not only do we have to be a people of mercy, but we have to be a gracious people. 

In other words, we have to be able to render unto folks, what they don’t deserve. 


Some folk won’t deserve our love, some folk wont’ deserve our friendship; some folk 
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won't deserve our generosity. But if we are going to be children of the Master, we’ve got 
to be gracious people. And watch this, in us being merciful; in us being gracious, it 
moves us towards social action. In other words, we become involved in our communities 
and environment and context by loving folk. 

That’s social action, the gospel of Jesus Christ has a sociological call and that 
sociological is to love everybody. One author said that if society is going to advance, we 
can’t take from society more than we put in it. If society is to grow, we have to give to 
society and not just be on the receiving side. Not only do we have to be a merciful 
people, not only do we have to be a gracious people, not only do we have to be involved 
in social action, but we have to show some Christian piety. Christian piety is simply 
devotion to God. In other words, in our love for each other this exemplifies our devotion 
to God. 

In other words, I love my wife and I love my children, but one of the reasons is 
because they are my wife and my children. But another reason why I love them is 
because God tells me to love them. He says, “They are the ones that I put in your trust.” 
There are some folk that are just hard to love. There is a song that says, “It’s hard to get 
along, just can’t hardly get along” There are some folk who are hard to love. But God 
calls us to love the unlovable. Not only are we to be a merciful people. Not only are we to 
be a gracious people. Not only are we to be a people involved in our society, through our 
mercy and grace. Not only are we to be a people who live a Christian pious life, which is 
devotion to God. But lastly, we must be a people of altruism. Altruism simply means 


selflessness. 
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A scholar said “When we do selfless acts to individuals, God has wired our 
brains, that when we do an act of kindness or an act of good, our brains give us a shot of 
dopamine, which hits the pleasure center of our brains. And we get a good feeling from 
doing something nice. So in other words, we aren’t just selfless because it’s something to 
do. We’re selfless because it’s good for us. He says, “but be transformed by the renewing 
of your mind”. Once we have this mercy thing down, once we have this grace down, once 
we have this social action down, once we have this Christian piety down, once we have 
altruism down, then we will be able to discern what the will of God is. This will, which is 


good, acceptable, and perfect. Let the church say Amen. 
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The Prophetic Church Part 3: The Image of God: The Mind, Mission, and Majestic Reward 
Philippians 2:5-11 
New Revised Standard Version 
5 Let the same mind be in you that was in Christ Jesus, 6 who, though he was in the form 
of God, did not regard equality with God as something to be exploited, 7 but emptied 
himself, taking the form of a slave, being born in human likeness. And being found in 
human form, 8 he humbled himself and became obedient to the point of death— even 
death on a cross. 9 Therefore God also highly exalted him and gave him the name that is 
above every name, 10 so that at the name of Jesus every knee should bend, in heaven and 
on earth and under the earth, 11 and every tongue should confess that Jesus Christ is 
Lord, to the glory of God the Father. 

It is on that first Palm Sunday, Jesus entered with His disciples along with His 
twelve Apostles into Jerusalem for the very last time. As Jesus slid on in to Jerusalem, 
not on a horse, signifying that he was a victorious warrior King. No, he didn’t choose a 
horse, but he chose a lowly donkey, signifying that he was a servant King, humbled and 
lowly. Would that we could cultivate in the Vermont Baptist Church some servant kings 
and some servant queens. And it’s interesting that as Jesus entered into Jerusalem, the 
crowd was there waiting. The crowd was there lifting Jesus up saying “Hosanna, in the 
highest. Blessed be the son of David.” Jesus was always leery of the crowd. Because 
Jesus understood that everyone in the crowd doesn’t have your best interest. 

Vermont, if and should God send the crowd to the Vermont Baptist Church don’t 
lift your heads up, stick your chest out and be proud, because everyone in the crowd 
doesn’t have the Vermont Baptist Church’s best interest. Some men in the crowd will 


come Just for the sisters. Not looking for a wife, but looking for a good time. Some men 
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in the crowd come looking for other men. I think they call that the down low. Some 
women in the crowd, sisters, will come looking for your husband or your man. And some 
sisters will come looking for other sisters. In the crowd you have business folk who come 
to the service not to serve God but to serve their own interest, looking for a hook up, a 
social connection, or an economic connection. Some folk in the crowd will come just to 
say “I’m a member of the Vermont Baptist Church” and fulfill some type of social status. 

Everyone in the crowd doesn’t have yours, mine, or the church’s best interest. 
How do I know? #1. Sister Zachery told me she went to this one popular church, and as 
she was leaving out the church, while Pastor Zachery was here preaching (at Vermont), 
brothers lined the stairwell and called themselves helping the sisters down the stairs. And 
Sister Zachery said she could feel their eyes undressing her. Lord, have mercy. Everyone 
talking about Heaven isn’t going. Jesus said “There will be those who‘ll say “Lord, Lord, 
didn’t we do this and that in your name?” But God will say, “I never knew you” I don’t 
know about you, but J don’t want to hear God say, “Zachery, I never knew you.” I want 
to hear him say “Zachery, well done, they good and faithful servant. Thou has been 
faithful over a few things.” God didn’t ask us to be faithful over everything, just be 
faithful over a few things. 

Be faithful over your children. Be faithful over your grandchildren. Be faithful 
over the new car God gave you. Just be faithful over a few things and He will say “enter 
into my joy and I will make you ruler over many things.” The crowd was there waiting 
for Jesus. As they were giving Jesus praise ion this first Psalm Sunday, that very same 
crowd on Friday said, “Crucify Him!” Those same crowds, when given the choice 


between Barabbas, a known rebel-rouser, Barabbas, a known murderer or Jesus, they 
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said, “give us Barabbas”. Folks are still saying, “Give us Barabbas!” When they go to the 
bar every Friday and Saturday night, getting all liquored up, still saying “Give us 
Barabbas!.” Doing things, Folk ought not to do, they still say, “Give us Barabbas!” 
Church folk are still saying, “Give us Barabbas!” Lord, have mercy, sitting up there 
looking pretty and sharp, with a new dress, matching purse, matching shoes. Monday, get 
to work and cursing up a storm saying, ““Give me Barabbas!” 

So Jesus came here on that First Palm Sunday. As he entered into Jerusalem they 
laid palm branches at His feet and said “Hosanna, Hosanna, blessed be the Son of 
David.” And this is my whole point; we need to have the mind of Jesus. And in us 
having the mind of Jesus, we take on the image of Jesus. In other words, as we take on 
Christ’s mind, we become Christ-like. That’s what the scholars call the Imago Dei. In 
simpler terms, it’s called the image of God. And so for the rest of these few brief 
moments, we have to deal with these three things. In dealing with the image of God, we 
want to deal with the mind, the mission, and the majestic reward. 

The Mind: Paul says in Philippians 2:5, he says, let this mind be in you which was 
also in Christ Jesus. And if you want to know what this mind is, just read verses 1-4. But 
Paul said “Let this mind be in us”, he’s in affect saying, the mind we have is insufficient. 
The mind we have is insufficient. The mind we had before Christ’s transforming us 
would cause a 16 year old boy to take two knives out of his mother’s kitchen, go to 
Franklin Regional High School and just start stabbing folk. That’s what the mind before 
Christ Jesus would have us do. The mind before Christ would cause a soldier in the US 
army to take his weapon of mass destruction and turn it on his own colleagues at Fort 


Hood. The mind before Christ would cause a man to want to marry another man and a 
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woman to marry another woman. That’s the mind before Christ. The natural mind would 
cause legislators to say it is okay for an adult to smoke marijuana legally. 

The mind before Christ would cause someone to push voter ID legislation 
knowing that it will disenfranchise black and brown folk, the natural mind. But Paul says, 
let this mind be in you, which was also in Christ Jesus. Well, okay brother preacher, you 
told us about the natural mind. What about this mind? What about the image of God. 
This mind of Christ would cause us to love others. This mind of Christ would cause us to 
care for others. This mind of Christ would cause us to seek the good and shun the evil. 
That’s where the mission of God comes in. 

The Mission: You see the /mago Dei is tied to the Missio Dei. In other words, the 
image of God 1s tied to the mission of God. God is what He does. God is Love; therefore, 
all His actions have at its base and foundation in love. We the church at Vermont, not 
only say what we are, but we are to be what we say we are. Verse 6-10 says ““Who 
though, He was in the form of God” I don’t’ know what doctrine you confess, but at the 
Vermont Baptist Church we believe that Jesus is God in the flesh. He’s the God-Man. 
“.,. who though, he was in the form of God, did not regard equality with God as 
something to be exploited.” 

How many times have we gone through history and seen folks abuse the authority 
and power God has given them. Just look at some of the examples at our schools, when 
young women teachers are sleeping with student, young men teachers sleeping with 
student, catholic priest abusing little altar boys. They exploit the authority God gave 
them, but Jesus though He was God, did not exploit His authority. That’s discipline. 


That’s discipline. Discipline says, though my urges say one thing, if my urges are in 
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contrary to the Will and Work of God, my discipline kicks in and says, “No I will not, | 
cannot, I shall not, I won’t do it.” When I’m on that second, maybe third or fourth drink, 
knowing I can’t handle any more discipline steps in and says “I’m going to pass by on 
another drink.” When | get the urge to light up, that nicotine starts to get me, discipline 
says “I’d rather suffer the pain of going without nicotine than to put nicotine in my 
body.” 

He did not regard the equality with God as something to be exploited. Lord, have 
mercy, but He emptied Himself. That’s the Greek word “kenosis.” That Church hat you 
are wearing 1s fly sisters, but don’t let that hat swell your heads. As you wear that hat, 
understand, “I am just a child of God,. I belong to God. This hat is something that God 
has blessed me with. This blessing is not of my own, no good that I have done, but it is 
by the will and perfect grace God”. I am His and He is mine. I am thine o lord. I have 
heard thy voice and it told thy love for me, but I long to rise in the arms of faith and be 
closer drawn to thee. O lord draw me nearer, nearer o blessed Lord to the cross where 
thou has died. Draw me nearer, nearer o blessed Lord to thy precious bleeding side. We 
have got to empty ourselves. Some of us are a little too full of ourselves. 

He emptied Himself and taking a form of a servant, being born in human likeness 
and being found in human form, he humbled himself. Would that Vermont understood 
that we ought not to be up way up here (high and lifted up)? That is a place reserved for 
God. We have to be down here (lowly in mind and heart). That’s a place reserved for 
God’s servants. Jesus entered Jerusalem on a donkey. He could have come in on a horse, 


but he chose a donkey, because He said “I am low in heart.” 
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This mind and image of God can be played out in several traits that we find in 
Jesus, in Jesus being a slave or a servant. 1. We need to be a merciful people. I know folk 
have done us wrong. People have done us wrong in the past, they are doing us wrong in 
the present, and I have news for you, they will do us wrong in the future. We were led in 
praise and worship earlier in the service. Now all I’m asking us to do is embody that 
praise and worship. In other words, make that praise and worship a part of who we are 
through how we live and be a merciful people. Mercy means, you and I, not giving 
someone what they justly deserve. 

I don’t know about you all, but God showed me mercy. We sing the song “I was 
sinking deep in sin, far from the peaceful shore, very deeply stained within, sinking to 
rise no more. But the master of the sea, heard my despairing cry, from the water He lifted 
me, now safe am I” That’s God’s mercy. God didn’t have to save us. People talk about 
Justice, if God was just, we would be dead, bound in hell. If God was just, if all God was, 
was justice we would be in a lot of trouble. But God said no to his justice and said yes to 
his mercy. And then we have to be a people of grace. Grace means that we give to folk, 
what they don’t deserve. How many of us can think of at least one person, we know, that 
doesn’t deserve something. 

Think of just one. Can we do something this week? Can we try to serve someone 
some grace? As we are being merciful and gracious people, we become intertwined in the 
lives of others. It is because we are showing mercy and grace to others. And in us being 
intertwined in the lives of others, we become social activist. You don’t have to have a 
great platform to be a social activist. Part of embodying the praise and worship, part of 


embodying the scripture is being a people of mercy, grace and social action. And when 
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you get all that, then you realize, what we’re actually doing is devoting our lives to Jesus. 
And being Christ-like, that’s called being a Christian of piety. 

Piety Just simply means devotion. And then lastly, as I am merciful, gracious, 
engaged in social activity, and devoting my life to God I’m going to carry on the true 
mission of God, I have to be altruistic. Altruism means I am going to be selfless. I know 
this is hard; a lot of us in here are going through. But as we go through, can we stop and 
take the time to think about someone else. Because someone else is in a whole lot more 
mess than you and I. We’ve got food on our table. The children over in Central Africa 
Republic have to live on an airplane runway strip for safety. Living under the wings of 
planes and not knowing what they’re going to eat, because Christians and Muslims are at 
war with one another. This world needs prayer. 

Altruism is us thinking of others, doing good works or good deeds for others. 
Psychologist say that “As you do good to someone else, your brain automatically rewards 
your pleasure system in the brain with a shot of dopamine which tells your pleasure 
system to get aroused and you get this good feeling.” It is in this others-centeredness the 
sociological call of gospel is fulfilled. We must be merciful, gracious, involved in our 
society, a right devotion to Christ and altruistic. That is the good news. But there is some 
bad news, it’s good news also. If you embody this lifestyle you are bound to catch some 
suffering, because you are going to be a giver in a world of takers. And folks are going to 
mistreat and use your giving as a sign of weakness. 

But it is a sign of strength. It says “In Jesus being found in human form, he 
humbled himself and became obedient to death, even death on the cross” There is a cost 


for you and I. The songwriter said, “Must Jesus bear the cross alone and all the world go 
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free? No there is a cross for everyone, and there is a cross for you and me. The mind, the 
mission, in terms of Palm Sunday, what Jesus understood was, sometimes you have to 
take a loss to win. I learned that early in my life. My buddies of my youth actually taught 
this to me. My buddies and I, when we were in our teens we robbed this house, Lord, 
Have Mercy. We robbed this house and we took the loot and put it in the hands of this 
friend who was older than us. But who was a crack addict at the time and we didn’t know 
it. And he took it to another crack addict’s house and stored the stuff there. We came the 
next day to get the stuff and everything was gone. 

So I said to the fellas, “We can’t let this cat get away with this? We got to get 
him! They said “Naw, leave it go.” Had we did something to him, he may have turned us 
over to the police and Pastor Zachery might not be in this pulpit today. Sometime, you 
have to take a loss to get a win. Jesus had to go to Calvary and it seemed like he was 
losing. He was losing, the Devil and his imps were rejoicing. “We got Him! We got 
Him!” They stretched out His right hand, stretched out His left hand; they put nails in 
both of His hands, nails in the His feet, a crown of thorns on His head. They said “We 
Got Him!” Blood was streaming down; they said, “We got Him!” Pierced him in His 
side, they said, “We got Him!” He died; they said, “We got Him!” But next week 
happened! 

You can’t have an Easter experience, without a Good Friday. You can’t 
experience joy until you’ve experienced some sorrow. You don’t know what it’s like to 
be up unless you’ve been down. You won’t appreciate joy if you never had sorrow. Our 
text for today says He died on the cross. Then the text gives us a “therefore.” You know 


what the therefore means? It means that everything that happened before the therefore is 
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negated and something else is about to happen. “... therefore, God has highly exalted him 
and gave him the name that is above every name. At the name of Jesus, every knee 
should bow in heaven and on earth and under the earth. And every tongue confess that 
Jesus is Lord”. #3 1s His majestic reward. He 1s Lord He is Lord! He has risen from the 
dead and He is Lord. Therefore, every knee shall bow and every tongue confess that this 
Jesus Christ 1s Lord. 

Just as Jesus was rewarded for having the mind and the mission, if we have the 
mind and if we carry out the mission. When your way seems dark and dreary, you don’t 
have to worry because God is near. If in your heart, there’s no new song, just keep the 
faith and keep marching on. All your fears cast aside, until we reach the other side. He is 
Lord. There is a bright side somewhere. I am looking forward to being in that city where 
I don’t have to cry no more tears. Every day will be like Sunday and the Sabbath will 
have no end. I’ve got some cousins waiting on the other side of that river, but they can’t 
help me to help to cross. My grandparents, aunts, and uncles will be waiting on the other 
side of that river, but they can’t help me cross. Abraham, Isaac, and Jacob will be on that 
other side, but they can’t help me cross. 

But Jesus will be waiting, He will help me cross. He will be able to help me. I 
need help from the almighty God who will help me at my worst, who will care for me 
when I’m broken. Who will love me; hug me when I need a hug. Who will whisper in my 
ear “Child it will be alright, trouble don’t last always. Weeping may endure for a night 


but joy comes in the morning.” 
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The Prophetic Church Part 4: The Image of God: A New Creation 
2 Corinthians 5:17 


New Revised Standard Version 


So if anyone is in Christ, there is a new creation: everything old has passed away; 
see, everything has become new! 

Genesis 1:26 God said “Let us make humanity in our own image and our own 
likeness.” Generation after generation, have been trying to find out what it means to be in 
the image of God. One of the church fathers said “Well to be in the image of God means 
that God has given human beings authority over the Earth.” Another church father said 
“Well that might be right, that being in the image of God means that we have authority 
over the birds of the air, the fish of the sea and the animals that are on the Earth. But 
another option for us being in the image of God 1s that we have the ability to think.” 

Brothers and sisters listen. Use the mind that God gave you. If you know that 
hustling is not going to do anything for your family but get you killed or in jail, use your 
mind and stay away from hustling. If you know that drinking above your limit is going to 
get you into a mood that is not your natural mood and have you doing things that you 
would not natural do. Brothers and sisters use your mind and don’t overindulge in 
drinking. I believe it’s okay to have a drink here and there, but the key is moderation. 
Don’t overindulge. And for some of us, sniffing the cork gets us messed up. So if that’s 
you, leave it alone all together. And sister, oh sister use the mind God gave you. If that 


brother was a fool before you met him, you can’t change him. He’s going to be a fool 
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while you’re with him. If he was acting crazy when you met him he’s still going to be 
acting crazy while you got him. 

Use your mind. So one of the church fathers said, “The abilities to think and the 
abilities to reason have something to do with the image of God.” But I have another twist 
on what it means to be in the image of God. I want you all to see if you all can find out by 
the end of this sermon what Pastor Zachery thinks the image of God is. A theologian by 
the name of Karl Barth wrote a book called “Dogmatics in Outline.” In that book he quasi 
poses a question and says, “Why did God create human beings in the first place?” And he 
goes on to answer that and he says that God created us that we would share in the 
fellowship he has with himself. In other words, the fellowship of love shared between the 
holy trinity. You remember the holy trinity. They are three persons in one God, God the 
Father, God the Son and God the Holy Spirit. They all share in a perfect Holy Union of 
Love and Karl Barth says that God created us that we may be engrafted into that 
fellowship and enjoy the love the Father has with the Son and the Holy Spirit. 

In us grafting into the fellowship of the holy trinity, God expects us not only for 
humanity to love Him but humanity must love one another. When we are at the club and | 
have my drink in my hand. That sister or that brother walks up beside me and bumps into 
me, spilling my drink on my brand new outfit. The question is, how are we going to 
react? Are we going to react in love or are we going to react in hate? When I’m driving 
down Freeport Road and that person cuts me off, am I going to throw them the finger? Or 
am I going to say “God bless you, I know it was an accident, I understand.” 

The image of Adam and Eve, the first human beings, that image was innocent and 


they enjoyed the fellowship with God. Then they got to chapter three and Adam and Eve 
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fell from grace. And the Bibles describes that the image of God that was in them became 
disfigured and marred and scarred. From that point on, God has been trying to reveal 
himself to humanity. He tried to reform this marred image by sending Moses and the 10 
commandments. God says, “I want to reveal myself to you through the 10 
commandments.” But we soon found out, we couldn’t keep the 10 commandments. We 
can’t keep the 10 Commandments because all of humanity is weak. That’s why I pray, 
guide us O thy great Jehovah, for we are pilgrims and this is a barren land. God we are 
weak but thou art mighty. Hold us with your powerful hand. Bread of heaven, bread of 
heaven, feed us until we want no more. 

And so God was always active, trying to reveal himself to us. Finally, God got fed 
up. He said “You know what? I’m going to have to go step down to Earth and show these 
human beings what I require.” So God stepped out of time and eternity and stepped in to 
the present age. And the Bible says that God, the Word, became flesh and dwelled among 
us. God became a human being. In other words, in Jesus Christ, Jesus is a new creation. 
Jesus is a recreation the world has never seen before. Jesus was a recreation, but the Son 
of God existed from the time of eternity past. In other words, the Son of God who 
became Jesus was from eternity past and now is in the form of Jesus Christ who is from 
this age to eternity future. So in Jesus we have a new creation. Someone said, “The 
atonement, or the taking away of our guilt, is in the incarnation of Jesus Christ” That 
word incarnation simply means “in the flesh.” God came in the flesh. Someone says that 
the very fact that God came in the flesh is the atonement of human being. That in Christ 
there is this new hope for humanity. And all of us at one point in our lives were dead in 


our sins. How do I know if J am dead in my sins pastor? If you are a woman and you’re 
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sleeping with that man and that man isn’t your husband, there is a problem. If you’re 
smoking that drug that is not legal, there is a problem. If you are overindulging in 
alcohol, there is a problem. If you’re spending your rent money on lottery tickets, there is 
a problem. If you’re going down to the casino, spending your car note or your bus fair, 
there is a problem. If you’re cussing every other word, there is a problem. If you’re 
gossiping about another brother or sister, there is a problem. If you’re talking about Sister 
Betty because her dress was cut too short or her skirt was too high, there is a problem. 
Just be glad sister Betty came to church. It says in verse 17 “So if anyone be in 
Christ Jesus...”” What does it mean to be in Christ Jesus? To be in Christ Jesus means that 
I am a saved and born again Christian. Well how do I get saved? The bible says if you 
confess with your mouth that Jesus is Lord and believe in your heart that God has raised 
Jesus from the dead thou shall be saved. For God so loved the world that He gave his 
only begotten Son that whosoever believeth in Him shall not parish but have every lasting 
life. If ’m not saved, why do I need to get saved? And what am I being saved from? 
You’re being saved from God’s judgment. If you die in the next five minutes, and you’re 
not in Christ Jesus, the bible says it is appointed unto humanity, once to die, after that 
there is judgment. You will walk up to the pearly gates and God will say, “Why should I 
let you in?” And you’ll say, “God, I was a good father.” “God, I was a good mother.” 
“God, I didn’t steal” “God, I didn’t kill anyone” and God will say, “That is not enough.” 
He’s going to say, “Did you not hear that my son died for your sins on Calvary’s cross?” 
We celebrate the fact that Jesus died on the cross for our sins and three days later, 
he rose again. So we have to be in Christ Jesus. Being in Christ Jesus has a lot more value 


than just in the afterlife. It has value for today. Let’s say that a storm starts circulating 
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around the building, and the wind started howling and blowing. And the rain started 
coming down with thunder, lightning, and the whirlwinds. But we are in the building. We 
are safe in the building. That’s what it means to be in Christ. To be in Christ means that 
when the storms of life are raging and when the fury falls on me I wonder what I will 
have done to make this race so hard to run. And then I say to my soul take courage the 
Lord will make a way somehow. Yes He will. I don’t know how but the Lord will make a 
way. When my rent is due, the Lord will make a way. When my money is funny and my 
change is strange, and my credit won’t get it, the Lord will make a way. When my 
children are acting crazy, the Lord will make a way somehow. 

To be in Christ means that we have made a conscious decision to repent and 
repentance just simply means a change of mind. Some of us need a change of mind. He 
says “If anyone be Christ Jesus, there is a new creation.” The mind, which is the thinking 
part of us, has to change. Because with the carnal mind, the fleshly mind, the human 
mind, we seek to satisfy ourselves. Baby it’s all about me. I don’t care, it’s all about me. 
But it’s not about you. It’s about what you can do for someone else. That’s the new 
creation. The new creation says I’m not going to be self-centered; I’m going to be others- 
centered. I’m not going to be me-focused; I’m going to be others-focused. And there is a 
whole lot of others who need to be focused on. 

Folk need food, folk need something to drink, folk need clothing, folk need 
transportation, folk need education, and folk need housing. There is so much work for the 
church to do. That’s why the songs say church get right with God and do it now. Get right 
with God, and he’ll show you how. Down at the cross, where he shed his blood. Church, 


get right. We’re always telling someone who 1sn’t in the church to get right, we need to 
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get right. We are some of the biggest hypocrites. We tell folk don’t drink and we got 
gallons at the house, sipping every night, continuously. We tell folk not to curse; we’re 
the first to curse. “Don’t talk about her like that, you shouldn’t talk about her’, we the 
first ones gossiping. 

Remember what the vision for this year is. We will say what we mean and 
meaning what we say. So if anybody be in Christ Jesus they are a new creature, 
everything old has to pass away. And when everything old passes away, the new will 
come in. We talked about the Image and I want to give you my thoughts about what the 
image in this new life looks like. In the old life I didn’t have mercy on folk. If someone 
did me wrong, you best believe I was going to seek revenge. But when Jesus found me in 
disobedience, I found out that Jesus did not take the opportunity to place his vengeance 
on me. Jesus didn’t take that opportunity for revenge, Jesus showed me mercy. 

Mercy is just simply Jesus not giving me what I justly deserve. All of us in here 
deserve to be sitting in hell, with hell fire all around us, suffering and tortured, but God 
had mercy. And if God had mercy on me, why can’t I have mercy on someone else. In 
other words, in order to live this new life, we need to be a merciful people, showing 
mercy to all. 1 don’t’ care if you’re red, yellow, brown, black or white. Show everyone 
mercy. I found out that after God didn’t give me what I did deserve, I found out He gave 
me what I didn’t deserve. He gave me some grace. 

The song goes “Amazing grace, how sweet the sound. That saved a wretch like 
me. I once was lost, but now I’m found, was blind but now I see.” God did not have to 
open our eyes to see what he wants us to see. But he gave us grace, salvation is God’s 


grace. It’s a gift of God, for by grace we are saved. It is a gift of God that no one should 
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be able to boast. I know I’m a mess but god still loves me. Because of his grace, I’1l don’t 
do everything right. But God still loves me. Because of his grace, I fall sometimes, but 
god still loves me. We’ve got to be merciful to folk; we’ve got to be gracious to folk. In 
other words, we’ve got to render unto some folk, what they don’t deserve. 

If someone treats you bad, pray for them. Say, “God forgive them, they don’t 
know what they are doing. God have mercy on them. And then God, bless them. Help 
them to be able to see the truth in your son Jesus Christ. Show some grace.” When you do 
that you have social action. You have Christian piety, which is devotion to God. And 
when you show mercy and grace, you’re showing altruism, which is selflessness. Pastor 
doesn’t have all of this down, so I don’t expect you all to have all this down. But what I 
do expect is for all of us to try to live this way. I’ve got some good news and I’ve got 
some bad news. 

The bad news is we in and of ourselves can never live this way. But I have some 
good news God has given us his Holy Spirit. And his Spirit gives us power to live right, 
power to talk right, power to act right, power to love right. Whatever you’re going 
through, don’t worry. Don’t fret. The lord will see you through. “I know Church, because 
I am a witness. I was in trouble one day and the Lord lifted me up out of the muck and 
mire of my sins. And he saved my life and now all I can say is thank you, thank you, 
thank you, thank you. He’s been good, he’s been kind. I don’t know about you but when | 
think of the goodness of Jesus and all that he has done for me, my soul cries out. I used to 
be this, I used to be that, but now because of Him, | ain’t just any old body. 

I am somebody, I am important, because I’m wonderfully recreated by the master. 


My soul cries out halleluiah, halleluiah, thank you God for saving me. One day I was 
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sinking deep in sin far from the peaceful shore, very deeply stained with sin, sinking to 
rise no more. Then then master of the sea, heard my despairing cry. From the waters, He 


lifted me, now safe am I. His love lifted me. His love lifted me. When nothing else could 


help His love lifted me. 
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The Prophetic Church Part 5: Love Devine 
1 Corinthians 13:4-7 


New Revised Standard Version 


Love ts patient; love is kind; love is not envious or boastful or arrogant or rude. It 
does not sist on its own way; it is not irritable or resentful; it does not rejoice in 
wrongdoing, but rejoices in the truth. It bears all things, believes all things, hopes all 
things, endure all things. 

One scholar notes that what we know about God will tell how we will treat others. 
I was watching a documentary on preachers and one preacher said that what we believe 
or know about God in our hearts would transfer over to our lives, which will transform 
our character, which will then direct our conduct. In other words, like our fore parents 
taught us, we can sing the song “I know I’ve been changed.” Preacher how do you know 
that you have been changed? Because God has come into my life through the person of 
Jesus the Christ, and the Spirit of Christ lives in me, therefor I know without a showdown 
of a doubt, that the Angels in heaven have changed my name. In this study, we have been 
dealing with some theological issues. 

One of the theological issues we’ve been dealing with is “What is the image of 
God?” We’ ve also been dealing with “What is the mission of God?” We can substitute 
that and say, “What does it mean to be Christ-like?” When we find out what it is to be 
Christ-like, then we progress towards the mission of Christ? Another theological issue 


we’ve been dealing with is “What does it mean for the church to be in the image of 
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God?” When you ask that question about the church, then naturally, you have to ask, “If 
the church is in the image of God then what is the mission of the church?” What we’ve 
learned through this series is “God is what God does.” In other words, who God is and 
His mission are complementary. Jesus Christ is what He does. In a similar fashion, the 
church is what the church does. If you get drunk on the weekends, that makes you a 
drunk. You are what you do. If you smoke weed, that makes you a weed head. Because 
you are what you do. Lord help us. If you’re sleeping around with that woman who is not 
your wife, you are a fornicator. 

Church, just say ouch if it applies to you. Lord, have mercy. If you go to the store 
and forget about the bottle water under your cart, and then you ring up all your groceries, 
and you get to your car and realize that they forgot about the bottled water. But you put 
the bottle water in your car and drive on home that makes you a thief. So we’ve been 
trying to find out “Who is God and what God’s mission is? I think we’ve come to an 
answer in the sermon series. And we found out that God is Love. That’s what First John 
said. The bible says God is Love and therefore if the theory is correct, that who God is, is 
what God does then what His mission is relates to Love. That’s the imago dei, the image 
of God. That’s the missio dei, the mission of God. It is the image and the mission of 
Love. 

And the Apostle Paul breaks down what that love resembles. He gives us a 
definition to what love is. What I’m going to do for the remainder of this service is to 
intertwine what the Apostle Paul says in versus 4-7 with the five characteristics we’ve 
been talking about these past five Sunday, Mercy, Grace, social Action, Christian Piety, 


and altruism. And we’re going to intertwine those in 4-7. The Apostle says, “Love is 
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patient.” When we defined mercy, we said, “God’s mercy towards us is God not giving to 
us what we deserve.” I don’t know about you all but I know myself and I know if God 
gave me what I deserve, I’d be dead, bound in hell. But God looked far beyond all my 
faults and met my needs and God had mercy on me. I can look out over this congregation 
and I can just look at your faces and look at what you are wearing and tell that God had 
mercy on You all too. I’m not the only one up here that ever sinned. I’m not the only one 
who got drunk. I’m not the only one that got high. I’m not the only one who slept around. 
I’m not the only one who ever stole. He had mercy. We’ve been saying “If God can have 
mercy on me, then why can’t I have mercy on someone else?” 

He said love is patient. If you’re going to be merciful to folk, you going to have to 
show some patience. Because, I’ve come to learn that as I grow older, that some folk just 
make you lose your religion. But if I learn to be patient with folk, then I begin to 
understand folk and understand where they are coming from. It was made mention in 
bible study that one particular race is a race of devils and I 100% reject that notion. That 
one race can be a total race of devils. It 1s not reasonable to assume or think that an entire 
race is arace of devils. Yes, there are some white devils. Yes, there are some black 
devils. Yes, there are some red devils. Yes, there are some yellow devils. Yes, there are 
some brown devils. But we cannot condemn a whole race for what just a few do. It takes 
understanding. Brother, when you get in an argument with your wife or your mate, try to 
understand her point of view. Try to understand her point of view, because she may be 
coming from a point of view that you don’t know about or have never seen before. If you 
understand where she’s coming from then you can humble yourself, take the loss in the 


argument and go on with your life in peace. 
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This is the same with the sisters. Sisters, brothers want to be loved, but most 
importantly, we want to be respected. Love is okay but for real, for real, we really long 
for respect. So when you start to talk to us and you begin to call us out of our name and 
you all know that name you call us. Understand that you’re disrespecting your mate or 
your husband and you’re causing him to act of character. So have some understanding 
and when you have understanding, you have patience. Love is patient, love is God. God 
is a kind God. Sister, I know what you used to do. It took the love of God to get you to 
church. Mother, I don’t know exactly what you used to do, but God knows. I took the 
kindness of God to draw you out of that life and into his marvelous light. And we call 
that grace. We say that grace is God giving us what we don’t deserve. 

Some of us don’t deserve God giving us that car we’re driving, but because of His 
grace. We don’t deserve that house we live in, but because of his grace. When we are 
able to be patient and kind we can be merciful and gracious to others. This moves us to 
social interaction in a positive direction. We see the need in the other and it causes us not 
to be envious, boastful, arrogant, or rude. We begin to see the necessity for altruism. We 
don’t insist on having things our own way all the time. We become much more in line 
with toleration and we become less irritable and resentful. True Christian piety does not 
rejoice in wrong doing, but rejoices in true because the individual has made up in their 
mind we will go with Jesus all the way. Can I get a witness? Is the Lord all right? Is the 
Lord all right? Won’t he make a way for you when there is no way? Can’t He turn your 
midnight into day? If you know the Lord is alright, say yea, yea, yea, yea. I know He’s all 
right. He walked the dusty roads of Palestine. He healed the sick. He raised the dead. He 


fed the hungry. He said work while it is day for nighttime comes when no one can work. 
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They took him from courtroom to courtroom. The beat Him and He walk the Via 
dolorosa. The hung him high and stretched Him wide. They put a crown of thorns on His 
head, nails in his feet and hands. The blood came streaming down. Someone said without 
the shedding of blood there is no remission of sins. They pieced his side. He cried out 
father, father, into thy hands J commend my Spirit. He hung His head in the locks of His 
shoulders and he died. He died because he was patient. He died because he was kind. He 
died because he was merciful. He died because He was gracious. He died in humility not 
bragging about what he was doing. He died not bitter. He died rejoicing in the true. He 
died because he loved us. Therefore, we ought to love one another. 

But that’s not how the story ends. He stayed in the grave all night Friday, all day 
Saturday, all night Saturday, but early Sunday morning. He got up and declared all power 
was in his hands, and because he live. We can live, because we know who holds the 
future and life 1s worth the living just because he lives. Love, love, love, love, love lifted 


me. When nothing else could help it was his love that lifted me. 
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The Prophetic Church Part 6: Love in Action, The Greatest Story Ever Told. 
Hosea I 
New Revised Standard Version 

Story is so foundational to our human experience that it encompasses all of our 
lives. When we communicate one to another, we’re communicating through story. In fact, 
our educational system, from kindergarten or pre-school all the way through graduate 
school and post-graduate school is based upon story. Our jobs that we go to are based 
upon story. Because you have to ask the question to your employer, when you first start, 
“What do you want me to do for you?” Then he responds in story what your task is. The 
bible is rooted in story. One of the messages or stories the bible tells is that God is able. 
God is able. For those of you who are inquisitive, who like to ask questions, you might be 
saying to yourself “What does the pastor mean when he says that the bible speaks of God 
as God being able?” 

A simple answer to that question 1s, God is able to do whatever you need him to 
do. God is able to save you. God is able to deliver. God is able to heal. God is able to set 
free. God is able to do whatever you need him to do. I’m glad God is able, because the 
fact that God is able means that I am unable. And in my being unable, we serve a God 
who is able to do whatever we need him to do. Just in case you forget, we need god. The 
songwriter said “I need though, oh I need thee. Every hour J need thee. Oh bless me now, 
my savior, | come to thee.” The Bible is rooted in story. The story of God’s love for 


Israel and humanity is seen clearly in the Book of Hosea. Hosea was an 8" century, BCE 
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prophet. BCE means Before the Common Era. It’s the translation of BC, Before Christ. 
And in the 8" century, at this time for Israel, was a great time. It was a prosperous time. 
The rich were becoming richer, but the poor folk were getting poorer. I was listening to 
Bill Clinton, an exposition they had on him, he was defending his economic record. I 
think he was doing that to put sustainability and support behind Hillary in case somebody 
tried to attack Hillary based upon Bill’s record. 

And Bill said, prior to him coming to office, a measly 19,000 poor folk made it 
into the middle class. But under the four years of his tenure approximately 7.7-7.8 million 
poor folk made it into the middle class. I just wonder, in today’s economic circumstances 
if that number of poor folk making it to the middle class is still in effect. When I look at 
the Pittsburgh City Public Schools, when I looked at schools across the nation with all 
their problems, from grammar school, to high school to college it seems like folk are 
cutting aid to these schools. And if folk can’t get a good education, they cannot be 
expected to climb the economic latter. That’s why when you vote this coming Primary in 
May; we need to be voting for jobs. Not any old kind of job, but good paying jobs that 
can help us take care of our families. We need to vote for education that those who said 
they’re going represent all of the people will include the poor and that the poor may get a 
good and just education. So the rich in Israel were getting richer, and the poor were 
getting poorer. 

One of the jobs of the prophet was to represent God. The priest job was to 
represent the people. The prophet represented God to the people where the priest 
represented the people to God. The Major and Minor Prophets’ jobs were to call folk 


back to Mt. Sinai. It was on Mt. Sinai where Moses gave the Ten Commandments, and 
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Commandments 1-4 dealt with Israel’s relationship with God and Commandments 5-10 
dealt with Israel’s relationship with one another. Somewhere through the history of Israel, 
Israel got the commandments all messed up. They broke the right relationship with God. 
In the breaking of the right relationship with God it’s obvious that a relationship with 
others and other nations could not be properly established. The Old Testament tells the 
story of Israel. Israel is simply representing you and me. In other words, Israel represents 
humanity. The story of God is that God loves humanity and he wants to be in right 
relationship with humanity. So for Israel, God sent prophet after prophet after prophet. In 
the New Testament it says in the earlier days, God spoke to us through the prophets but in 
these last days, he has spoken to us through his Son. If you want to know what God 
expects of you and I and what God expects of humanity, read the gospels of Jesus Christ. 
Jesus gives us the answers. So this story develops. And the bible says that God told 
Hosea to marry this woman who was known as a loose woman. Say amen. Brothers, you 
don’t want to hook up with a loose woman. If she was loose when you met her, she’ll be 
loose after you get her, unless Jesus gets a hold of her. So he said, “Marry this loose 
woman.” The Bible describes her as a wife of whoredom or a prostitute or an adulteress. 
And he said “Have children by this woman.” God says “For Israel commits adultery by 
forsaking me.” In other words God says, Hosea, I want you to live the message. That’s a 
sign act. It is when the prophet lives the message of God. And God is calling you and me 
to live his message. Don’t just be hearers of the Word, but be doers. And in us living the 
message of God, we are telling the story. Go tell it, on the mountain, over the hills and 
everywhere. Go tell it, that Jesus Christ was born. Tell it in the morning, tell it the 


afternoon. Tell it in the evening, but tell somebody about the Lord Jesus Christ, how he 
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took you from where you were and brought you to where you are now and where he’s 
taking you to in the future. He says Israel was acting like an adulterous wife. 

This speaks to humanity. He says humanity is Israel. For all have sinned and 
fallen short of the glory of God. All of us like sheep have gone astray and turned to our 
own way. It didn’t stop there, but she had children. And the first child’s name was Jezreel 
and he says “I‘m going to punish Israel for what Jehu did by killing all those folks back 
in 2 Kings. How he murdered all the Kings Descendants and high officials. And God said 
that wasn’t right. God said, I’m going to chastise them. Let me talk about why Israel was 
unfaithful. Israel would go to church, have church, raise their hands, shout and scream 
and sweat their hair out. Shoes would come off, then hats would come off, and then they 
would offer sacrifice. Then they would go out on Monday to the temple of Baal and ask 
Baal to give them a good harvest. Baal worship was a lifestyle. In Baal worship, there 
were temple prostitutes that the men would go to, to insure that fertility of their land. God 
said “No don’t do that. That is spiritual adultery. I am the Lord your God. Thou should 
have no other God but me.” That’s what God said, that’s not what Zachery said. That’s 
what God said. Humanity needs to understand that God is who He said He is. He’s who 
He will be. He‘s God all by himself. He really doesn’t need us, but he chooses to take us 
in. He says I’m going to punish them. Hosea has a second child. He said, “Name her Lo- 
ruhamah.” And He says I will have no pity or mercy on them. 

It’s a terrible thing when God doesn’t have mercy on you. I’ve come to learn and 
understand that God has mercy on all folk. Whether saved or unsaved, he has mercy on 
all folk. And he’s willing to give grace to all. Notice he didn’t say “I will not love them” 


but he says “I will not have mercy on them.” Another way to translate that is compassion. 
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Just imagine if God wouldn’t have compassion on you and I. you know how our mind 
wonders off sometimes and we think things we ought not to think. Just think if God 
didn’t have compassion over that. Hosea has a third child and God says, “Name the child 
Lo-ammi,” which means you are not my people, and J am not you God. What if God said 
Iam not your God and you’re not my people to Vermont? What if God said I disown 
you? I forget you. I leave you. What 1f? What would it be like? This is the story of 
humanity. But God never ends his story with judgment. For he said “The wages of sin is 
death, but the gift of God is eternal life through Christ Jesus. “‘ After he condemns Israel 
and humanity, watch how the story turns. The text ends by saying, “The number of 
people of Israel shall be like the sands of the sea which can be neither measured nor 
numbered. And in the place where it was said to them “You are not my people.” It shall 
be said to them “Children, of the living God. The people of Judah and the people of Israel 
shall be gathered together and they should appoint for themselves one head. And they 
shall take possession of the land for great shall be the Day of Judgment. Just as Jezreel 
and the day of infamy. God says He is going to redeem the people. He’s going to redeem 
Israel and humanity. And didn’t God work that thing out. One Friday, God said, let me 
work this thing out. One Friday God said, “Let me get up on the cross. Forgive them, for 
they know not what they do.” God said, “I’m going to do for them what they cannot do 
for themselves.” One Friday, they hung him high, stretched him wide, He hung his head, 
for you and for me he died. That’s the greatest story ever told. We are wretches undone 
our best day. God said, “I’m going to pay the price. I’m going to redeem them though 
they commit spiritual adultery. I love them because I created them and if I created them, 


I’m going to do for them, whatever I can to help them.” I’m glad that God gives. Let the 
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weak, say I am strong. Let the poor say I am rich. Because of what the Lord has done. I 
might not have a dime in my pocket, but I’m rich. My money may be funny, my change 
might be strange, my credit might not get it, but I’m rich. My father is rich in houses and 
land He holds the wealth and the power of the world in his hands. The cattle on a 
thousand hills belong to God and our God shall supply all of our needs, whatever you 
need. God’s got it. Jesus died on the cross. He became poor so we might become rich, 
rich in love, rich in mercy, rich in patience, rich in long-suffering, rich in kindness. He 
died and they placed in Him in a borrowed tomb. He died because He loves us. He rose 
on the third day declaring all power in his hands. 

It is the greatest story ever told because we serve a risen savior. He is in the world 
today. We know that He 1s living whatever men might say. We see His hand of mercy. 
We hear His voice of cheer. And just the time we need Him He is always near. He lives. 
He lives. Christ Jesus lives today. He walks with me and talks with me along life’s 
narrow way. He lives. He lives, salvation to impart. You ask me how I know He lives. He 


lives within my heart. 
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